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PREFACE TO THE SECOND EDITION 


The revised edition of the Matriculation Pali Selec- 
t tions has been prepared according to the requirements 
of the course as contemplated under the New Regulations 
of the University. 
As regards the prose pieces, the Jātakas or Birth-stories 
of the Bodhisatta are placed, as they should be, in a 
chronological order of events and before the historical 
anecdotes relating to the last existence of the Buddha 
— and to ceriain events that took place after the Master's 
w demise. The Jātaka pieces are not from the Atita-vatthu 
only, but they include some stories from the Paccuppanna- 
 vatthu too, and in one instance the whole text of a Jātaka 
discourse has been reproduced in order to set out its full 
literary structure. 
As for the poetry pieces, they have been conveniently 
arranged under three heads: Verses from the Khuddaka- 
| Patha, Verses from the Dhammapada and Verses from 
other Texts. Under the first head, select poems have 
š been included, leaving out such portions of them as do 
! | not materially help the treatment of the theme. Under 
the second head, care has been taken so to select and 
re group the stanzas of the Dhammapada as to make 
| k jem more coherent as expressions of thought. And under 
the third head are included certain easy pieces from other 
texts, Only as specimens of different types of poetry that 
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PROSE 


1. MŪLAPARIYĀYA-JĀTAKA 
[1. Paccuppanna-vatthu ] 


“Kalo ghasati bhūtāni'' ti. Idam Sattha Ukkattham 
nissaya Subhaga-vāne viharanto Mūlapariyāya- 
Suttantam ārabbha kathesi. 

Tada kira paficasatà brāhmaņā tiņņam Vedānam 
pāragū sāsane pabbajitvā tīņi Pitakāni ugganhitvā 
mana-mada-matta hutvā, ''Sammáà-sambuddho pi tin 
eva Pitakani jānāti, mayam pi tani jànàma, evam sante 
kim tassa amhehi nànà-karanan'" ti Bnddhupatthanam 
na gacchanti, sama-satthā hutvā caranti. Ath’ ekadivasam 
Batthā, tesu āgantvā attano santike nisinnesu, atthahi 
bhūmīhi patimandetvà M ū la pariy 4 y a-Suttantam 
kathesi. Te na kiñci sallakkhesum. Atha nesam etad 
ahosi : '"Mayam 'amhehi sadisā pandità n’ atthi’ ti 
manam karoma, idāni pana na kifici jānāma, Buddhehi 
non pandito n’ atthi, aho Buddhaguņā nàmá'' ti. Te 

> tato patthaya nihata-mana hutva uddhata-dathà viya sappā 
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* inii in Pali literature, canonicai and classical. On 
the whole, the course may well be treated as preparatory 
| `. to that preseribed for the Intermediate Examination. 
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to their sources, have. been added by way of guidance to : 
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MATRICULATION PALI SELECTIONS 


nibbisevana jātā. Sattha Ukkatthayam yathabhirantam 
viharitva Vesālim gantva Gotamaka-cetiye Gotama ka- 
Suttantam nama kathesi. Sahassi-lokadhatu-kampanam 
ahosi. Tam sutvā te bhikkhū arahattam papunimsu. 
Mūiapariyā y a-Suttanta-pariyosāne pana, Satthari 
Ukkatthāya viharante yeva, bhikkhū dhamma-sabhayam 
katham samutthapesum: ‘‘Avuso, aho Buddhanam 
ānubhāvo, te nama brahmana-pabbajità tatha manamada- 
matta Bhagavatā M ila pariy a y a-desanāya nihata- 
mana katá'" ti, Satthà āgantvā, “kaya nu ‘ttha 
bhikkhave etarahi kathāya sannisinnā” ti pucchitva, 
“maya nama’ ti vutte, “na bhikkhave idan’ eva, 
pubbe paham ime māna-paggahita-sire vicarante nihata- 
mane akāsim yeva’’ ti vatvā atitam āhari: 


[2. Atita-vatthu | 


Atite Baranasiyam Brahmadatte rajjam kārente, 
Bodhisatto brāhmaņa-kule nibbattitvā vaya-ppatto tiņņam 
Vedānam pāragū disā-pāmokkho ācariyo hutvā pañca 
māņavaka-satāni mante vācesi. Te paficasatà pi nitthita- 
sippa sippe anuyogam datva, “yattakam amhe jānāma 
ācariyo pi tattakam eva, viseso n'atthi'' ti māna-tthaddhā 
ācariyassa santikam na gacchanti, vatta-pativattam na 
karonti. Te  ekadivasam, ācariye badari-rukkha-mile 
nisinne, tam vaticetukāmā badari-rukkham — nakhena 
akotetva, '"nissüro vāyam rukkho'' ti āhamsu.  Bodhi- # 
satto attano vaficana-bhavam fiatva, ''antevāsikā, ekam 
vo paiham pucchissimi’’ ti aha. Te hattha-tuttha 








MULAPARIYAYA-JATAKA 


"vadetha, kathessamá'' ti. Acariyo paīīham pucchanto 
pathamam gātham àha : 


[3. Gāthā] 
Kalo ghasati bliutàni sabbān' eva sah’ attana, 
yo ca kāla-ghaso bhüto sa bhüta-pacanim paci ti. 


[4. Veyyākaraņa | 


[Tattha kalo ti purebhatta-kalo pi pacchābhatta-kālo piti evamádi ; 
bhūtānī ti sattádhivacanam etam, na kalo bhūtānam camma-mamsádini 
luūcitvā khádati,.api ca kho tesam āyu-vaņņa-balāni khepento yobbaññam 
maddanto 4rogyam vināsento ghasati khadati ti vuccati, evam ghasanto ca 
na kiūci vajieti, sabbān' eva ghasati, na kevalaū ca bhūtān" eva api ca kho 
sak" attanā attànam pi ghasati, purebbattakālo pacchābhattakālam na 
pāpuņāti, esa nayo pacchābhattakālādīsu ; yo ca kālaghaso bhūto ti khīņā- 
savass'etam adhivacanam, so hi ariyamaggena ayatim patisandhikālam 


_ khepetvé khāditvā (hitattā kālaghaso bhūto ti vuccati; sa bhūtapacanim 


pac! ti yāyam taņhā apāyesu bhüte pacati tam Gāņagginā paci, dahi, 
bhasmam akāsi, tena bhūtapacanim paci ti vuccati ; 'pajátikin' ti pi patho, 
jatikim nibbattikin ti attho. ] 


Inam  paüham  sutvà māņavesu eko pi janitum 
samattho nàhosi. Atha ne Bodhisatto "mà kho tumhe 
‘ayam pafiho tisu Vedesu atthi’ ti satinam akattha, tumhe 
yam ahem jānāmi tam sabbam janama ti maūīamānā 
badarirukkha-sadisam karotha, mama tumhehi aññatassa 
bahuno jānana-bhāvam na jānātha ; gacchatha, sattame 
divase kajam dammi, ettakena kàálen' imam paiiham 
cintethà'' ti. Te Bodhisattam vanditvà attano attano 


vasana-tthànam gantvā sattāham cintetvà pi pafihassu 





s va antam na kotim passimsu. Te sattame divase 
REL 


riyassa santikam ģantvā vanditvà nisīditvā, ‘‘kim 
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i 
(a 


bhadda-mukhā jānittha pafihan'' ti vutte, “na jānāmā  „ 
ti vadimsu. Puna Bodhisatto te garahamāno dutiyam 
gatham āha: 
[3a. Gāthā | 
5 Bahūni narasisani iomasani brahani ca 
gīvāsu patimukkāni, kocid ev’ ettha kannava ti. 


[4 a. Veyyākaraņa | A 
[Tass' attho: bahüni narānam sisáni dissanti sabbāni ca tant 
lomasüni, sabbāni mahantáni, gīvāsu yeva thapitáni, na tálaphalam viya 
10 hatthena gabitūni, n' atthi tesam imebi dhammehi nānškaraņam, ettha 
- pana kocid eva kannavd ti attanam sandhāyāha, kannavd ti paūfavā, 
kapna-chiddam pana na kassaci n' atthi.] 


Iti te mānavake ''kanna-chidda-mattam eva tumhākam 
bālānam atthi, na paññàá' ti garahitvā pañham vissajjesi. 


15 Te sutvā “aho acariya nama mahuntā'” ti khamāpetvā 
nihatamānā Bodhisattam upatthahimsu. 





[5. Samodhana | 


[Satthā imam desanam āhāritvā jatakam  samodhünesi: “Tada 
paficasaté māņavakā ime bhikkhü ahesum, ácariyo pana aham eva" ti.] 


20 2. VANNUPATHA-JATAKA 


Atite Kasi-ratthe Baranasiyam Brahmadatte rajjam 
karente, Bodhisatto satthavaha-kule patisandhim gahetva 
vayappatto paficahi sakatasatehi vanijjam karonto vicarati. 

So ekada  satthi-yojanikam maru-kantéram patipajji. . 
25 Tasmim kantare sukhuma-vālikā mutthinà gahitā hatthe + 
ma titthati, suriyuggamanato patthāya angāra-rāsi viya 





VAŅŅUPATHA-JĀTAKA 


uņhā hoti, na sakkā akkamitum ; tasmā tam pātipajjantā 
dārūdaka-tela-taņdulādīni sakatehi ādāya rattim eva 
gantvā  arunuggamane  sakatàni  parivattam — katvà 
matthake mandapam kāretvā kālass” eva ahara-kiccam 
nitthāpetvā chāyāya nisinnā divasam khepetvā, attham 
gate suriye, sayamasam bhutjitvā, bhūmiyā  sitalaya 


Jātāya, sakatani yojetva gacchanti ; samudda-gamana- 


sadisam eva gamanam hoti, thalā-niyāmako nama 
laddhum vattati, so taraka-saññaya sattham tāreti. Bo 
pi satthavaho tasmim kale iminā va niyāmena tam 
kantāram gacchanto ekūnasatthi-yojanāni gantvā, "'idāni 
ekaratten’ eva marukantārā nikkhamanam bhavissati’’ 
ti sāyamāsam bhuinjitvà sabbam dārūdakam khepetvā 
sakatāni yojetvā  pàyàsi.  Niyāmako  purima-sakate 
asandim: santharapetva ākāse taraka  olokento  ''ito 
pajetha’’ ti vadamāno nipajji. 

So digham addhānam aniddāyana-bhāvena kilanto 
niddam okkami, gone nivattitva āgata-maggam eva 
ganhante na afiiasi. Gonà  sabbarattim agamamsu, 
Niyāmako arunuggamana-velàya pabuddho nakkhattam 
oloketvà,  ''sakatàni nivattethā nivattetha’’ ti aha. 
Sakatāni nivattetva patipatim karontānam yeva aruņo 
uggamano. Manussā  'hiyyo amhakam nivittha- 
khandhavara-tthanam ev’ etam, dārūdakam pi no 
khinam, idāni 'mhà natthà' ti sakatāni mocetvā pari- 
vattakena thapetvā matthake mandapam katvā attano 
attano sakatassa hetthā anusocantā nipajjimsu. 

Bodhisatto “mayi viriyam ossajante sabbe vinassi- 
ssanti’’ ti pāto sitala-velàyam eva āhiņdanto ekam dabba- 


- 
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tina-gaccham disvā, *'imāni tinani hetthā udaka-sinehena 
utthitāni bhavissanti'' ti cintetvà kuddālam gāhāpetvā tam 
padesam khanāpesi. Satthi-hattha-tthānam khaņimsu. 
Ettakam thānam khanitvà paharantanam kuddālo hettha 
pasane patihaūīīi, pahatamatte sabbe viriyam ossajimsu. 
Bodhisatto pana “‘imassa pāsāņassa hettha udakena 
bhavitabban' ti otaritvā pāsāņe thito onamitvā sotam 
odahitvà saddam āvajjento hetthā udakassa pavattana- 
saddam sutvā uttaritvā cūlūpatthākam aha: ‘Tata, taya 
viriye ossatthe sabbe vinassissáàma, tvam  viriyam anossa- 
jitvā imam ayakütam gahetvā āvātam otaritvā etasmim 
pasane pahāram dehi'" ti. So tassa vacanam sampati- 
echitva, sabbesu viriyam ossajitvā thitesu pi, virivam 
anossajanto otaritvā pāsāņe pahāram adāsi. Pāsāņo 
majjhe bhijjitva hetthaü patitvā sotam sannirumhitvà 
atthāsī. Tālakkhandha-ppamāņā udaka-vatti uggaīūcbi. 
Sabbe pānīyam pivitvā nahāyimsu.  Atirekani akkha- 
yugādīni phāletvā yagu-bhattam pacitvā bhuūjitvā gone 
ca bhojetva, suriye attham gate, udakāvāta-samīpe 
dhajam bandhitvā icchita-tthanam agamimsu. Te tattha 
bhandam vikkinitvā dvigunam  catuggunam bhogam 
labhitvà attano vasana-tthinam eva agamimsu. Te 
tattha yāvatāyukam  thatvà yathi-kammam gatā. 


Bodhisatto pi dānādīni puññani katvā yathā-kammam 


eva gato. 


[Sammāsambuddho imam dbamma-desanam kathetvā abhisambuddho 
ya imam gātham kathesi : 
Akilāsuno vannupathe khagan!à | udafigape tattha papam avindum, 
evam muni viriyā+balūpapanno | akilāsu vinde hadayassa santin ti.) 


+ 


A 


+ 
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BAVERU-JATAKA 


3. BAVERU-JATAKA 


Atite Baranasiyam  Brahmadatte rajjam kārente, 
Bodhisatto mora-yoniyam nibbattitvā vuddhim anvāya 
sobhaggappatto araīitie vicari. Tadā ekacce vānijā 
disā-kākam gahetvā nāvāya Baveru-rattham agamamsu. 

Tasmim kira kale Bāveru-ratthe sakuņā naman’ atthi. 
Āgatāgatā rattha-vāsino tam kūpagge nisinnam disvā, 
"passath' imassa chavi-vannam —gala-pariyosanam 
mukha-tundakam manigula-sadisani akkhini'" ti kakam 
eva pasamsitvā te vāņijake āhamsu: “Imam, ayyo, 
sakunam amhākam detha, amhākam hi iminà attho, 
tumhe attano ratthe aññam labhissatha’’ ti.—'Tena 
hi mülena gaņhathā'” ti.—‘‘Kahapanena no dethà" 
ti.—' Na demá' ti. Anupubbena vaddhetvā, ''satena 
dethā'' ti vutte, “‘amhakam esa bahūpakāro, tumhehi 
pana saddhim metti hotú'" ti kahāpaņa-satam gahetvā 
adamsu. Te tam gahetvā suvanna-pafijare pakkhipitvā 
nanappakarena maccha-mamsena c'eva phalaphalena ca 
patijaggimsu. Afifiesam sakuņānam avijjamāna-tthāne 
dasahi asaddhammehi samannāgato kāko lābhagga- 
yasagga-ppatto ahosi. 

Punavāre te vanija ekam mayūra-rājānam gahetvā 
yathā accharā-saddena vassati pāņippahāra-saddena 
naccati evam sikkhāpetvā Bāveru-rattham agamamsu. 
So mahājane sannipatite nāvāya dhure thatvā pakkhe 
vidhünitvà madhura-ssaram niccharetvà nacci. Manussa 
tam disvā somanassajātā, ‘‘etam, ayyo, sobhagga- 


DSK m susikkhita-sakuņarājānam amhākam dethā” 
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ti ahamsu.—‘‘Amhehi- pathamain kako ānīto, tam 
ganhittha, idàni etam morarājānam anayimha, etam pi 
yācatha, tumhākam ratthe sakunam nāma gahetvā 
āgantum na sakka’’ ti.—''Hotu, ayyo, attano ratthe 
aññam  labhissatha, imam no dethā'” ti mulam 
vaddhetvā sahassena ganhimsu. 

Atha nam  sattaratana-vicitte pañjare thapetvā 
maccha-mamsa-phalaphalehi c’eva madhu-lāja-sakkharā- 
pānakādīhi ca patijaggimsu. Mayūra-rājā lābhagga- 
yasagga-ppatto jato. Tassāgata-kālato patthāya kakassa 
lābha-sakkāro parihāyi, koci nam oloketum pi na iechi. 
Kako khadaniya-bbojaniyam alabhamāno *'kā-kā'” ti 
vassanto gantvā ukkāra-bhūmiyam otari. 


Adassanena morassa sikhino mafijubhānino 

kakam tattha apüjesum mamsena ca phalena ca. 
Yadā ca sara-sampanno moro Bāverum āgamā, 

atha labho ca sakkāro vàyasassa ahāyaiha. 

Yāva n’ uppajjati Buddho dhamma-rājā pabhankaro, 
tava aññe apūjesum puthü samana-brühmane. 

Yadà ca sara-sampanno Buddho dhammam adesayi, 
atha lābho ca sakkāro titthiyanam ahāyathā ti. 


4. NAKKHATTA-JĀTAKA 


Atite Baranasiyam Brahmadatte rajjam kārente, 
nagaravāsino janapadavasinam dhitaram vāretvā divasam 


a 


m 


uw 
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NAKKHATTA-JATAKA 


"Bhante, ajja amhakam eka mangala-kiriyā, sobhanam 
nu kho nakkhattan’’ ti. So “ime attano ruciyā 
divasam thapetvà idàni mam pucchanti’’ ti kujjhitva, 
"aja nesam mangalantarayam karissami’’ ti 
cintetva, “‘ajja asobhanam nakkhattam, sace karotha 
mahāvināsam pāpuņissathā'* ti aha. Te tassa sadda- 
hitva nāgamimsu. Janapadavāsino tesam anagamanam 
ūatvā, “te ajja divasam thapetva pi na agata, kin 
no tehi'' ti aññesam dhitaram adamsu. 

Nagaravāsino punadivase āgantvā dārikam yacimsu. 
Janapadavāsino ''tumhe nagaravāsino nāma chinna- 
hirikā gahapatikā, divasam thapetvā dārikam na gan- 
hittha, mayam tumhakam anagamanabhavena aūīesam 
adamhā'” ti.—''Mayam Ājīvikam patipucchitva, 'nak- 
khattam na sobhanan' ti nāgatā, detha no dàrikan'" 
ti.—''Amhehi tumhākam anagamanabhavena aññesam 
dinnà, idāni dinnadārikam katham puna ānessāmā”” ti. 

-Evam tesu añña-m-aññam kalaham karontesu, eko 
nagaravāsi-panditapuriso ekena kammena janapadam 
gato. Tesam  nagaravāsīnam ““mayam Ajivikam 
pucchitva nakkhattassa asobhanabhavena nagata’’ ti 
kathentànam sutvā, ''nakkhattena ko attho, nanu 
dàrikaya laddhabhavo va nakkhattan”’ ti vatvà imam 
gatham aha: 

Nakkhattam patimanentam attho bālam upaccaga, 

-attho atthassa nakkhattam, kim karissanti tārakā ti. 


. Nagaravàsino kalaham katvā dārikam alabhitvā va 
agamamsu. 


"T 
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5. VANARINDA-J ATAKA 


Atite Baranasiyam Brahmadatte rajjam karente, 
Bodhisatto kapi-yoniyam nibbattitvā vuddhim anvaya 
assapota-ppamano thàma-sampanno ekacaro hutvà naditire 
viharati. Tassā pana nadiyā vemajjhe eko dipako nāna- 
ppakarehi amba-panasádihi phala-rukkhehi sampanno. 
Bodhisatto nāgabalo thamasampanno nadiya orima-tīrato 
uppatitva—dipakassa orato nadīmajjhe eko pitthi-pāsāno 
atthi—tasmim nipatati, tato uppatitvà tasmim dipake 
patati. Tattha nānappakārāni phalāni khāditvā siyam 
ten eva upayena paccāgantvā attano vasanatthāne vasitvā 
punadivase pi tath’ eva karoti. - Iminā nivàmena tattha 
vāsam kappēti. 

Tasmim pana kàle eko kumbhilo sa-pajāpatiko tassü 
nadiya vasati. Tassa sā bhariyà Bodhisattam apará- 
param gacchantam disvā Bodhisattassa hadaya-mamse 
dohalam uppādetvā kumbhilam aha: “Mayham kho, 
ayya, imassa  vànarindassa  hadaya-mamse dohalo 
uppanno" ti.  Kumbhilo "sādhu hoti, lacchasi’’ ti: 
vatva, “‘ajja tam sayam dipakato āgacchantam eva gan- 
hissàmi'' ti gantvà pitthi-pàsàáne nipajji. 

Bodhisatto divasam caritvā sāyaņha-samaye dipake 
thito va pāsāņam oloketvā, “ayam pāsāņo idāni uccataro 
khayati, kin nu karanan'' ti cintesi. Tassa kira udaka- 
ppamāņat ca pāsāņa-ppamāņaū ca su-vavatthápitam eva. 
Ten' assa etad ahosi: "Ajja imissà nadiyà udakam 
n'eva hayati na vaddhati, atha ca panāyam pāsāņo maha 
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hutvā paññayati, kacci nu kho ettha mayham gahana- 
tthaya kumbhīlo nipanno" ti. So ‘‘vimamsami tava 
nān ti tatth' eva thatvà pasinena saddhim kathento 
viya “‘bho pàsanáà'" ti vatvà pativacanam alabhanto 
yüva-tatiyam “‘pasana’’ ti aha. Puna pi nam vānaro 
"kim, bho pāsāņa, ajja mayham pativacanam na desî” 
ti aha. 

Kumbhīlo ''addha afifiesu divasesu ayam pāsāno 
vanarindassa  pativacanam adāsi, dassāmi dani assa 
pativacanan'" ti cintetvā, “kim, bho vanarinda’’ ti 
aha.—''Ko 'si tvan'' ti.—''Aham  kumbhilo" ti.— 
"Kimattham ettha nipanno 'si" ti.—''Tava hadaya- 
mamsam patthayamāno'' ti. Bodhisatto cintesi : “Añño 
me gamanamaggo n' atthi, ajja maya esa kumbhilo 
vancetabbo" ti. Atha nam evam āha: “Samma 
kumbhīla, aham attānam tuyham pariecajissāmi, tvam 
mukham  vivaritvà mam tava santikam āgatakāie 
canhahi’’ t 

kaykan hi mukhavivate akkhini nimilanti. 
So tam karanam asallakkhetvà mukham vivari, ath’ assa 
akkhīni pithiyimsu. So mukham  vivaritvà akkhini 
nimiletva nipajji.  Bodhisatto tathābhāvam fiatva dīpakā 
| uppatito gantvà  kumbhilassa matthakam akkamitva 
tato uppatito vijjullatā viva vijjotamāno paratire atthāsi. 

Kumbhīlo tam acchariyam disvā, *'iminā vānarindena 
ati-accherakam katan” ti cintetvā, ‘‘bho vanarinda, 
imasmim loke catūhi dhammehi samannāgato puggalo 
pa itte abhibhavati, te sabbe pi tuyham abbhantare 
‘athi, maffie'" ti vatvà imam gātham dha : 
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Yass’ ete caturo dhammā, vanarinda, yatha tava— 
saccam dhammo dhiti cago—dittham so ativattati ti. 


Evam  kumbhilo  Bodhisattam pasamsitva — attano 


vasanatthanam gato. 


6. LATUKIKA-JĀTAKA M 


[''Vandāmi tam kunjara satthiháyanan"' ti. Idam Satthā Veluvane 
viharanto Devadattam ārabbha kathesi. Ekasmim hi divase dhamma- 
sablāvam katham samutthápesum : ‘‘Avuso Devadatto kakkhalo pharuso 
sāhasiko, sattesu karupümattakam pi ‘ssa n'atthi'" tj. Sattha āgantvā 
“kaya nu ‘ttha bhikkhave etarahi katháya sannisinnà" ti pucchitva, 
'"imüya nāmā'' ti vutte, "na bhikkhave idan’ eva, pubbe p' esa nikkaruno 
vevā'' ti vatvā atitam 4bari. | 


Atite Baranasivam  Brahmadatte rajjam kārente, 
Bodhisatto hatthi-yoniyam nibbuttitvā vayappatto pasadi- 
ko mahākāyo asitisahassa-varanaparivaro yüthapati hutvā 
Himavanta-padese vihasi. Tada eka latukika sakunika 
hatthinam  vicaranatthane andani nikkhipi. ‘Tani 
pariņatāni bhinditvà sakuna-potaka nikkhamimsu. Tesu 
avirülha-pakkhesu uppatitum asakkontesu yeva, Mahā- 
satto asītisahassa-vāraņaparivuto gocarāya caranto tam 
padesam sampatto. Tam disvā latukikā cintesi : “Ayam 
hatthirājā mama. potake madditvà māressati, handa 
nam puttakānam parittānatthāya dhammikam rakkham 
yācāmi'' ti. Sā ubho pakkhe ekato katvā tassa purato 
thatvā pathamam gātham āha : 
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S Vandami tam, kuñjara, satthihayanam 
araññakam yüthapatim yasassim, 
pakkhehi tam pañjalikam karomi : 
mā me vadhi puttake dubbalāyā ti. 


Mahāsatto “ma cintayi latukike, ahan te puttake 
rakkhissan’’ ti sakuņa-potakānam upari gantvā, asītiyā 
hatthisahassesu gatesu, latukikam āmantetvā, "amhākam 
pacchato eko ekacārika-hatthī āgacchati, so amhākam 
vacanam na karissati, tasmim agate tam pi yacitva 
puttakanam sotthibhāvam kareyyāsi'' ti vatvà pakkāmi. 10 
Sa pi tassa paccuggamanam katvā ubhohi pakkhehi 
anjalim katvā dutiyam gātham aha : 


or 


Vandami tam, kufijara, ekacarim 
araññakam pabbata-sānu-gocaram, 

"a pakkhehi tam paūjalikam karomi : 15 
mā me vadhī puttake dubbalāyā ti. 


So tassa vacanam sutvā tatiyam gātham āha : 


Vadhissāmi te, latukike, puttakāni, 

kim me tuvam kāhasi, dubbalāsi, 

satam sahassāni pi tadisinam ç 20 
vāmena padena papothayeyyan ti. 


.  Evaü ca pana vatvā so tassa puttake pādena sam- 
-eunnetvà nadanto pakkāmi.  Latukika rukkhasākhāya 

z -nisiditvà, ''idāni tvam nadanto gaccha, katipāhen” eva 
me kiriyam passissasi, kayabalato ūāņabalassa mahanta- 25 
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tarabhavam na jānāsi, bho jānāpessāmi tan" ti tam 
santajjayamana catuttham gātham dha : 

Na h' eva sabbattha balena kiccam, 

balam hi bālassa vadhaya hoti : 

karissāmi te, nāgarāja, anattham, 

yo me vadhī puttake dubbalāyā ti. 


Evam vatvā katipāham ekam kākam upatthahitvā, 
tena tutthena “kin te  karomi" ti vuttā, "sāmi, 
aññam kattabbam n’ atthi, etassa pana ekacári-vàranassa 
tundena paharitvà tumhehi akkhini bhinnàni  paccá- 
simsami'" ti āha. Sa, tena ''sādhū'' ti sampaticchite, 
ekam  nilamakkhikam  upatthahi, tàya pi “kin te 
karomi'' ti vuttā, ''iminā kākena ekacāri-vārānāssa 
akkhisu bhinnesu, tumhehi tattha āsātikam pātitam 
iechāmi" ti vatvā, taya pi ''sādhū' t) vutte, ekam 
maņdūkam upatthahitva, tena “kim karomi’’ ti vuttā, 
“yada esa ekacāri-vāraņo andho hutvā pānīyam pariyesati 
tadā pabbatamatthake thitā saddam katvā, etasmim 
pabbatamatthakam abhirūļhe, otaritvā papāte saddam 
kareyyātha, ettakam aham tumhākam santikā paccāsim- 
sāmi” ti aha. So pi tassā vacanam sutvā *'sādhū"' 
ti sampaticchi. 

Ath’ ekadivasam kako vāraņassa dve pi akkhīni 
tundena bhindi, makkhikā āsātikam patesi. So pulavehi 
khajjanto vedanamatto pipāsāya abhibhūto pānīvam 
pariyesamàno vicari. Tasmim kale mandüko pabbata- 
matthake thatva saddam akāsi. Varano ‘‘ettha paniyam 
bhavissati" ti pabbatam  abhirühi. Atha inandüko 
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otaritva papāte thatvā saddam akāsi. Varano ‘‘ettha 
paniyam  bhavissati" ti papàtábhimukho gacchanto 
pavattetva pabbatapade patitva jivitakkhayam papuni. 
Latukikā tassa matabhavam fiatva, ''ditthà me paccā- 
mittassa pitthi’’ ti hatthatuttha tassa khandhe cam- 
kamitvā yathākammam gata. 


[Sattha “na bhikkhave kenaci saddhip veram nama kātabbam, 
evam balasampannam nama vàrapam ime cattáro janë ekato hutvā 
jivitakkhayam pápesun'' ti— 


Kākafi ca passa latukikam maņdūkam nīlamakkbikam, 
ete nāgam aghātesum, passa verassa verinam ; 
tasmë hi veram na kayrātba api yena ca kenaci ti 


imam abhisambuddha-gatham vatvā jātakam sāmodhānesi : “Tada 
ekacāri-hatthi Devadatto ahosi, yüthapati pana aham eva" tl.) 


T. NIGRODHAMIGA-JĀTAKA 


Atīte Bārāņasiyam Brahmadatte rajjam kárayamáàne, 
Bodhisatto miga-yoniyam patisandhim ganhi. So mātu 
kucchito nikkhanto suvannavanno  ahosi, akkhini ce’ 
assa manigula-sadisani ahesum, singāni rajatavannani, 
mukham ratta-kambalapuja-vannam, hatthapāda-pari- 
yanta lākhā-parikammakatā viya, vāiadhi camarassa viya 
ahosi, sariram pan assa mahantam assapotaka-ppamanam 
ahosi.. So pancasata-migaparivàro araññe vàsam kappesi, 
namena Nigrodha-migaraja nama. Avidūre pan’ assa 
aüüo pi paricasata-migaparivaro Sakha-migo nama vasati, 
50 pi suvannavanno va ahosi. 
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Tena samayena Bārāņasirājā migavadha-pasuto hoti: 


- vinà mamsena na bhufijati, manussānam kamma-echedam 


10 


15 


katvā sabbe negama-jānapade samnipütevà devasikam 
migavam gacchati. Manussa cintesum : “Ayam: rājā 
amhakam kamma-cchedam karoti, yan nüna mayam 
uyyāne migānam nivàpam vapitvā paniyam sampādetvā 
bahumige uyyāne pavesetvā dvaram bandhitvā ratio 
nivyademá'' ti te sabbe uyyāne nivāpa-tiņam ropetva 
udakam sampādetvā dvāram yojapetva nāgare ādāya 
muggarādi-nānāvudha-hatthā araññam pavisitvā mige 
parivesamànà ‘‘majjhe thite mige ganhissama’ ti yojana- 
mattam thānam parikkhipitvā samkhipamānā Nigrodha- 
miga-Sakhamiganam vasanatthanam — majjhe — katvà 
parikkhipimsu. Atha nam migaganam disvā rukkha- 
gumbādayo ca bhümiü ca muggarehi paharantà miga- 
sanam gahanatthanato nīharitvā ast-satti-dhanu-ādīni 
āvudhāni uggirītvā mahānādam  nadantà nam miga- 
sanam uyyānam pavesetvā dvāram pidhàya rājānam upa- 
samkamiītvā, “deva, nibaddhamy migavam gacchanta 
amhākam kammam nāsetha, amhehi araūūato mige 
ānetvā tumhakam uyyānam püritam, ito patthaya tesam 
mamsam khādathā'' ti rājānam apucchitva pakkamimsu. 

Raja tesam vacanam sūtvā uyyānam gantvā mige 
olokento dve suvaņņamige disvā tesam abhayam adāsi. 
Tato patthāya pana kadāci sāmam gantvā ekamigam 
vijhitva āneti, kadāci 'ssa bhattkārako gantvā vijjhitvà 
āharatī. Mīgā dhanum disvā va maraņabhayena tajjitā, 


palàyati, dve tayo pahāre labhitvā kilamanti pi, gilānā 


pi honti, maranam pi pāpuņanti. Migagaņo tam 


w 
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pavattim Bodhisattassa ārocesi. So Sākham pakkosāpetvā 


āha : "Samma, bahū migā nassanti ; ekamsena maritabbe 
sati, ito patthaya mā kaņdena migā vijjhantu, dhamma- 
gaņdika-tthāne miginam vāro hotu ; ekadivasam mama 
parisāya vāro pāpuņātu, ekadivasam tava parisaya vāro 
pipunatu ; varappatto migo gantva dhamma-gandikaya 
sisam thapetva nipajjatu ; evam sante migā vanita na 
bhavissanti" ti. So "sādhū'" ti sampaticchi. Tato 
patthaya varappatto va migo gantvà dhamma-gandikāya 
cīvam thapetvā nipajjati. Bhatta-kārako āgantvā tattha 
nipannakam eva gahetvā gacchati. 
* Ath? ekadivasam Šākhamigassa parisāya ekissā 
gabbhini-migiya vāro pāpuņi. Šā Sakham upasamkamitvā 
sami, aham pi gabbhini, puttakam vijāyitvā dve jana 
vāram gamissāma, mayham varam atikkamehi’’ ti aha. 
So “na sakka tava vāram aññesam papetum, tvam eva 
tuyham pattam janissasi, gacchahi’’ ti aha. Šā tassa 
santikā anuggaham alabhamana Bodhisattam upasam- 
kamitvā tam attham arocesi. . So tassā vacanam sutvā, 
“hotu, gaccha tvam, ahan te vātam atikkamessami’’ ti 
sayam gantvà dhamma-gandikaya sisam katvā nipajji. 
Bhatta-karako tam disvà, ‘‘laddhabhayo  migaràjà 
gandikaya nipanno, kin ` nu karanan'' ti vegena gantvā 
rañño āroceši. 

Rājā tāvad eva ratham āruyha mahantena parivárena 
āgantvā Bodhisattam disvà aha: ''Samma migarāja, 


nanu pss tuyham abhayam dinnam, kasmā tvam idha 
nipanno" ti — Maharaja, gabbhini migi āzantvā 


‘mama vāro aññassa pàpehi' ti āha, na sakkā kho pana 
2—1707 B.T. 
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maya ekassa marana-dukkham aññassa upari pakkhipituim, 
svāham attano jīvitam * tassā  datvà tassā santakam 
maranam gahetva idha nipanno, mā  annain kinci 
asamkittha, maharaja’’ ti. Raja aha: “Sami suvanna- 
migaraja, maya tādiso khanti-mettanuddaya-sampanno 
manussesu pi na dittha-pubbo, tena te pasanno ‘sini ; 
utthehi, tuyhan ca tassa ca abhayam dammi” ti.— 
"Dvihi abhaye laddhe, avasesi kim karissanti, narindà- 
ti.—' 'Avasesinam pi abhayam dammi, sami tu.— 
Mahārāja, evam pi uyyàne yeva migā —abhayain 
labhissanti, sesā kim  karissanti'' 
abhayain dammi, sami’’ ti.m‘*Maharaja, migā tava 
abhayam labhantu, sesā catuppadà kim karissanti'" ti.— 


ti.—'HEtesam pi 


'*Etesam pi abhayam dammi, sāmi” ti.—' Maharaja, 
catuppadā tava abhayam labhantu, dvijagana kim 
karissanti’’ ti.—‘Etesam pi dammi, sami” ti.— 
“Maharaja, dvijagana tava abhayam labhissanti, udake 
vasantā maccha kim karissanti’’  ti.—''Etesam pi 
abhayam dammi, sámi" ti. 

Evam mahāsatto rājānam sabbasattanam abhayam 
vācitvā utthāya rājānam paūcasu silesu patitthāpetvā, 
"dhammam cara mahārāja, mātāpitusu puttadhītāsu 
brāhmaņa-gahapatikesu negamajānapadesu dhammam 
caranto samam caranto kayassa bhedà sugatim saggam 
lokam  gamissasi'" ti rañño Buddhalīļhāya dhammam 
desetvā katipaham uyyāne vasitvà rañño ovadam datvā 
migaganaparivuto araññam pāvisi. 

Sā pi kho migadhenu pupphakaņikāsadisam puttam 
vijāyi, So kīļamāno Sakhamigassa santikam gacchati. 
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Atha nam mata tassa santikam gacehantam disva, ‘putta, 
ito patthāya mà etassa santikam gaccha, Nigrodhass' eva 
santikam gaccheyyasi’’ ti ovadanti imam gātham dha : 


Nigrodham eva seveyya, na Sakham upasamvase, 
Nigrodhasmim matam seyyo yañ ce Sākhasmim 5 
| jivitan ti. 


Tato patthāya ca pana abhaya-laddhakā migā manus- 
“sanam sassini khādanti. Manussa ''laddhābhayā ime 
“miga’’ ti paharitum và palāpetum và na visahanti. Te 
rajangane sannipatitva raūūo tam attham arocesum. 10 
Raja “maya  pasannena  Nigrodhamiga-varassa varo 
dinno ; aham rajjam jaheyyam, na ca tam patififiam ; 
gacchatha, na koci mama vijite mige paharitum labhati’’ 
ti. Nigrodhamigo tam  pavattim  sutvà migaganam 
sannipatapetva, “ito patthaya paresam sassam khaditum 15 
na jabhatha’’ ti mige vāretvā manussānam ārocāpesi : 
“Tto patthaya sassakaraka-manussa sassa-rakkhanattham 
vatim mā karontu, khettam pana āvijjhitvā paņņa-saūiam 
bandhantà'' ti. Tato patthaya kira khettesu panna- 
bandhana-saüifiam udapidi, tato patthàya panna-saüünam 20 
atikkamanaka-migo nama n’ atthi,—ayam kira nesam 
Bodhisattato laddha-ovādo. 
Evam migaganam ovaditvā Bodhisatto yāūvatāyukam 
thatvā saddhim migehi yathakammam gato. Raji pi 
S ijas ovāde thatvā puññani katvā yathākammam 2 
- gato.. 
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8. SAMMODAMANA-J ATAKA 


Atite Baranasiyam Brahmadatte rajjam kārente, 
Bodhisatto vattaka-yoniyam nibbattitva aneka-vattaka- 
sahassa-parivāro araññe vasati. Tada eko vattaka- 
Juddako tesam vašāna-tthānam gantva vattaka-vassitam 
katva tesam sannrpatita-bhavam üatvà tesam upari 
jalam khipitvā . pariyantesu maddanto  sabbe ekato 
katvà pacchim püretvà gharam gantvā te  vikkinitvà 
tena mülena jivikam kappeti. 

Ath’ ekadivasam Bodhisatto te vattake aha ; “Ayam 
sākuņiko amhākam fiatake vināsam pāpeti, aham ekam 
upāyam jānāmi yen’ esa amhe ganhitum na sakkhissali ; 
ito dāni patthāya, etena tumhàkam upari jale khittamatte 
ekeko ekekasmim jālakkhike sisam thapetvā jālam ukkhi- 
pitvā icchitatthanam  haritvà ekasmim kaņtakagumbe 
pakkhipatha, evam sante tena tena thānena paláyissàmá'' 
ti. Te sabbe ''sàdhàü' ti patisuņimsu. Dutiyadivase 
upari jālamkhitte Bodhisattena vuttanayen’ eva jālam 
ukkhipitvā ekasmim  kantakagumbe khipitvà sayam 
hetthabhagena tato palāyimsu. Sakunikassa gumbato 
jālam mocentass eva vikālo jāto. So tuéchahattho va 
agamāsi. Funadivasato patthāya pi vattakā tath’ eva 
karonti. So pi yāva suriyass' atthagamā jālam eva 
mocento kifici alabhitvà tuechahattho va geham gacchati. 

Ath’ assa bhariyà kujjhitvā, *tvam divase divase 
tucchahattho āgacchasi, afinam pi te bahi positabba- 


tthanam atthi, mafife’’ ti aha. Sākuņiko ‘“‘bhadde, * 


mama aññam positabbatthanam n'.atthi, api ca kho pana 


cu (18 
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ie vattaka samaggā hutvā caranti, maya khittamattam 


jalam adaya kaņtakagumbe khipitvà gacchanti, na kho 


pana te sabbakalam eva sammodamana viharissanti ; 
tvam mà cintayi, yada te vivādam āpajjissanti tada te 
sabbe v` ādāya tava mukham hāsayamāno ügacchissami"' 
ti vatvà imam gatham dha: 


Sammodamana gacchanti jālam ādāya pakkhino, 
yada te vivadissanti tadā ehinti me vasan ti. 


Katipàhass' eva pana accayena eko vattako gocara- 
bhümim otaranto asallakkhetvā aññassa sisam akkami. 
Itaro “ko mam  sise akkami’’ ti kujjhi.—''Aham 
asallakkhetvà akkamim, mā kujjhi’’ ti vutte pi ca kujjhi 
yeva. Te punappuna kathentā '*'tvam eva, maññe, 
jalam ukkhipasi" ti aññamaññam vivādam karimsu. 
Tesu  vivadantesu — Bodhisatto cintesi: ''Vivādake 
sotthibhavo nàma n’ atthi, idan’ eva te jālam na 
ukkhipissanti, tato mahantam  vinàsam papunissanti, 
sikuniko okàsam Jabhissati, maya imasmim thane na 
sakkà vasitun'' ti. So attano parisam ādāya aūūattha 
gato. Sakuniko pi kho katipāh' -accayena agantva 
vattakavassītam vassitvā tesam sannipatitānam upari 
jalam pakkhipi. Ath’ eko vattako ''tuyham kira jàlam 
ukkhipantass' eva matthake  lomàni patitāni, 
idani ukkhipa’’ ti aha. Aparo “tuyham kira jalam 
ukkhipantass’ eva dvīsu pakkhesu pattāni patitāni, idāni 


^ ukkhipā'' ti aha. Iti tesam ''tvam ukkhipa’’ ti 


vadantānaīī fieva sükuniko jālam ukkhipitvā sabbe va te 
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ekato katvā pacchim püretvà bhariyam hasayamang 


geham agamisi. 


O. RĀJOVĀDA-JĀTAKA 


Atite Bàrünasiyam Brahmadatte rajjam kārente, 
Bodhisatto tassa aggamahesiyā kucchismim patisandhim 
gahetvā laddha-gabbhaparihāro sotthinā matukuechimha 
nikkhami. Namagahana-divase pan’ assa Brahmadatta- 
kumāro tv-evā namam akamsu. So anupubbena vaya- 
ppatto solasavassa-kale Takkasilam gantvā sabbasippesu 
nipphattim patvā pitu accayena rajje patitthāva dhammena 
samena rajjam karesi, chandádivasena agantvā viniecha- 
yam anusási. Tasmim evam dhammena rajjam kārente, 
amacci pi dhammen' eva vohāram  viniechinimsu. 
Vohāresu dhammena viniechiyamàánesu kūtattakārakā 
nama nāhesum. "'Tesam abhàvà attatthāya rājangane 
uparavo pacchijji. Amacea divasam pi vinicchayatthāne 
nisīditvā kafici viniechayatthaya āgacchantam adisvā 
pakkamanti. Vinicehayatthānam chaddetabba-bhāvam 
pápuni. Bodhisatto cintesi : “Mayi dhammena rajjam 
kūrente, vinicchayat thāya āgacchantā nama n' atthi, 
uparavo pacchijji, viniechayatthanam chaddetabbabhāvam 
pattam ; idani mayā attano agunam pariyesitum vattati ; 
‘ayam nama me aguno' ti fiatvā tam pahāya gunesu yeva 
vattissami" ti. "Tato patthāya "atthi nu kho me koci 
agunavadi" ti pariganhanto anto-valafüjakünam antare 
kafici aguņavādim adisvà attano gunakatham eva sutvā, 


"ete mayham bhayenápi agunam avatvā gunam eva 
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vadeyyun'' ti bahi-valaüjanake parigaņhanto tatrāpi 
adisvà anto-nagarain pariganhi, bahi-nagare catüsu dvāre- 
su dvaragamake pariganhi. Tatrāpi kaīīci agunavādim 
adisvà attano gunakatham eva sutvā, ''janapadain pari- 
ganhissami" ti amacce rajjam paticchāpetvā ratham 
aruyha sarathim eva gahetvà afüüataka-vesena nagarā 
nikkhamitvà janapadam parigaņhamāno yāva paccanta- 
bhümim gantvā kaūci aguņavādim adisvā attano guna- 
katham eva sutvā paccanta-simato īnahāmaggena nagarā- 
bhimukho yeva nivatti. : 

Tasmim pana kale Malliko nāma Kosalarājā pi 
dhammena rajjam kārento aguna-gavesako hutvā anto- 
valafijakádisu agunavadim adisvā attano gunakatham eva 
sutvā janapadam parigaņhanto tain padesam agamāsi. 
Te ubho pi ekasmim ninne sakatamagge abhimukhā 
ahesum. Rathassa ukkamanatthanam n’ atthi. Atha 
Mallikarantio sārathi Baraánasirañüño . sarathim tava 
ratham ukkamápehi'" ti dha. So pi ''ambho sārathi, tava 
ratham ukkāmāpehi, imasmim rathe Bārāņasiraj ja-sāmiko 
Brahmadatta-mahārājā nisinno'' ti aha. Itaro pi **ambho 
sārathi, imasmim _ rathe  Kosalarajja-sàmiko Mallika- 
mahārājā nisinno, tava ratham ukkamāpetvā amhākam 
raūfio rathassa okāsam dehi’’ ti āha. Baranasiraiifio 
sarathi “ayam pi kira rājā yeva, kin nu kho kātabban'' 
ti cintento, "atth' esa upāyo: vayam pucchitvà dahara- 
tarassa ratham ukkamāpetvā  mahallakassa okasam 
dāūpessāmi"' ti sannitthānam katvā tam sārathim Kosala- 


^ 


rafifio vayam pucchitvà pariganhanto ubhinnam pi samàna- - 
vayabhāvam ñatvā, rajjaparimāņam balam  dhanam 


+ 


23 


Qt 


10 


20 


24 


10 


15 


20 


25 





MATRICULATION PALI SELECTIONS 


yasam jati-gotta-kula-padesan ti sabbam pucehitvā, ubho 
pi tiyojana-satikassa rajjassa sāmino samāna-bala-dhana- 
yasa-jāti-cotta-kula-padesā ti fatvā, ''silavantatarassa 
okāsam dassāmi'' ti cintetvā, so sārathi “‘tumhakam 
rañño sīlācāro kidiso’’ ti pucchi. So ayañ ca ayañ ca 
amhākam rañño sīlācāro” ti attano raūīto agunam eva 
guņato pakasento pathamam gātham aha : 

Daļham daļhassa khipati Malliko, mudunā mudum, 

sadhum pi sādhunā jeti, asadhum pi asādhunā, 

etadiso ayam raja, magga uyyahi sārathi ti. 


Atha tam Bārāņasiraūo sūrathi ‘‘ambho, kim pana 
taya attano raüno guna kathitā'” ti vatvā, ‘‘ima”’ ti 
vutte, “‘yadi ete guna, aguna pana kidisa’’ ti vatva, ‘‘ete 
tava aguņā hontu, tumhākam pana rañño kidisā guna’’ 
ti vutte, “lena hi suņāhi'-ti dutiyam gātham dha : 

Akkodhena jine kodham, asādhum sādhunā jine, 

jine kadarivam danena, saccena alikavadinam, 

etadiso ayam raja, maggā uyyahi sārathi ti. 


Evam vutte Mallikarājā ca sārathi ca ubho pi ratha 
otaritva asse mocetvā ratham apanetvā Bārāņasiraňňo 
maggam adamsu. Bārāņasirājā Mallikavaifio nama 
““idañ c' idafi ca kātum vattati”” ti ovādam datvā Bārā- 
ņasim gantvā dūnādīni puññani katvā jīvita pariyosāne 
saggapadam pūresi. Mallikarājā pi assa ovādam gahetvā 
janapadam pariggahetva attano aguņavādim adisvà va 
sakanagaram gantvā dānādīni puññaáni katvā jivitapari- 
yosane saggapadam eva pūresi. 





MAKHĀDEVA AND NIMI 


10.. MAKHĀDEVA AND NIMI 
|Cariyā-Pitaka Commentary ] 


Atite kira Videharatthe Mithilānagare Bodhisatto 
Makhadevo nama raja ahosi. So caturāsīti-vassasahassāni 
kumarakilam kīļitvā, caturāsīti-vassasahassāni uparajjam 
kāretvā, caturasiti-vassasahassani rajjam kārento, “yada 
me sirasmim palitāni passeyyāsi tadà me àroceyyasi" 
ti kappakassa vatvà, aparabhāge tena palitāni disvā 
arocite, suvaņņa-saņdāsena uddharāpetvā, hatthe patitthā- 
petva palitam oloketvā, 45. owe kho mayham deva- 
düto" ti samvegajāto ''idāni maya pabbajitum vattati'" 
ti cintetvā satasahass'-utthanakam gāmavaram kappa- 
kassa datvā jetthakumāram pakkosāpetvā, 


Uttamangaruhā mayham ime jātā vayoharā, 
pātubhūtā devadūtā, pabbajjāsamayo mamā ti 


vatva, sadhukam rajje sāmanusāsetvā, maccuno santike 
thitam viya attànam  mafifiamàno samviggahadayo 
pabbajjam rocesi. 

So puttam ''iminà va nihāfena vatteyyāsi yatha 
maya patipannam, mā kho tvam antimapuriso ahosi’’ 
ti ovaditvā, nagarā nikkhamma bhikkhu-pabbajjam 
pabbajitvā, āyupariyosānē Brahmaloka-parāyaņo ahosi. 
Putto pi ‘ssa bahüni vassasahassani dhammena rajjam 
kāretvā ten’ eva upāyena pabbajitvā Brahmaloka-parāyaņo 
ahosi. Tathā tassa putto, tathā tassa putto ‘ti evam 
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dvihi ūnāni caturásiti-khattivasahassani sise palitam 
disvā va pabbajitāni. 

Atha Bodhisatto Brahmaloke thito va **pavattati nu 
kho mayá manussaloke katam kalyanam, na pavattati'' 
ti āvajjento addasa: ‘‘Ettakam  addhànam pavattam, 
idàni nappavattissati’’ ti. So “na kho panaham 
mayham paveniya ucchijjitum dassimi’’ ti attano vamse 
jātaraūfio eva aggamahesiyà  kuechimhi — patisandhim 
ganhitva attano vamsassa nemim ghatento viya nibbatto. 

Tassa hi nàmagahanadivase pitarā anita lakkhana- 
pathaka lakkhaņāni oloketva, ‘‘maharaja, ayam kumāro 
tunhakam  vamsam  pagganháti ti pitu pitàmaho ti 
mahánubhávo mahapunfo' ti byakarimsu. Tam sutvā 
raja yathavutten' atthena Nimi ti 'ssa nàmam akasi. So 
daharakalato patthāya sie uposatha-kamme ca yutta- 
ppayutto ahosi. 

Ath’ assa pita purimanayen, eva  palitam disva 
kappakassa gūmavaram datvà puttam rajje samanusāsetvā 
nagarā mikkhamma pabbajitvā — Brahmaloka-paráyano 
ahosi. Nimirājā pana dānajjhāsayatāya catüsu dvāresu 
nagaramājjhe ca ti pañea dānasālāvo kāretvā mahādānam 
pavattesi.  Ekekāya  dànasalàya  satasahassam sata- 
sahassam katvā. devasikam paūcasatasahassāni pariecāji, 
panca-silani rakkhi, pakkhadivasesu uposatha-kammam 
samádiyi, mahājanam pi dinadisu puññesu samādapesi, 


 saggamaggam - ücikkhi, » nirayabhay ena tajjesi, pūpato 
nivāresi. - Tassa ovāde thatvā mahājano dānādīni puññani 


katvā, tato cuto devaloke nibbatti ; devaloko paripūri, 


nirāyo tuccho viya ahosi. - 
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11. MAHOSADHA' S JUDGMENT 


| Mahā-ummagga-Jātaka | 


Eko Yavamajjhaka-gāmavāsi-puriso "''vasse  patite 
kasissāmi'” ti gāmantarato gone kinitvà ānetvā gehe 
vasāpetvā punadivase gocaranatthaya tina-bhümim netvā 
coņa-pitthe nisinno kilantarüpo otaritvā nisinno niddam 
okkami. 'Tasmim khane eko coro gone gahetvā palayi. 
So pabujjhitva gone adisvā ito c'ito ca oloketva palàyan- 
tam coram disvà vegena pakkhanditvā, **kuhim me gone 
nesi” ti āha.—''Mama gone attano iechitatthānam 
nemi” ti. Tesam vivādam sutva mahājano sannipati. 

[Mahosadha-] pandito tesam sala-dvarena gacchan- 
tānam saddam sutvā ubho pi te pakkosāpetvā va, tesam 
kiriyam disvā va, “ayam coro, ayain sümiko' ti jānāti, 
jananto pi pana ‘‘kasma vivadattha’’ ti puechi. Goņa- 
simiko aha: “Ime aham asuka-gāmato, asukassa nama 
hatthato kinitvà ānetvā gehe vasāpetvā tiņa-bhūmim 
nesim. Tattha me pamādam disvā ayam gone trahetvà 
palàyi. Svāham ito c' ito ca olokento imam disvà 
anubandhitva ganhim. Asuka-gima-vasino maya etesam 
kinitvà gahitabhāvam jánanti" ti. Coro "mam ete 
ghare jātā, ayam musa bhanati’’ ti aha. 


. Atha te pandito “‘aham vo attam dhammena 
viniechinissāmi ; thassatha me vinicchaye’’ ti pucchitva, 
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**thassāmā'* ti vutte, “mahajanassa hadayam ganhitum 
vattati'" ti pathamam coram pucchi: '"Tayà ime gona 
kim khādāpitā, kim payita’’ ti.—'Yāgum pāyitā, 
tila-pitthi ca mase ca khadapita’’ ti. Tato gonasāmikam 
puechi. So āha: “Kuto me, sāmi, duggatassa yagu- 
adini, tinam khādāpitā'” ti. Pandito tesam katham 
parisam gāhāpetvā piyangu-pattāni āharāpetvā udukkhale 
kottāpetvā udake maddāpetvā gone pāyesi.  Goņā 
tinam eva chaddayimsu.  Pandito ‘‘passath’ idan” ti 
mahajanassa dassetvà coram pucchi: “Coro 'si tvam, 
na coro ‘st’ ti.—''Coro 'mhi"' ti aha. 

Bodhisattassa purisà pana tam apanetvā hatthapādehi 
kottetvā dubbalam akamsu. Atha pandito āmantetvā 
ovaditva, ''ditthadhamme yeva tāva te idam dukkham, 
samparaye pana nirayādīsu mahādukkham anubhavissasi, 
ito patthaya pajah" etam kamman” ti pancasilàni adāsi. 


11 


kkā itthi puttam ādāya mukhadhovanatthaya 
| Mahosadha-] panditassa pokkharanim gantvā puttam 
nahāpetvā attano sātake nisīdāpetvā mukham dhovitvā, 
nahāyitum otari. Tasmim khane eka yakkhini nam 
darakam disvà khāditukāmā hutvā itthivesam gahetvā, 
"sahayike, sobhati vatāyam dārako ; tav’ eso putto” 


_ ti^puechitvaà. “ama, ammá'' ti vutte, ''pàyemi nan” 
25 


ti vatvā, ''piyehi" ti vuttā, tam gahetvā thokam 
kīļāpetvā tam ūdāya palāyitum ārabhi. Itara tam disvà 
dhāvitvā, ''kuhim me puttam — nesi". ti gaņhi. 
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Yakkhini ''kuto taya putto laddho, mam’ eso putto’’ 
ti āha. Tā kalaham karontiyo sālā-dvārena gacchanti. 

Pandito kalahasaddam sutvā tā pakkositvā, ''kim 
elan' ti pucchitvà attam sutva akkhinam animisataya 
© eva rattatiya ca yakkhinim ‘yakkhini’ ti fiatvàpi, 
“mama  vinicchaye thassathā'” ti  vatva, "āma, 
thassāmā'” ti vutte, lekham kaddhitvā lekhā-majjhe 
dārakam nipajjāpetvā  yakkhiniya — hatthesu matara 
pādesu gāhāpetvā, ‘‘dve pi akaddhitva ganhatha, 
kaddhitum sakkontiya eva putto” ti aha. Ta ubho pi 
kaddhimsu. Daàrako kaddhiyamáno dukkhappatto hutva 
viravi. Mata hadayena phalitena viya puttam mocetva 
rodamānā atthāsi. Paņdito mahājanam pucchi : ** Darake 
matu-hadayam mudukam hoti, udāhu amātu-hadayan ' 
ti.—''Mātu-hadayam, pandité’’ ti.—''ldàni kım etam 
dārakam gahetvā thita mata hoti, vissajjetvā thitā'” ti.— 
Vissajjetvā thita, ^ pandità" ti.—”lmam pana 
dāraka-corim tumhe janathá'' ti.—''Na janama, pandit”? 
ti—‘‘Yakkhinī esi, dārakam khāditum ganhi'"" ti.— 
*Katham jānāsi, pandita’’ ti.—''Akkhinam animi- 
satāya  c' eva  rattataya ca chāyāya abhavena ca 
nirāsamkatāya ca nikkaruņatāya cà” tu. Atha nam 
pucchi: ''Kási tvan” ti.—‘‘Yakkhini 'mhi, sāmi” 
ti.—''Kasmā imam  dàrakam  ganhi" ti.—'Khā- 
ditum, sāmi” ti.—‘‘Andhabale, pubbe pi 
katvà yakkhini jātāsi, idàni puna pi papam kar 
andhabalási'" ti ovaditvā paüicasu silesu patı 
uyyojesi. Dārakamātā ‘‘ciram jiva, sāmi” ti 
thometvā puttam ādāya pakkàmi. 
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12. ŠĀMA-JĀTAKA 


Atite Bārāņasito avidüre nadiyā  orima-tire eko 
nesāda-gāmo ahosi, para-tire eko.  Ekasmim pañea panca 
kulasatāni vasanti, dvisu pi gàmesu dve nesada-jetthaka 
suhaya. Te daharakàle katikam karimsu : ‘‘Sace amhesu 
ekassa dhita hoti ekassa putto, tesam āvāha-vivīāham 
hota’? ti. Atha orimatīra-gāmavāsi-nesāda jetthakassa 
putto jāyi, jatakkhane c' assa dukūlena patiggalutatta: 
Dukülako tv-eva naam karimsu.  ltarassa gehe dhītā 
jāyi, tassa paratire jātattā Pārikā ti nāmam karimsu. Te 
ubho pi abhirūpā ahesum suvannavanna,  nesadakule 
jata pi pāhātīpātam nama na karimsu. Aparabhāge 
matapitaro tesam aniechamānānam yeva āvāha-vivāham 
karimsu. Atha | Dukülakumaram | matapitaro vadimsu : 
“Tata, tvam nesadakule nibbattitva n’ eva gharavasam 
icchasi na pāņavadham karosi, kin nama karissasi' ti — 
“Amma tāta, tumhesu anujānantesu ajj’ eva pabbajis- 
samà'' ti,.—' "Tena hi gacehathā'" ti dve pi jane uyyoje- 
sum. Te mātāpitaro vanditvà nikkhamma Gangātīre 
Himavantam pavisitvà phalàphalam āharītvā paribhun- 
jitvà attano paņņasālam —pavisitvà samana-ahamimam 
karontā vāsam kappayimsu. 


Tada Bodhisatto devalokà cavitvā tussā [ Pariya] 
kucehimhi  patisandhim ganhi. Sā dasamāsaccayena 
su-vannam puttam vijāyi, ten’ ev’ assa. Suvaņņa-Šāmo ti 
nāmam karimsu. "Tam aparabhāge vaddhitvā solasavas- 
suddesikam pi anurakkhantā mātāpitaro panna isālāya 
nisīdāpetvā  sayam eva vanamūla phalaphalattha aya 
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gacchanti. Mahāsatto ‘‘kadaci kocid eva antarāyo 
bhaveyyā'” ti tesam gatamaggam sallakkheti. 

Ath’ ekadivasam tesam vanamilaphalaphalam ādāya 
siyanhasamaye nivattantanam assamapadato avidire 
mahamegho utthahi ; te ekam rukkhamūlam pavisitva 
vammikamatthake atthamsu, tassa abbhantare Asiviso 
atthi, tesam sarīrato  sedagandhamissakam udakam 
otaritvā tassa nāsāputam páàvisi ; so kujjhitvà nāsāvātena 
pahari ; dve pi andhā hutvā aññamaññam na passimsu, 

Atha Mahāsatto cintesi ; “Mama mātāpitaro aññesu 
divasesu imāya velāya āgacchanti, EI tesam pavattim 
na jānāmi, patimaggam gamissami'" ti patimaggam 
gantvā saddam akāsi. Te tassa saddam saīijānitvā 
patisaddam katvš- puttasinehena ‘‘tata Sama, idha 
paripantho atthi, mā agami" ti vadimsu.. Atha nesam 
"tena hi imam gahetva etha’’ ti dighalatthim adāsi ; te 
latthikotiyam gahetvā tassa santikam āgamimsu. Atha 
ne “kena vo karanena cakkhūni vinatthani’’ ti pucchi.— 
“Tata, mayam deve vassante rukkhāmūle vammika- 
matthake thitā, tena karanenà'' ti. Šo sutvā va aññasi: 
“Tattha āsīvisena bhavitabbam, tena kuddhena nasivato 
vissattho bhavissati'' ti. 

‘So mātāpitaro assamapadam ānetvā tesain rattitthāna- 
divatthānesu camkame pannasalaya vaccatthāne passāva- 
tthāne ti sabbatthānesu rajjuke bandhi. "lato patthāya 
te assame thapetvà vanamūlaphalāni aharati, pāto va 
nesam, vasanatthānam sammajjati, Migasammatam nadim 

tv a kēnijām üharati, paribhojaniyam upatthapeti, 
atth E Bes katya madhuraphalaphalam 
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deti, tehi mukhe vikkhālite sayam paribhuūjatu, 
paribhuüjitvà mātāpitaro vanditva migaganaparivuto ` 
phalāphalatthāya ^ araüfiam pavisitvā — pabbatantare 
kinnaraparivaro phalàphalam gahetvā sayanhavelayam 
āgantvā ghate udakam dharitva tāpetvā uņhodakena 
nesam yathārucim nahāpanam và pādadhovanam và katvā 
angārakapallam upanetvā gatte sedetvā nisinnānam 
phalāphalam datvā pargyosane sayam pi khaditva 
sesakam thapeti, imina niyāmena. mātāpitaro - pati- 
Jaggati. x 

Tasmim samaye „Bārāņasiyam Piliyakklio nama raja 
rajjam kāreti. So migamamsalobhena mātaram rajjam 
paticchapetva  sannaddha-paūcāvudho , Himavantain 
pavisitvā mige vadhitvā mamsam khadanto Miga- 
sammatam nadim patvā anupubbena  Samassa pānīya- 
cahanatittham patto, migavalanjam disvā manivannahi 
sākhāhi kotthakam katva dhanum Adaya visapitam 
saram sannahitva tatthā nilino acchi. "Mahāsatto pi 
sāyaņhasamaye phalaphaiam āharitvā , assamapade 
thapetva matapitaro vanditvā, * *nahātvā paniyam adaya 
igamissami’’ ti ghatam gahetvā migaganaparivuto dve 
mige ekato katvā tesam pitthe pānīyaghatam thapetva 
hatthena gahetvā naditittham agamāsi. Rājā kotthake 
thito tathà àgacchantam disvā, “mayá ettakam kālam 
vicarantena manusso nàma na ditthapubbo, devo nu kho 
esa nāgo nu kho ti ; sace kho panáham etam upasamka- 
mitvā pucchissāmi, devo ce ākāse uppatissati, nāgo ce 
bhūmiyam pavekkhati ; etam vijjhitva | dubbalam katvā 
pucchissāmi"' ti cintesi. | 


. 





SAMA-JATAKA 


Atha tesu migesu pathamam eva otiritvà paniyam 
pivitvà  uttinnesu, — Bodhisatto, uz ahitavatto — viya 
mahāthero, sanikam udakam otaritva, patipassaddharato 
paccuttaritva, vākacīvaram nivāsetvi, ajinacammam 
ekamsam katvā, pantyaghatam ukkhipitvā udakam 
puūjitvā vamamsakite thapesi. Tasmim kale *'idāni 
vijjhitum samayo’’ ti rājā visapitam saram khipitva 
Mahasattam dakkhinapasse vijjhi; saro vamapassena 
nikkhami.. Tassa vwiddhabhaàvam fiatva migagano bhito 
palayi. Suvanna-Sama-pandito pana viddho pi paniya- 
ghatam yatha va tatha và  anusumbhitvà, satim 
paccupatthapetva, sanikam otāretvā valukain viyūhitvā 
thapetvā, disā vavatthapetvā, matapitunnam vasanatthàna- 
disabhagena  sisam katvā, rajatapattavaņņa-vālukāya 
suvannapatima viya  nipajntvà, -satim upatthapetvā, 
‘Gmasmim Himavantapadese mama verino nama n'atthi, 
mama pi afüasmim ` veram nama n? atthi'" ti 
vatvà mukhena lohitam chaddetvā rājānam adisvā va 
gātham āha :. 


Ko nu mam usunā vijjhi pamattam udahārakam, 
khattiyo brāhmaņo vesso ko mam viddhā niliyasi ti. 


Tam sutvà rājā “ayam mayā visapitena kandena 
vijjhitva patito pi n’ eva mam akkosati na paribhasati, 
eacchissami ‘ssa santikan’’ ti cintetvā gantvā santike 
thito aha : 

| Rājāham asmi Kasinam, Piliyakkho "ti mam vidū, 
lobhà rattham pahatvāna migam esaū caràm' aham, 
3—1707 BT. 
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Issatthe c’ asmi kusalo dalhadhammo ‘ti vissuto, 
nago pi me na muūceyya āgato usupatanan ti. 


Iti attano balam vaņņetvā tassa namagottam 
pucchanto aha : 


+ 


Qt 


Tvaü ca kassa và putto 'si, katham jānemu tam 
mayain, 
pituno attano capi nāmagottam pavedaya ti. 


Tam sutvā Mahāsatto ‘‘sac’ dham ‘devanagakinnara- 
disu khattiyādisu va aññataro ham asmi’ ti katheyyam, 
10 saddaheyy' eva esa, saccam eva kathetum vattati'' ti 
cintetva aha : š 
Nesādaputto, bhaddan te, Samo iti mam ñátayo 
amantayimsu jivantam, sv-àjj' ev’ åham gato saye. 
Ajinamhi hafīfiate dīpī, någo dantehi haūīati, 
15 atha kena nu vannena viddheyyam mam amañña- 
thà ti. 


Raja tassa vacanam sutvā yathübhütam anācikkhitvā 
anusāvādam karonto dha : 
Migo upatthito āsi agato usupātanam, 
20 tam disva ubbijji, Sama, na te kodho mam āvisi ti. 


Atha nam Mahāsatto “kim vadesi, mahārāja, imas- 
mim Himavante mam disvā palāyanamigo nama n’ 
atthi" ti āha. Tam sutvā raja “mayá imam niraparā- 
dham vijjhitvà musāvādo kato, saccam eva kathessāmi'' 

25 ticintetvà āha: — 





SAMA-JATAKA 


Na t' addasā migo, Sàma, kin t' āham alikam bhane, 
kodha-lobhābhibhūto 'ham, usum te tam avissaji ti. 


Evañ ca pana vatvā, *'nāyam Suvanna-Samo imasmim 
araññe ekako va vasissati, ñatakehi pi 'ssa bhavitabbam, 
puechissami nan” ti cintetvā itaram gathain àha : 

Kuto nu samma āgamma, kassa vā pahito tuvam 

udahāro nadim gaceham agato Migasammatan ti. 


So tassa katham "sutvā, mahantam vedanam adhi- 
vāsetvā, mukhena iolitam chaddetvā gatham aha : 
Andhà mātāpitā mayham, te bharāmi brahāvane, 
tes àham udahārako agato Migasammatam. . 

Aithi nesam usamattam atha sáhassa jivitam, 
udakassa càlàbhena maññe andha marissare. 
Utthanaparicariyaya pādasambāhanassa ca 

‘Sama tata’ vilapantà hindissanti brahāvane. 

Idam dutiyakam sallam kampeti hadayam mama, 
yan ca andhe na passāmi, yañ ca hessāmi jīvitan ti. 


Raja tassa vilapam sutvā, *'evain gunasampanno 
nāma mayā aparādho kato, iminā patijaggita-niyamen' 
ev’ assa mātāpitaro patijaggissāmi, 1cc-assa maranam 
amaranam bhavissati'' ti sannitthānam katvā aha : 

Mā balham paridevasi, Sàma kalyànadassana, 

aham kammakaro hutvà bhariyassan te brahāvāne. 

Miganam ghāsam anvesam vanamūlaphalāni ca 
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x Lf aham kammakaro hutva bhariyassan te brahavane. 


„> Kataman tam vanam, Sima, yattha mātāpitā tava, 
— ahan te tathà bharissam yathā te abhari tuvan ti. 
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A 


Atha Mahāsatto ''sādhu maharaja’’ ti vatva tassa 
maggam ācikkhitvā mātāpitūsu balavasinehena tathā- 
rūpam vedanam adhivāsetvā tesam bharaņatthāya 
anjalim paggayha yācanto mātāpitunnam vandanam 
pesetvā visaññutam pāpuņi. 


13. VASUDEVA AND HIS BROTHERS 
| Ghata-Jataka | 
I 


Atite Uttarapathe Kamsabhoge Āsitafījana-nagare 
Mahākamso nama rajjam kāresi. Tassa Kamso ca Upa- 
kamso cå ti dve puttā ahesum, Devagabbhā nama eka 
dhita. Tassā jātadivase nemittika-brāhmaņā ““etissa 


kucchiyam nibbattaputto Kamsabhogam Kamsavamsam 


nàsessati'" ti vyakarimsu. Raja balavasinehena dhitaram 
nāsetum nàsakkhi, **bhātaro janissanti" ti yāvatāyukam 
thatva kālam akasi. Tasmim kalakate Kamso raja 
ahosi, Upakamso uparājā. Nandagopà nām’ assā pari- 
cārikā ahosi, Andhakavenhu nāma dāso tassā sāmiko 
arakkham akāsi. 

Tadā Uttaramadhurāyam Mahāsāgaro nāma rajjam 
kāreti; tassa Sāgaro ca U pasāgaro cà ti dve puttā ahesum, 
Tesu pitu-aceayena Sāgaro rājā ahosi, Upasagaro uparājā. 
So Upakamsassa sahāyako, ekācariyakule ekato uggahita- 
sippo. Bhātaro Devagabbham Upasagarass’ eva adamsu. 
Sa kale dhitaram vijayi. Bhātaro sutvā hatthatutthā 


” 
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tassi Afijanadevi ti nàmam karimsu.- Tesam Govaddha- 
manam nama bhogagamam adamsu.  Upasagaro Deva- 
gabbham gahetvā Govaddhamānagāme vasi. Ekadivasam 
eva Devagabbha puttam vijāyi, Nandagopā dhitaram. 
Devagabbhà puttassa nāsanabhayena puttam Nanda- 5 
gopāya rahassena pesetvà tassa dhitaram ānāpesi. Tassā 
vijātabhāvam bhātikānam ārocesum. Te ‘‘puttam vijātā, 
dhitaran'" ti pucchitvā, “dhitaran'” ti vutte, “tena lu 
` posetha’’ ti āhamsu. Eten’ upayena Devagabbha dasa 
putte vijayi, Nandagopà dasa dhitaro. Puttā Nanda- 10 
gopāya santike vaddhanti, *dhitaro Devagabbhaya; tam 
antaram koci na jānāti. 

Devagabbhàya jetthaputto Vāsudevo nama ahosi, 
dutiyo Baladevo nāma, tatiyo Candadevo nāma, catuttho 
Suriyadevo, pancamo Aggidevo, chattho 'Varuņadevo, ` 15 
sattamo Ajjuno, atthamo Pajjuno, navamo Ghatapandito, 

- dasamo Ankuro nàma ahosi. Te ‘‘Andhakavenhu-dasa- 
putta dasa-bhatika cetaká'' ti pakata ahesum. Te 
aparabhage vuddhim — anvaya thamabalasampanna 
kakkhalapharusa hutvà vilopam karonta caranti, rahño 20 
gacchantam pannakaram vilumpant’ eva. Manussa 
sannipatitva, '"Andhakaveņhu-dāsa-puttā dasabhatika 
rattham vilumpanti’’ ti rajahgane upakkosimsu. Rājā 
Andhakavenhum pakkosapetva, ‘‘kasma puttehi vilopam 
kārāpesi'" ti tajjesi. Evam dutiyam pi, tatiyam pi 25 
manussehi upakkose kate, rājā tam santajjesi. So 
maranabhayabhito rājānam varam yācitvā, “deva, ete na 

É mayham puttā, Upasāgarassa putta’’ ti tam antaram 
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Raja bhito “kena ne upiyena ganhamá'" ti amacce , 


pucchitva, **ete deva malia-yuddhaka, nagare yuddham 
küretvà tattha ne. yuddhamandalam āgate, gāhāpetvā 
maressamá'' ti vutte, Cànurafi ca Mutthikaū cà ti dve 
malle pesetvā, “ito sattame divase yuddham bhavissati'' 
tī nagare bheriñ carāpetvā, rājadvāre yuddhamandalam 
sājjāpetvā, akkhavātam kāretvā, yuddhamandalam 
alamkarapetva, jayapataka bandhāpesum. Sakalanagaram 


samkhubhi, cakkāticakkam maūcātimaūcam bandhimsu. ^^ 


nura-Mutthikà yuddhamandalam āgantvā vaggantā 
gajjanta appothentā vicarimsu. Dasabhātikā pi āgantvā, 
rajaka-vithim vilumpitvā, vaņņasātake nivāsetvā, eandha- 
panesu gandhe mālākārāpaņesa  màlam vilumpitvā, 
vilittagatta mālabhārino katakaņņapūrā vaggantā ga hanta 
appothentā yuddhamandalam pavisimsu. 

Tasmim khane Cānuro appothento vicarati. Bala- 


devo tam disvā, “mna nam hatthena chupissimi’ ti hatthi-~ N 


sālato mahantam hatthi-yottam āharitvā, vaggitvā gajjitvā 
yottam khipitvā, Canuram udare vethetvā, dve yottakotivo 


” 


ekato katvā, vethetvā ukkhipitvā sīsamatthake bhametvā, 


bhūmiyam pothetvā, bahi akkhavāte khipi. Cānure mate 
raja Mutthika-mailam āņāpesi. So utthāya vaggitvā 
ģajjitvā appothesi. Baladevo tam pothetvā atthīni 
saūcuņnetvā, “a-mallo "mhi, a-mallo 'mhi'' ti vadantam 


eva "nāham tava mallabhāvam vā a-mallabhāvam 


và janami' ti hatthe  vahetvà, bhümiyam pothetya. 
jivitakkhayam pāpetvā, bahi akkhavāte khipi. Mutthiko 


maranto “‘yakkho hutvā tam khāditum labhissami'' ti" 


patthanam thapesi ; so Kalamattiya-ataviyam nama 
. ^ LA | 


-—— 
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r 
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yakkho hutvà nibbatti. Raja ‘‘ganhatha dasabhātika- 
celake” ti utthahi. Tasmim khane Vāsudevo cakkam 
khipi, tam  dvinnam pi bhātikānam sīsāni pātesi. 
Mahājano bhitatasito ''avassayo no hotha’’ ti tesam 
pādesu patitvā nipajji. 


II 


Te dve mātule māretvā, Asitañjananagare rajjam 
gahetvā, mātāpitaro tattha katvā, dasa pi jana ''sakaia- 
Jambudipe rajjam ganhissama’’ ti nikkhamitva  anu- 
pubbena Kàlasenarañño nivāsam Ayojjhanagaram gantvā, 
nagaram parikkhipitva, thitarukkhagahanam viddhamse- 
tvā, pākāram bhinditvā, rājānam gahetvā, tam rajjam 
attano hatthagatam katvā, Dvaravatim sampāpuņimsu. 
Tassa pana nagarassa ekato samuddo, ekato pabbato. 
Amanussapariggahitam kira tam ahosi; tassa arakkham 
katvà thita-yakkho paccāmitte disvā gadrabhavesena 
cadrabharavam ravati ; tasmim khane yakkhanubhavena 
sakaianagaram uppatitva samuddamajjhe ekasmim dipake 
titthati, paccāmittesu gatesu punāgantvā sakatthane 
yeva patitthāti. Tada pi so gadrabho tesam dasannam 
bhātikānam  ágamanam fiatva  gadrabharavam ravi, 
nagaram  uppatitvà dipake patitthaya, tesu nagaram 
adisvà nivattesu, punāgantvā sakatthāne patitthahi. 
Te puna nivattimsu, puna  gadrabho tath’ eva 
akāsi. 

Te Dvāravatinagare rajjam gaņhitum asakkontā 
Kanhadipáyanassa santikam gantva vanditvā, “bhante, 
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mayam Dvaravatirajjam gahetum na sakkoma, ekam 
no upāyam kathetha’’ ti pucchitva, ‘“‘pankhapitthe 
asukasmim nāma thane eko gadrabho carati, so amitte 
disvà viravati, tasmim khane nagaram uppatitva 
gacchati, tumhe tassa pade ganhatha, ayam vo nippha- 
jjanupayo’’ ti vutte, tapasam vanditva dasa pi jana 
gadrabhassa padesn patitvā, ''sàmi, thapetvà tumhe 
aio amhākam nissayo n’ atthi, amhākam nagaram 
gaņhanakāle mā ravitthā ' ti yàcimsu. Gadrabho ‘‘na 
sakka maya na viravitum, tumhe pana pathamataram 
agantva cattaro jana mahantāni ayanangalani adaya 
catūsu nagaradvāresu mahante ayakhēņuke bhūmiyam 
kottetvā  nagarassa uppatanakāle nanpgalāni gahetvā 
nangalabaddham ayasamkhalikam ayakhanuke bandhey- 
yatha, nagaram  uppatitum na sakkhissati'" ti aha. 
Te ''sadhüà'' ti vatvà, tasmim aviravante yeva, nangalāni 
ādāya catüsu nagaradvāresu khànuke bhümiyam ākotetvā 
atthamsu. "Tasmim khane gadrabho ravi, nagaram 
uppatitum ārabhi, catūsu dvāresu thità catühi ayanan- 
galehi gahetvā nangalabaddhā ayasamkhalikà khāņuke 
bandhimsu, nagaram uppatityin nāsakkhi. Dasabhatika 
tato nagaram pavisitva rājānam māretvā rajjam gan- 
^ 

Evam te sakala-Jambudipe tesatthiyā nagarasahas- 
sesu  sabbe rājāno cakkena  jivitakkhayam pāpetvā 
Dvāravatiyam. vasamānā rajjam dasa kotthāse katvā 
vibhajimsu. Bhaginim pana Afijanadevim na sarimsu. 
Tato puna ''ekadasa kotthase karomā'' ti vutte, Ankuro 
“mama kotthāsam tassū detha, aham vohāram katvā 
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Jivissami, kevalam tumhe attano attano janapade 
mayham sunkam vissajethà'' ti aha. Te ''sādhū''ti 
sampaticchitva tassa kotthāsam bhaginiyā datvā saddhim 
taya nava rājāno Dvāravatiyam vasimsu ; Ankuro pana 
vanijam akāsi. Evam tesu aparāparam puttadhītāhi 
vaddhamānesu, addhāne gate, mātāpitaro kālam akamsu. 


III 


Vàsudeve rajjam anusāsente, dighassa  addhuno 
accayena dasabhātikaputtā kumara cintayimsu : *'Kanha- 
dīpāyanam ‘dibbacakkhuko’ ti vadanti, vīmamsissāma 
tava nan” ti ete ekam daharakumāram alamkarītvā 
gabbhini- àkarena dassetva udare masūrakam bandhitva 
tassa santikam netvā, ''bhante, ayam kumarika kim 
vijayissati" ti pucchimsu. Tapaso ‘‘dasabhatikaraja- 
nam vināsakālo patto, mayham nu kho āyusamkhāro 
kidiso'' ti olokento, ‘‘ajj’ 
ti ītatvā, “kumara, imina tumhākam ko attho” ti vatvā, 
'katheth' eva no' ti nibaddho, “ayam ito  sattame 
divase khadiraghatikara vijayissati, taya Vāsudeva-kulam 
nassissati, api kho pana tumhe khadiraghatikam gahetvā 
jhāpētvā chārikam nadiyam pakkhipeyyatha” ti aha. 
Atha nam te ''kütajatila, puriso vijayanako nāma n 
atthi’’ ti vatvà tantarajjukam nama kāraņam katvā tatth' 
eva jivitakkhayam pāpayimsu. Rājāno kumare pakko- 
sāpetvā, ''kimkāraņā tāpasam maàrayitthà" ti pucchitva, 
sabbam sutvà bhità tassa  ürakkham datvā, sattame 
divase tassa kucchito nikkhantam khadiraghatikam 


eva me maranam bhavissati” ' 
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Jhāpetvā chàrikam nadiyā pakkhipimsu. Sa  nadiyà 
vuyhamānā mukhadvāre ekapasse laggi, tato erakam 
nibbatti. 

Ath’ eka-divasam te rījāno ‘‘samnddakilikam kīlis- 
sāmā ti mukhadvaram gantvā mahāmaņdapam kāretvā 
alamkatamandape khādantā pivanta  kelivasen' eva 
pavatta-hatthapāda-parāmāsā dvidhā bhijjitvā mahā- 
kalaham karimsu. Ath’ eko añňam muggaram alabhanto 
erakavanato ekam erakapattam gaņhi, tam gahitamattam 
eva khadiramusalam ahosi, so tena mahājanam potheti. 
Ath’ aüfüehi sabbehi gahitagahitam musalam eva ahosi, 
te antia-m-afiiam paharitvà vināsam pápunimsu. Tesu 
vinassantesu, Vāsudevo Baladevo bhaginī Afüjanadevi 
purohito ti cattāro jana ratham abhirūhitvā palàyimsu 
sesā sabbe pi vinatthā. 

Te pi cattāro rathena palāyantā Kalamattikátavim 
pāpuņimsu. Mutthika-mallo patthanam katvā, yakkho 
hutvā, tattha nibbatto. Baladevassa āgatabhāvam fiatvà. 
tattha gāmam māpetvā, mallavesam gahetva,‘‘ko yuj]hitu- 
kamo'" ti  vagganto  gajjanto appothento vicari. 
Baiadevo tam disva va, ''bhátika, aham imina saddhim 
yujjhissami’’ ti vatvā, Vāsudeve vārente vārente yeva, 
rathā oruyha tassa santikam gantvā appothesi. Atha 
nam so pasaritahatthe yeva gahetvà mülakakandam viya 
khādi, 

Vāsudevo tassa matabhāvam  fiatvà, bhaginiñ ca 
purohitañ ca ādāya, sabbarattim gantvā, suriyodaye ekam 
paccantagāmam patvā, ‘‘aharam pacitva dharatha’’ ti 
bhaginiñ ca gāmam pahiņitvā, sayam ekasmim gacchan. 


> 


” 
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‘tare paticchanno nipajji. Atha nam Jara nàma eko luddo 
gaccham calantam disvā, 'sükaro ettha bhavissati’’ ti 
saññaya sattim khipitva pāde vijjhitva, “ko mam vijjhi’’ 
ti vutte, manussassa viddhabhāvam fatvā bhito palayi- 
tum arabhi. Rājā satim paccupatthapetva utthāya, 
"matula, ma bhayi, ehi’’ ti pakkositvā, āgatam ‘‘ko 'si 
nama tvan” ti pucchitva, ‘‘aham sami Jara nāmā”' 
ti, '*'jaràya viddho marissati’ ti kira mam porana 
vyakarimsu, nissamsayam ajja maya  maritabban'' ti 
fatva, “‘matula, mā bhayi, ehi, pahāram me bandha’’ 
ti tena pahāramukham bandhāpetvā tam  uyyojesi. 
Balavavedana  pavattimsu, itarehi ābhatam āhāram 
paribhuūjitum nāsakkhi. Atha te amantetva, "ajja 
aham  marissami, tumhe pana sukhumālā, aüüam 
kammam katvā jivitum na sakkhissatha, imam vijjam 
sikkhatha’’ ti ekam vijjam sikkhāpetvā, te uyyojetvā, 
tatth' eva jivitakkhayam pāpuņi. Evam Afnjanadevim 
thapetvā sabbe va vināsam papunimsu. 


14. MAHĀMANGALA 


[| Mahamangala-Jataka : Paccuppanna-vatthu | 


Rajagahanagarasmim hi kenacid eva  karaniyena 


Santhāgāre  sannipatitassa mahājanassa majjhe eko 
puriso 'aja me mangalakiniya atthi' ti utthaya aga- 
masi. Aparo tassa vacanam sutvā, “ayam 'mangalan' 
ti vatvà gato, kim etam ‘mangalam’ nāmā'” ti aha. 
Tam añño ''abhimaügala-rüpadassanam = ‘mangalarn’ 
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nama: ekacco hi kàálass' eva utthāya sabbasetam va 
usabham passati, gabbhinitthim va rohitamaccham va 
punnaghatam và navavilinagosappim và ahatavattham 
và pāyāsam va passati, ito uttarim ‘mangalain’ nama 
n’ atthi' ti aha. Ekacce tena kathitam ‘sukathitan’ 
ti abhinandimsu. Aparo na etam ‘mangalam , 
sutam nama 'mangalam' : ekacco hi puņņā ti vandan- 
tānam sunāti, tathā vaddha ti vaddhamānā ti suņāti, 
bhunja ti khādā ti vadantānam sunati, ito uttarim 
'mangalam' nama n’ atthi'' ti aha. Tena kathitam 
pi ekaece 'sukathitan' ti abhinandimsu. Aparo "nu 
etam 'mahgalam', mutam nama 'mangaiam': ekacco 
hi kalass’ eva utthāya  pathavim  àmasati, haritam 
tinam allagomayam  parisuddhasatakam rohitamaccham 
suvannarajatam bhojanam àmasati, ito uttarim 
‘mangalam’ nama n’ atthi'" ti aha. Tena kathitam 
pi ekaece ‘sukathitan’ ti abhinandimsu. 

Evam ditthamangalika sutamangalikā mutaman- 
galika ti tisso parisa hutva aūūa-m-aūfam safifapetum 
nāsakkhimsu. Bhummadevata ādim katva yava Brahma- 
lokā '*'idam mangalan’’ ti tatvato na  janimsu. 
Sakko cintesi : ''Imam mangalapaüham sadevake loke 
anfiatra Bhagavatā anno kathetum samattho nama 
n’ atthi, Bhagavantam upasamkamitva panhain 
pucchissami’’ ti. So rattibhage Sattharam upasam- 
kamitvā, vanditvā, afūjalim  paggayha, ''bahū deva 
manussā cà” ti paīīham pucchi. Ath’ assa Sattha 
dvādasahi gāthāhi atthatimsa ‘mahamangalani’ kathesi. 
Mangala-Sutte vinivattente vinivattente, kotisahassa- 





MAHAMANGALA 


mattā devatà arahattam papunimsu, sotāpannādīnam 
gananapatho n' atthi. Sakko Mangalam sutvā sakatthā. 
nam eva gato. Satthara Mangale kathite, sadevako loko 
° sukathitan ' ti abhinand1. 

Tada dhammasabhayam Tathagatassa gunakatham 
samutthapesum: “ Āvuso, Satthā aññesam avisayam 
Mangala-patīham sadevakassa lokassa cittam gahetva 
kukkuccam chinditva gaganatale candam utthāpento viya 
kathesi, evam mahāpaīfo āvuso Tathāgato '' ti. 


15 DESCRIPTION OF AN EARTHQUAKE 
| Milindapañha ] 


| Rañño Vessantarassa dànaim dadaniānassa | hetthā 
mahavata saūcalanti, sanikam . sanikam sakim sakim 
ākulākulā vāyanti, onamanti unnamanti  vinamanti, 
sīnapattā pādapā papatanti, gumbagumbam valāhakā 
gagune sandhāvanti, rajo-saūicitā vata dāruņā honti, gaga- 
nam uppīlitam, vātā vāyanti, sahasā dhamadhamayanti, 
mahati-mahā-bhīmo saddo niccharati, tesu vātesu kupi- 
tesu udakam sanikam  sanikam calati, udake calite 
khubbhanti maccha-kacchapa, jāyanti yamaka-yamaka 
ümiyo, tasanti jalacarā sattā, jalavici yuganaddho vattati, 
vicinado pavattati, ghorā bubbula utthahanti, phenamala 
bhavanti, uttarati mahāsamuddo, disā-vidisam dhāvati 
udakam, ussota-patisota-mukhā sandanti saliladhārā, 
tasanti asurā garulā nāgā yakkhā, ubbijjanti: “kin nu 
kho, kathan nu klio sāgaro viparivattati'' ti, gamana- 
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patham esanti bhitacittà,  khubhite lulite jaladhāre 
pakampati mahāpathavī sanāgā sasāgarā, parivattati 
Sinerugiri, kütaselasikharo vinamamāno hoti, vimanā 
honti ahi-nakula-biļāra-kotthuka-sūkara-miga-pakkhino, 
rudanti yakkha appesakkha, tasanti yakkha mahesakkha, 
kampamānāya mahāpathaviyā. 

Yathà, maharaja, mahati-mahà-pariyoge uddhanagate 
udakasampunne ākiņņataņdule hetthato aggi jalamāno 
pathamam tava pariyogain santāfeti, pariyogo santatto 
udakam santapeti, udakam santattam tandulam santapeti, 
tandulam santattam ummujjati nimujjati, bubbulaka- 
Jatam hoti, phenamāli uttarati—evam eva kho, mahiraja, 
Vessantaro raja yam loke duccajan tam caji, tassa tam 
duecajam cajantassa danassa sabhāvanissandena hetthā 
mahāvātā dhāretum na visahantā parikuppimsu, mahā- 
vātesu parikupitesu udakam kampi, udake kampite 
mahapathavi kampi Iti tadā mahāvātā ca udakaū ca 
pathavī eà ti ime tayo ekamanā viya ahesum. 


16. BUDDHa's VISIT TO KAPILAVATTHU 


| Vinaya-Pitaka: Mahāvagga | 


Bhagavá Rajagahe yathábhirantam viharitvā yena 
Kapilavatthu tena carikam pakkāmi.  Anupubbena 
cārikam caramāno yena: Kapilavatthu tad avasari, Tatra 
sudam Bhagavā Sakkesu viharati Kapilavatthusmim 


- Nigrodhārāme. Atha kho Bhagavā pubbanhasamayam 


nivasetvà - pattacivaram Adaya yena  Suddhodanasea 


* 





BUDDHA'S VISIT TO KAPILAVATTHU 


Sakkassa nivesanam tena upasamkami, upasamkamitvā 
pannaite asane nisidi. Atha kho Rāhulamātā devi 
Rahulakumaram etad avoca: ‘‘Eso te, Rahula, pita ; 
gacchassu dàyajjain yacahi’’ ti. | 

Atha kho Rāhulo kumaro yena Bhagava ten’ upasam- 
kami, upasamkamitvā Bhagavato purato atthāsi, ‘‘sukha 
te, samana, chāyā'' ti. Atha kho Bhagavā utthāyāsanā 
pakkāmi. Atha kho Ràhulo kumāro Bhagavantam 
pitthito pitthito anubandhi, ''dàyajam me, samana, 
dehi ; dàyajam me, samana, dehi’’ ti. Atha kho 
Bhagavà ayasmantam Sāriputtam āmantesi: ‘‘Tena 
hi tvam, Sariputta, Rāhulakumāram  pabbàjehi'' ti.— 
"Katháham, bhante, Rahulakumaram pabbājemi ?’’ ti. 

Atha kho Bhagavā etasmim nidāne etasmim pakarane 
dhammikatham katvā bhikkhü āmantesi : '"Anujānāmi, 
bhikkhave, tihi saranagamanehi sāmaņera-pabbajjam. 
Evañ ca pana, bhikkhave, pabbājetabbo : pathamam 
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kesa-m-assum ohārāpetvā,kāsāyāni vatthāni acchādūpetvā, |. 


ekamsam uttarasangam karapetva, bhikkhünam pāde 
vandāpetvā, ukkutikam nisīdāpetvā, aüjalim pagganha- 
petvā, ‘‘evam vadehi'” ti vattabbo : 


Buddham saranam gaechànii, 
Dhammam saranam gacchāmi, 
samgham saranam gacchami. 


Dutiyam pi. Buddhan saranam gacchami, 
. ^ Dutiyam pi Dhammam saranam gacchami, 
. Dutiyam pi Samgham saranam gacehāmi. - 
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Tatiyam pi Buddham saranam gaechami, 

Tatiyam pi Dhammam saranam gacchami, 

Tatiyam pi Samgham saranam gacchami ti. 
Anujānāmi, bhikkhave, imehi tihi  saranagamanehi 
samanera-pabbajjan"' ti. 

Atha kho àyasmà Sāriputto Rāhulakumāram pabba- 
jesi. Atha kho Suddhodano Sakko yena Bhagavā ten” 
upasamkami, upasamkamitvà Bhagavantam abhivādetvā 
ekamantam nisidi. Ekamantam nisinno kho 
Suddhodano Sakko Bhagavantam etad avoca : ''Ekáham 
bhante Bhagavantam varam yacami ti. Atikkantāvarā 
kho Gotama Tathagata ti, van ca bhante kappati yan ca 
anavajjan tī vadehi Gotamā ti. Bhagavati me bhante 
pabbajite, anappakam dukkham  ahosi, tathā Nande, 
adhimattam Rāhule. Futtapemam bhante — chavim 
chindati, chavim chetvà cammam chindati, cammam 
chetvā mamsam chindati, mamsam chetya nahārum 
chindati, nahārum-chetvā atthim chindati, atthim chetva 
atthimiūjam fhacca titthati. Sadhu bhante ayya ana- 
nuññatam mātāpitūhi puttam na pabbajeyyun”’ ti. 

Atha kho Bhagavā Suddhodanam Sakkam dhammiya 
kathāya sandassesi samādapesi samuttejesi sampaharn- 
sesi. Atha kho Suddhodano Sakko Bhagavatā dhammiyā 
kathāya sandassito samādapito samutte]ito sampahamsito 
utthāyāsanā Bhagavantam abhivādetvā — padakkhinam 
katvā pakkāmi. Atha kho Bhagavā etasmim nidāne 
etasmim pakaraņe dhammikatham katvā bhikkhū āman- 
tesi: “Na bhikkhave, ananuññato mātāpitūhi putto 
pabbājetabbo ; yo pabbājeyya, āpatti dukkatassā”” ti. 





JIVAKA KOMARABHACCA 


17. JĪVAKA KOMARABHACCA 
| Vinaya-Pitaka: Mahāvagga ] 


Jivako Komarabhacco yena Abhayo rājakumāro ten’ 
upasamkami, upasanikamitvà Abhayam rājakumāram 
etad avoca : “Kā me deva mata, ko pitā'” ti.—''Aham 
pi kho te bhane Jivaka mataram na jānāmi, api cāham 
fe pita, mayāpi posápito" ti. Atha kho  Jivakassa 
Komārabhaccasša etad ahosi: ‘‘Imani kho rājakulāni na 
sukarāni asippena upajivitum, yan nūnāham  sippam 
sikkheyyan'' ti. | 

Tena kho pana samayena 'Lakkasilāyami disāpā- 
mokkho vejjo pativasati. Atha kho Jivako Komāra- 
bhacco Abhayam rajakumaram anapuccha yena Takka 
sila tena pakkami. Anupubbena yena Takkasilà, yena 
so vejjo ten’ upasamkami, upasamkamitvā tam vejjam 
etad avoca : ‘‘Iecham’ aham acariya sippam sikkhitun’’ 
ti.—‘‘Tena hi bhane Jīvaka sikkhasst”’ ti. 

Atha kho Jivakassa Komārabhacčassa  sattannain 
vassüinam accayena etad ahosi: 'Aham kho bahuī ca 
ganhami, lahuü ca gaņhāmi, sutthuū ca upadhāremi, 
gahitaü ca me na pamussati, satta ca me vāssāni 
adhiyantassa na-y-imassa sippassa anto pannayati, kadā 
imassa sippassa anto pēlikēvissati” ti.—''Tena hi bhaņe 
Jīvaka khanittim adaya Takkasilaya samantà yojanam 
āhindanto yam kiīīci abhesajjam passeyyasi tam ahara’’ 
ti.—''Evam ācariyā'' ti kho Jīvako Komārabhacco tassa 
vejjassa patisuņitvā  khanittim ādāya Takkasilāya 
samanta yojanam āhiņdanto na kiüci abhesajjam addasa. 

4—1707 B. T. 
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Atha kho Jivako Komārabhacco yena so vejjo ten' upa- 
samkami, upasanikamitvà tam vejjam etad  avoca: 
''Āhiņdanto ‘mhi acariya  Takkasilāya — samanta 
yojanam, na kifici abhesajjam addasan’’ ti.—‘‘Sikkhito 
5 ‘si bhane Jivaka, alan te ettakam jīvikāyā” ti Jivakassa 
Komārabhaccassa parittam patheyyam pādāsi. Atha 
kho Jivako Komarabhacco tam parittam patheyyam 
adāya yena Rājagaham tena pakkami. Atha kho 
Jivakassa Komārabhaccassa tam parittam patheyyam 

10 antarimagge Sākete parikkhayam agamāsi. Atha kho 
Jivakassa Komārabhaccassa etad ahosi: “Ime kho 
māggā kantārā appodakā appabhakkha, na  sukara 
apātheyyena gantum, yan nūnāham pātheyyam pari- 
yeseyyan'' ti. 

15 Tena kho pana samayena Sūkete setthibhariyāya 
sattavassiko sīsābādho hoti. Atha kho Jivako Komara- 
bhacco Saketam pavisitvā yena setthissa gahapatissa 
nivesanam ten' upasamkami, upasamkamitvā dovārikam 
āņāpesi : '*Gaccha bhaņe dovārika, setthibhariyāya 

20 pāvada : '''Vejjo ayye āgato ; so tam datthukāmo' '' ti. 
'*Evam ācariyā'' ti kho so dovāriko Jivakassa Komüra- 
bhaceassa patisunitva, yena setthibhariyā ten’ upasam- 
kami, upasamkamitva setthibhariyam etad avoca > 
"Vejjo ayye agato ; so tam datthukāmo ' ti.—''Kidiso-. 

25 bhane dovārika, vejjo" ti.—'*'Daharako, ayye’’ ti.— 
“Alam bhane dovarika, kim me daharako vejjo karissati? 
Bahü mahantā mahantī disipimokkhà vejjā āgantvā: 
nāsakkhimsu drogain kātum, bahum hiraūūam adáya ^ 


*»? 


agamamsü'"' ti 





JĪVAKA KOMĀRABHACCA 


Atha kho so dovāriko yena Jīvako Komārabhacco 
ten’ upasamkami, upasamkamitva Jivakam Komārabhac- 
cam etad avoca: '"Setthibhariyā, acariya, evam aha: 
AMEME S vs i hiranhham ādūya agamamsü'' ti — ''Gaccha 
bhane - dovārika, setthibhariyaya pàvada: 'Vejjo ayye 
evam aha; Ma kir ayye pure kiūci adàsi, yada aroga 
ahosi tadā yam iccheyy4si tam dajjeyyāsi” '' ti.—'' Evam 
acarlyà'' ti. 

Atha kho Jivako Komārabhaceco yena setthibhariya 
ten  upasamkami, upasamkamitya — setthibhariyaya 
vikāram — sallakkhetva — setthibhariyam etad avoca: 
"Pasatena ayye  sappinà attho” ti. — Atha kho 
setthibhariyà Jivakassa Komārabhaccassa pasatain sappim 
dàpesi. Atha kho Jivako Komārabhacco tam pasatam 
sappun — nànàübhesajjehi nippacitvā, , setthibhariyam 
mancake uttānam nipajjapetva, natthuto adāsi. Atha kho 
tam sappi natthuto dinnam mukhato uggacehi. Atha kho 
setthibhariyà patiggahe nitthubhitva dāsim anapesi : 
‘Handa je imam sappim picunà ganhahi ` ti. 

Atha kho Jivakassa Komarabhaccassa etad ahosi: 
""'Aechariyam yāva lükháyam gharani, yatra hi nama 
J imam chaddaniyadhammam sappim picuna gāhāpessati, 
bahukūni ca me mahagghāni mahagghāni bhesajjāni 
upagatāni, kim pi m” ayam kiūci deyyadhammam 
dassati?'' ti. Atha kho setthibhariyà Jivakassa Komāra- 
bhaccassa vikāram sallakkhetvā Jivakam Komarabhaccain 
etad avoca: ‘‘Mayam kho ācariya agārikā nama 


|  upajanàm' etassa  sanmiyamassa, varam etam sappi 


dasinam và kammakurānam va pādabbhaūjanam vā 
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padipakarane va āsittam. Mā tvam ācariya vimano 
ahosi, na te deyyadhammo hayissati'' ti. 

Atha kho Jivako Komārabhacco setthibhariyāya 
sattavassikam sīsābādham eken' eva  natthukammena 
apakaddhi. Atha kho setthibhariyā ārogā samana 
Jivakassa Komārabhaccassa cattāri sahassāni pādāsi. 
Putto “mātā me ārogā thita’’ ti cattāri sahassāni 
pādāsi.  Suņisā ''sassū me ārogā thita’’ ti cattāri 
sahassāni pādāsi. Setthi gahapati ''bhariyā me ārogā 
thità'" ti cattāri sahassāni pādāsi, dāsaū ca dāsiī ca, 
assarathaīi ca. Atha kho Jivako Komārabhacco tani 
solasa-sahassāni ādāya dasafi ca dāsiň ca assarathaū ca, 
yena Rājagaham tena pakkāmi. Anupubbena yena 
Rājagaham, yena Abhayo rājakumāro ten’ upasamkami, 
upasamkamitvā Abhayam Rājakumāram etad avoca : 
“Idam me deva pathamakammam solasa sahassani dāso 
ca dāsī ca assaratho ca, patigaņhātu me devo posāvani- 
kan” ti.—'*Alam bhane Jivaka, tuyh' eva hotu, amhakañ 
ūeva antepure nivesanam mápehi" ti.—“ vam devå” ti 
kho Jivako Komārabhacco Abhayassa rājakumārassa 
patisuņitvā Abhayassa rājakumārassa antepure ni- 
vesanam māpesl. 


18. Way DEVADATTA REBELLED AGAINST BUDDHA 


[ Vinaya-Pitaka : Cullavagga | 


Bhagavā Kosambiyam  yathábhirantam viharitvā 
yena Rājagaham tena cārikam pakkāmi. Anupubbena 





WHY DEVADATTA REBELLED AGAINST BUDDHA 


cārikam caramāno yena Rājagaham tad avasari. Tatra 
sudam Bhagava Rājagahe viharati Veluvane Kalandaka- 
nivāpe. Tena kho pana samayena Bhagavā mahatiya 
parisaya  parivuto dhammam desento  nisinno hoti 
sarājikāya parisāya. Atha kho Devadatto utthāyāsanā, 
ekanisam — uttarásangam karitvā, yena Bhagavā ten’ 
aūjalim panametva, Bhagavantam etad avoca: ‘‘Jinno 
'dani bhante Bhagavā vuddho mahallako addhagato 
vayo anuppatto, appossukko ‘dani bhante Bhagavā 
ditthadhamma-sukhavihāram anuyutto viharatu, mama 
bhikkhusamgham  nissajatu, aham  bhikkhusamgham 
pariharissami'" ti.—''Alam Devadatta, mā te rucci 
bhikkhusamgham  pariharitun” ti. —Dutiyam pi, 
tatiyam pi kho Devadatto Bhagavantam etad avoca: 
“Jinno 'dàni bhante Bhagavā......... bhikkhusamgham 
pariharissami’’ ti.—''Sāriputta-Moggallānānam pi kho 
aham Devadatta bhikkhusamgham na nissajjeyyam, 
kim pana tuyham chavassa M khelàpakassà' ti. Atha 
kho Devadatto ''sarājikāya mam  Bhagavà  parisàya 
khelápaka-vadena — apasadeti, Sàriputta- Moggallàn' 
eva ukkamsati'" ti kupito anattamano  Bhagavantam 
abhivādetvā, padakkhinam katvā pakkami.  Ayaū ca 
tarahi Devadattassa Bhagavati pathamo āghāto ahosi. 

Atha kho Bhagavā bhikkhü āmantesi: *'Tena hi 
bhikkhave samgho Devadattassa Rājagahe Pakasaniya- 
kammam karotu: ‘Pubbe Devadattassa aūūā  pakati 
ahosi, idāni aūūā  pakati. Yam Devadatto kareyya 
kāyena vācāya, na tena Buddho vā Dhammo vā Samgho 
và datthabbo. Devadatto va tena datthabbo' '' ti. 
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19. AJATASATTU AND BUDDHA 


[Saūjīva-Jātaka : Paccuppanna-vatthu | 


So hi [rañño Bimbisārassa putto Ajātasattu-kumāro | 
Buddhinam patikantabhute dussile  pāpadhamme 
Devadatte pasiditva, tam asantam asappurisam paggayha 
"tassa sakkaram karissāmi' ti bahum dhanam 
pariccajitva Gayāsīse viharani karetva, tass eva vacanam 


gahetvā pitaram dhammarājānam sotapannam ariyasiva- 


kam ghātetvā, ''Devadatto pathavipavittho'' ti sutvā, 
"kacci nu kho mam pi pathavi gileyyà'' ti bhitatasito 
rajasukham na labhati, sayane assadam na vindati, 
tibbakāranābhitunno hatthipoto viya kampamano 
vicarati. So , pathavim phalamanam viya, avicijalam 
nikkhamantam viya, pathaviyā attanam giliyamanam 
viya, adittaya lohapathaviyā uttinakam nipajjāpetvā 
ayasülehi kottiyamūnam viya ca samanupassi. ‘Ten’ 
etassa  pahatakukkutassa eva muhuttam pi kampa- 
manassa avatthanam nama nāhosi. Sammasambuddham 
passitukamo khamāpetukāmo patham  pucchitukamo 
ahosi, attano aparādha-mahantatāya upasamkamitum na 
sakkoti. | 

Ath’ assa, Rajgahanagare Kattikarattivàre sampatte, 
devanagaram viya nagare alamkate, mahātale amacca- 
ganaparivutassa  kaūcanāsane  nisinnassa,  Jivakam 
Komārabhaccam avidūre nisinnam disvā, -etad ahosi: 





AJATASATTU AND BUDDHA 


“Jivakam gahetvā Sammiasambuddham passissáini, 
na kho pana sakkà maya ujukam eva vattum : ‘aham 
samma Jivaka sayam gantum na sakkomi, ehi main 
Satthu santikam nehi’ ti, pariyāyena pana rattisam- 
padam vaņņetvā, “kan nu kho ajja mayam samanam và 
brahmanam và payirupūseyyāma, yan no payirupásan- 
tānam  cittam  pasideyyáà' ti vakkhāmi, tam sutvā 
amaccā attano satthārānam vannam  kathessanti, Jivako 
pi .Sammāsambuddhassa vannam kathessati, atha nam 
gahetva Satthu santikam gacchissami’’ ti so paīcahi 
padehi rattim vannes : 


"Lakkhannà vata bho dosinā ratti, 
abhirūpā vata bho dosinā ratti, 
dassaniyā vata bho dosinā ratti, 
pasadika vata bho dosina ratti, 
ramaniya vata bho dosina ratti, 


kam nu khy-ajja mayham samanam va brahmanam va 
payirupāsato cittam pasideyya’’ ti. 

Ath’ eko amacco Pūraņassa Kassapassa vannam 
kathesi, eko Makkhali-Gosalassa, eko Ajita-Kesa- 
kambalassa, eko Kakudha-Kaccáyanassa, eko Sanjaya. 
Belatthiputtassa, eko Nāthaputta-Nigaņthassā ti. Raja 
tesam katham sutvā tunhi ahosi. So hi Jivakass' eva 
mahā-amaccassa kathani paccāsimsati. Jivako pi *'raūīio 
mam arabbha kathite yeva jānissāmi'" ti avidūre tunhi 
nisīdi. Atha nam raja aha: ‘‘Tvam pana samma Jivaka 
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kun tuņbi'' ti. Tasmim khane Jivako utthāyāsanā, yena 
Bhagava ten’ añjalim paņāmetvā, “eso deva araham 
Sammasambuddho amhākam ambavane viharati saddhim 
addhateļasehi bhikkhusatehi, tañ ca pana Bhagavantam 
evam kalyano kittisaddo abbhuggato'' ti nava arahādigune 
vatvā, jatito patthaya pubbanimittādibhedam  Bhagavato 
anubhavam pakāsetvā, “tam Bhagavantam devo payiru- 
pāsatu, dhammam suņātu, paīīham  puccható'' ti 
āha. 

Kājā sampuņņa-manoratho hutvā, “tena hi samma 
Jivaka hatthiyanani kappapehi’’ ti yānāni kappāpetvā 
mahantena rājānubhāvena Jīvakambavanam gantvā, 
gandhamaņdalamālehi bhikkhusamgha-parivutam Tathā- 
gatam disvā, santa-vīci-majjhe mahaņņavam viya nicca- 
lam bhikkhusamgham ito ec’ ito ca anuviloketvā, '"evarüpà 
nàma me parisa na ditthapubba’’ ti iriyápathe yeva 
pasiditva, samghassa afijalim pagganhitva, thutim katvā, 
Bhagavantam vanditvā, ekamantam nisinno sāmaīīa- 
phala-patham pucchi. Ath’ assa Bhagavā Sām añ ña- 


phala-Suttantam kathesi. So Suttapariyosāne attamano 


Bhagavantam khamāpetvā, utthāyāsanā padakkhiņam 
katvā pakkāmi. 

Satthā, acirapakkantassa rañño, bhikkhū āmantetvā, 
"khat' àyam bhikkhave raja, sac’ āyam bhikkhave raja 
issariyakaranà pitaram  dhammikam dhammarājānam 
Jività na voropessatha, imasmim yeva āsane virajam vīta- 
malam dhammacakkhum  uppajjissatha. Devadattam 
pana nissiya asantam paggahem katvà A aa me: 
parihino"' ti aha. 
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20. How BUDDHA ČONSOLED KISĀGOTAMĪ 


| Dhammapada Commentary ] 


([Sāvaithiyam kir' eko setthi Gotami náma ekam kumārikam kilanta- 
sariratiya 'Kisāgotamī ti pafüüyamánam parijiņņakulassa  dhitaram 
attano puttassa ānetvā cattāļīsakotidhanam paticchá pesi. | 


Tassa aparena samayena  gabbho  patitthahi. 83 
dasamāsaccayena puttam vijāyi. So padasà gamana- 
kāle kalam akāsi. Šā  aditthapubbamaranataya tain 
jhapetum nīharante vāretvā, ''puttassa me bhesajjam 
_ puechissami'' ti matakalebaram aükenádaya, “api nu me 
puttassa bhesajjam jànathà'' ti pucchanti gharapatipātiya 
vicarati.. Atha nam manussā “amma, ummattika "si 
jātā, mataputtassa bhesajjam pucchantī vicarasi'' ti 
vadanti. Sa ''avassam mama puttassa bhesajja-jana- 
nakam iabhissàmi'' ti maññamana vicarati. 

Atha nam eko panditapuriso disvā, “ayami mama 
dhità pathamaputtakam vijātā bhavissati aditthapubba- 
marana, maya imissā avassayena bhavitum vattati'' ti 
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cintetvā dha: “Aham, amma, bhesajam na jānāmi, _ 


bhesajja-jananakam pana jànami'' ti.—''Ko janati, tātā”' 
ti.—''Satthà amma jānāti, gaccha tam pucchá' ti. Sa 
''gamissāmi tāta, pucchissami’’ ti vatvā, Satthāram 
upasamkamitvā, vanditva, ekamantam thitā — pucchi : 
'"Tumhe kira me puttassa bhesajjam jānātha, bhante'' 
ti.—''Ama janami’’ ti.—''Kim laddhum vattati" ti.— 
** Accharagahaņa-mattam siddhatthakam laddhum vattati"’ 
ti.—''Labhissüimi bhante, kassa pana gehe laddhum 
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vattati" ti.— ‘Yassa gehe putto và dhītā và na koci 
matapubbo'' ti. 

Sā "sādhu bhante' ti Sattharam vanditva, mata- 
puttakam ankenādāya, untogāmam pavisitvā, pathama- 
gehassa dvāre thatvā, ''atthi nu kho imasmim gehe 
siddhatthako, puttassa kira me bhesajjam etan'' ti vatvà, 
"atthi'" ti vutte, “tena hi dethā'' ti. Te āharitvā 
siddhatthakesu diyyamānesu, ''imasmim gehe putto và 
dhità và matapubbo kacci n' atthi, ammā'' ti pucchitvā, 
"kim vadesi amma, jīvamānā hi katipayà, matakā eva 
bahuka’’ ti vutte, “tena hi ganhatha vo siddhatthake, 
n etam mama  puttassa  bhesajjan" ti patidāsi. 
Inuna niyamena ādito patthàya pucchanti vicarati. Sa 
ekagehe pi siddhatthake agahetvā sayanhasamaye 
cintesi: ‘‘Aho bhāriyam kammam,—aham ‘mam’ eva 
putto mato’ ti saññam akāsim, sakalagāme hi pana 
jivantehi matakā va bahutarà' ti. Tassi evam cintaya- . 
mānāya puttasineha-mudukam hadayam thaddhabhāvam 
agamāsi. ! 

Sa puttam araññe chaddetvā Satthu santikam gantvā, 
vandītvā, ekamantam  atthàsi. Atha nam Satthā 
"laddhā te ekaccharamattà siddhatthakà'' ti Aha.—‘‘Na 
laddhā bhante, sakalagāme hi jīvantehi matakā eva 
bahutarà' ti. Atha naim Sattha ‘‘tvam ‘mam’ eva 
putto mato’ ti sallakkhesi, dhuvadhammo esa sattānam, 


. maccuràjà hi sabbasatte aparipuņņajjhāsaye evam 


mahogho viya parikassamāno yeva apayasamudde 
pakkhipati'' ti vatva dhammam desento imam gatham 
Aba: ` 





QUARREL BETWEEN THE SAKIYAS AND THE KOLIYAS 


ry ^ 
lam puttapasusammattam vyásattamanasam naram 
suttam gamam mahogho va maccu ādāya gacchati ti. 


Gāthāpariyosāne Kisigotami Sotápatti-phale patittha- 
hi. Šā pana Sattharam pabbajjam yaci. Satthā bhikkhu- 
ninam  santikam pesetvā pabbājesi. Sa iaddhūpa- 
sampadā 'Kisāgotami-ttheri' ti paññayi. 


21. (QUARREL BETWEEN THE SAKIYAS AND THE KOLIYAS 


| Kunala-Jataka : Paccuppanna-vatthu] 


Sākiya-Koliyā kira Kapilavatthunagarassa ca Koliya- 
nagarassa ca antare Rohinim nama nadim eken’ eva 
avaranena bandhápetvà sassāni kārenti. Atha Jettha- 
mūlamāse sassesu milayantesu ubhayanagaravasinam pi 
kammakarā sannipatimsu. Tattha ^ Koliyavàsino 
vadimsu: ' Idam udakam ubhato nihariyamanam n'eva 
tumhākam na ambākam pahossati. Amhākam pana 
sassam eka-udaken’ eva nippajjissati. ldam udakam 
amhākam  dethà'" ti.  Kapilavatthuvásino vadimsu : 
'""Tumhesu kotthake pūretvā thitesu, mayam ratta- 
suvanna-nilamani-kalakahapane gahetvā na sakkhissāma 
pacchi-pasibbakadihattha tumhakam gharadvire 
vicaritum. Amhākam pi sassam eken' eva udakena 
nippajjissati. Idam  udakam amhākam dethā'' ti.— 
"Na mayam dassāmā'' ti.—‘‘Mayam pi na dassámá"' 
ii. Evam _katham  vaddheivà eko utthàya ekassa 
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pahàram adāsi, so pi aīiūassā ti evam aūūa-m-aūūam 
paharitvà rajakulinam jātitu — ghatetvà ‘kalaham 
vaddhesum. Te  gantvà  tasmim kamme  niyutta- 
amaccanam kathesum, amaccā rājakulānam kathesum. 
Tato Sākiyā ‘‘thimafii ca balañ ca dassessàmá'' 
ti yuddhasajà nikkhamimsu. Koliyāpi ''thāmaū 
ca balañ ca dassessāmā'" ti yuddhasajjā nikkha- 
mimsu. 

[Apare panācariyā: ‘‘Sakiya-Koliyanam  dasisu 
udakatthaya nadim  gantvà cumbatani  bhümiyam 
nikkhipitvā sukhakathāya nisinnāsu, ekissā cumbatam 
ekā sakasaññaya ganhi. Tam nissāya “tava cumbatain, 
mama cumbatan’’ ti kalahe pavatte, kamena ubhaya- 
nagaravasino dāsakammakārā c'eva — sevaka-bhojaká- 
macca-uparājāno cà ti sabbe yuddhasajjà nikkhamimsū'” 
ti vadanti.] 

Tasmim samaye Bhagavā Sāvatthiyam viharanto 
paccusasamaye lokam vilokento ime evam yuddhasajje 
nikkhamante addasa. Disvā, “mayi gate, esa kalaho 
vüpasamissati nu kho no” ti upadhārento  sarira- 
patijagganam katvā, Sēvatthiyam  pindàya caritvā, 
piņdapātapatikkanto ^ sàyanhasamaye Gandhakutito 
nikkhamitvā, kassaci anárocetvà, sayam eva patta- 
civaram ādāya, dvinnam senānam antare nisīdi. 

Kapilavatthuvāsino Bhagavantam disvā, ''amhākam 


Datisettho Sattha agato, dittho nu kho amhākam 


Kalahakaranabharo’’ ti cintetvā, “na kho pana sakkā, 
Satthari agate, amhehi parassa sarire sattham 
patetum, Koliyavāsino amhe hanantu và pacantu vå” 
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tī āyudhāni chaddesum.  Koliyavāsino pi tath’ eva 
akamsu. 

Atha Bhagavi ramaniye padese vālikāpuline 
paīifiattavarabuddhāsane nisīdi, anopamāya Buddhasiriyā 
virocamāno. Te pi rājāno Bhagavantam vanditvā 
nisidimsu. Atha ne Sattha jànanto va ''kasmā agat’ 
attha,  mahàárajà'" ti pucchitvā, ' n' eva  bhante 
nadīdassanatthūya na  kilanatthàya, imasmim pana 
thane samgāmam paccupatthāpetvā agat’ amha’’ ti.— 
"Kim nissāya vo kalaho, mahārājā””  ti.—''Udakam 
nissaya, bhante’’ ti.—''Udakam kim agghati, 
mahàrajà'"  ti.—''Appam,  bhante" ti.—''Pathavi 
nama kim agghati, maharaja’’ ti.—''Anagghā, bhante'' 
ti.—''Khattiyā kim agghanti,  mahàrajà" t1.— 
"Khattiyà nama anagghà, bhante’’ ti.—''Appaggham 
udakam nissāya kasmā mahagghe  khattiye nāsetha, 
maharàajà'' ti. 

"Kalahasmim hi assādo nama n' atthi. Kalaha- 
vasena hi, mahārāja, ekaya rukkhadevatāya kāļasīhena 
saddhim baddhāghāto sakalam pi imam  kappam 
anuppatto yevà" ti vatvà Phandana-Jātakam 
kathesi. Tato ''parapattiyena nama, mahārāja, na 
bhavitabbam,  parapattiya hutvapi ekassa sasassa 
kathāya ti-yojana-sahassavitthate Himavante catuppada- 
ganà . mahāsamuddaimm pakkhandino ahesum, tasmā 
parapattiyena na bhavitabban'' ti vatvā 
Daddab h a-Jātakam kathesi. Tato “‘kadāci, 
mahārāja, dubbalo pi mahabbalassa randhe passati, 
kadāci mahabbalo pi dubbalassa, latukikāpi sakuņikā 
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hatthinagam ghātesi'' ti vatvā Latu kik a-Jatakain 
kathesi. 

Evam kalaha-vūpasamanatthāya tini Jātakāni 
kathetva,  sāmaggi-paridīpanatthāya dve Jātakāni 
kathesi : ‘‘Samagganam hi, mahardaja, koci otaram nama 
passitum na sakkoti’’ ti vatva Rukkhadhamma- 
Jàtakam kathesi. Tathā ‘“‘samagginain, mahārāja, 
koci vivarain passitum nāsakkhi, yada pana añña-m- 
annam vividam akamsu, atha ne eko nesādapūtto 
Jivitakkhayam papetva adaya gato, vivade assado nama 
n’ atthi" ti vatvà Vatta k a-Jātakam — kathesi. 
Evam  imàni paūca  Jàtakàni kathetva, avasane 
Attadan d a-Suttam kathesi. 


22. ANNIHILATION OF THE SAKIYAS 
| Bhaddasala-Jataka : Paccuppanna-vatthu | 


I 


Savatthiyam hi Anathapindikassa  nivesane 
paūcannanm bhikkhustanam nibaddhabhojanam pavatta- 
ti, tatha Visākhāya ca NKosalaraūūo ca.  Tattha pana 
kiūcāpi nanaggarasabhojanam diyati, bhikkhūnam pan’ 
ettha koci vissāsiko n’ atthi ; tasma bhikkhū rajanivesane 
na bhuūjanti, bhattam gahetvā Anāthapiņdikassa và 


Visākhāya và añüñesam va vissāsikānam gharam gantva 
bhuünjanti. Raja ekadivasam ‘“‘pannakaram āhatam 


bhikkhünaim dethā'' ti bhattaggam pesetvā, ''bhattagge 
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bhikkhü n’ atthi’’ ti vutte, ‘‘kaham gatá'' ti puechitva, 
"attano vissāsikagehesu nisiditvà bhutüjanti'' ti sutvā, 
bhuttapataraso ^ Satthu  santikam  gantvà,  ''bhante, 
bhojanam nāma kim-paraman’’ ti pucehi.—''Vissāsa- 
paramam maharàja, kaüjikamattam pi hi vissāsikena 
dinnain. madhuram hoti’ ti.—''Bhante, kena pana 
saddhim bhikkhūnam vissāso hoti” ti.—''Nātīhi va 
Sakyakulehi vā,  mahárájà' ti. Tato rājā cintesi: 
"Ekam Sakyadhitaram ānetvā aggamahesim karissāmi 
ti evam maya saddhim  bhikkhünam fātiko viya 
vissdso bhavissati'' ti. 

So utthāyāsanā, attano nivesanam gantvā, Kapila- 
vatthum dūtani pesesi: ‘‘Dhitaram kira me dentu, 
aham tumhehi saddhim ñaátibhávam icehāmi'' ti. Sākiyā 
dütavacanaim sutvā sannipatitvà mantayimsu : ‘‘Mayam 
Kosalaranno anapavattilthane vasāma, sace dārikam na 
dassāma  mahantam veram bhavissati, sace dassāma 
kulavamso no bhijjissati, kin nu kho kattabban'' ti. 
Atha ne Mahānāmo ūha : “Ma cintayittha, mama dhita 
Vāsabhakhattiyā nama  Nàgamundàya nāma dāsiyā 
kuechismim — nibbattà roļasavassa-padesikā uttama- 
rüpadhara sobhagyappatta pitivamsena khattiyajatika, 
tam assa 'khattiyakannà' ti pesessama’’ ti. Sakiya 
"sadhà'' ti sampaticchitva dite pakkosāpetvā, ''sadhu, 
dārikam dassāma, idan’ eva tam gahetvà gacchathà'' ti 
āhamsu. Dita cintesum: “Ime Sakyà nama jatim 
njssàya atimānino, ‘sadisi no’ ti vatvā asadisim pi 
'dadeyyum, etehi saddhim ekato bhuūjamānam eva 
ganhissámá' ti. Te evam ühamsu: ‘‘Mayaim gahetvā 
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gacchantā yā tumhehi saddhim ekato bhuñjati tam 


"galretvā gamissama’’ ti. 


Sākiyā tesam nivāsanatthānam dūpetvā,  ''kim 


A53 


 -karissámá'' ti cintayimsu. Mahānāmo āha: '"Tumhe 


10 


mā cintayittha, aham upāyam karissāmi ; tumhe mama 
bhojanakāle Vāsabhakhattiayam , alamkaritvā ānetvā 
mayá eksmim kabale gahitamatte, "deva, asuko rājā 


. nàma paņņam pahiņi, imam tava sāsanam sunāthā ti 


pannanrdasseyyāthā'' ti. Te ''sadhà'' ti sampaticchitva, 
tasmim bhunjamane, kumarikam alamkarimsu. 
Mahānāmo dhitaram me ānethā, maya saddhiru 
bhunjatà'' ti āha. Atha nam thokam papaiicam katvā 
ānayimsu,  Bā ''pitarà saddhim bhuūjissāmā”” ti 


 ekapatiya hattham otāresī. Mahanamo tāya saddhim 
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ekam pihdam gahetvā mukhe thapesi ; dutiyapindassa 
hatthe pasāritamatte, “deva, asukaraūiā nāma pannam 
pahitam, imam tāva pem sunüthà'" ti pannam 
upanāmesum. Mahānāmo “amma, tvan bhunja”’ ti 
dakkhinahatthá:n patiya yeva  katvà  vàmahatthena 
pannam gahetvā pannam olokesi. Tassa tam sisanam 
upadharentass’ eva itarā bhuñji. So tassā bhuttakāle 
hattham dhovitvà mukham vikkhālesi. Dita ''niccha- 
yen’ eva šā etassa dhītā'' ti nittham agamamsu, na tam * 
antaram jānītum sakkhimsu. Mahanamo mahantena 
parivàrena dhitaram pesesi. Dūtā pi tam Sāvatthim 
netvā, ''ayām «kumārikā jūtisampannā, Mahānāmassa _ 
dhita’’ ti vadimsu. kājā tussitvà sakalanagaram alani- 
kārāpetvā tam rataņarāsimhi thapetvā aggamahesiļthāne 


abhisificapesi. ` 


? 
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Šā rañño piyā ahosi manāpā. Sa suvannavannam 
puttam vijayi. Ath’ assa nimagahanadivase raja attano 
ayyakāya santikam pesesi : ''Sakyarājadhītā Vāsabha- 
khattiyā puttam vijāyi, kim assa nāmam karomā” 
ti. Tam pana sāsanam gahetva gato amacco thokam 
badhiradhātuko, so gantvā rañüño ayyakāya ārocesi. Sa 
tam sutvā, ''Vasabhakhattiyà  puttam  avijàyitvà pi 
sabbam janam abhibhavi, idāni pana  ativiya raūūo 
vallabha bhavissati’’. ti āha. Badhirāmacco 'vallabhā' 
ti vacanain dussutam sutvā, 'vidüdabho' ti sallakkhetvā, 
ràjanam upagantvā, “deva, kumārassa kira 'Vidüdabho' 
ti nàmam  karothà'" ti aha, Raja ''porāņakam no 
kuladattikam nāmam bhavissati' ti cintetya, 'Vidū- 
dabho' ti nàmam akāsi. 


LI 


"Tato patthāya kumāro kumāraparihārena vaddhanto 
sattavassikakāle aññesam kumārānam mātāmahakulato 
hatthirūpaka-assarūpakādīni āhariyamānāni disvā 
mātaram pucchi: “Amma, aünesam mātāmahakulato 
paņņākāro āhariyyati, mayham koci kiñei na peseti, 
kim tvam nimmātāpitikā'” ti. Atha nam sā “tata, 
tava Bakyarājāno mātāmahā, dūre pana vasanti, tena 
te kiñei na pesenti'" ti vatvā vaūcesi. Puna soļasa- 
vassakāle ‘‘amma, mātāmahakulam passitukāmo 'mhi' 
ti. “Alam tāta, kim tattha  bhavam karissati ti 
variyamano pi punappunarm yaci. Ath’ assa mata “ ‘tena 
hi gacehāhi" ti sampaticchi. . So pitu ārocetvā 
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mahantena parivārena  nikkhami. Vāsabhakhattiyā 
puretaram paņņam pesesi: ‘‘Aham idha  sukham 
vasāmi, sāmino mā ‘ssa kiñei antaram dassayimsū”” 
ti. Sakiya Vidüdabhassa āgamanam fatvā, ''vandituim 
na sakkā'' ti tassa daharadahara-kumarake janapadany 
pahinimsu. Kumare Kapilavatthum sampatte, Sakiya 
santhagare sannipatimsu. Kumāro santhāgāram gantva 
atthāsi. Atha nam ‘‘ayan te, tata, mātāmaho, ayam 
mátulo'" ti vadimsu. So sabbe vandamāno vicari. 
so yāva pitthiya rujanappamánam vanditvā, ekam py 
attānam vandantam adisvā, “kin nu kho mam vandanta 
n’ atthi' ti pucchi. Sākiyā ‘‘tata, kanitthakumara 
janapadam gata’’ ti vatvā, tassa mahantam sakkāram. 
karimsu, 

So katipāhani vasitvā mahantena parivarena 
nikkhami. Ath' ekā dāsī tena santhūgāre  nisinna- 
phalakam “dam Vāsabhakhattiyā-dāsiyā — puttassa 
nisinnaphalakan'' ti akkositva khīrodakena dhovi. Eko 
puriso attano āvudham pamussitvā nivatto tam ganhanto, 
Vidūdabha-kumārassa  akkosanasaddam sutvā, tam 
antaram pucchitva, '' Vasabhakhattiyà dāsiyā kucchismim 
Mahànàma-Sakkassa Jatà'' ti ñatva, gantvā balakāyassa 
kathesi.  '"Vāsabhakhattiyā kira dāsiyā dhītā'' ti 
mahakolahalam ahosi. Kumēro tan: eutvà, “ete tava 
mama nisidanaphalakam khīrodakena dhovantu, aham 
pana rajje patitthitakale etesam galalohitam gahetvā 
mama nisinnaphalakam dhovissami'' cittam thapesi. 

 Tasmim Sāvatthim gate, amaccā sabbam  pavattim. 
raūfo arocesuin. Raja "mayham dāsidhītaram adamsū”” 


(T 
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ti Sākiyānam kujjhitvā, Vāsabhakhattiyāya ca puttassa ca 
dinnaparihüraim) pacchinditva, dāsadāsīhi laddhabba- 
mattakam eva dāpesi. Tato katipāhaccayena Sattha 
rājanivesanam gantvā nisidi. Rājā āgantvā vanditvā, 
"bhante, tumhākam kira fūātakehi dāsidhītā mayham 
dinna, ten’ assa aham saputtàya pariliāram acchinditvā 
dasadàsihi laddhabbamattakam eva dāpesin'' ti aha, 
Sattha ''ayuttam, mahārāja, Sakiyehi katam, dadantehi 
nama samajatika dātabbā ; assa tam pana mahārāja 
vadūmi : Vāsabhakhattiyā rājadhītā khattiyaranüno gehe 
abhisekani labhi, Vidüdabho ti  khattiyarajanam eva 
paticca jāto ; ‘matigottam nama kin karissati, piti- 
gottam eva pamanan’ ti porāņakapanditā dalidditthiya 
katthaharikaya aggamahesi-tthānam adamsu, tassā ca 
kucchismim jūtakumāro dvādasayojanikāya Bārāņasiyā 
rajam  patvà  Katthavahanarajà nama játo' ti vatvā 
Katthahāri-Jātakam kathesi. Rājā dhammakatham 
sutvà, ''pitigotiain eva kira pamanan’’ ti tussitvà 
mataputtanam pakatipariharam eva dápesi. 


111 


Vidūdabho rajjam labhitvā, tam veram saritvà, ''sabbe 
pi Sàkiye māressāmi'” ti mahatiyā senāya nikkhami. 
Tam divasam Satthā paccüsakàle lokam olokento iiāti- 
asmghassa vināsam disvā, *'ūātisamgaham kātum vattati'' 
ti cintetvā, pubbanhasamaye piņdāya caritvā, piņdapāta- 


^ patikkanto gandhakutiyam sihaseyyam kappetvā, sáyanha- 


samaye akasena gantvā, Kapilavatthu-samante ekasmim 
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kabaracchüye rukkhamūle  nisidi. Tato avidūre Vidū- 
dabhassa rajjasimaya mahanto sandacchāyo  nigrodha- 
rukkho atthi. Vidūdabho Satthāram disvā, upasam- 
kamitvā ^ vanditvà,  ''bhante, kimkāraņā evarūpāya 
unhavelaya imasmim kabaracchaye rukkhamūle nisī- 
dittha, etasmim sandacchaye  nigrodhamüle nisidatha, 
bhante'" ti vatvā, ''hotu, mahārāja, fiatakanam chaya 
nama sitalà'' ti vutte, ''fiātakānam rakkhanatthaya 
Satthā agato bhavissati’’ ti cintetva, Sattharam 


vanditvā, nivattitvā Savatthim eva paccāgami.  Battha 


pi uppatitvà Jetavanam eva gato. Raja Sakiyanam 


dosam saritvā, dutiyam pi nikkhamitva, tatth' eva ` 


Satthāram passitvā, puna nivatti ; tatiyavare nikkha- 
mitvā, tatth' eva Satthàram passitvā, nivatti ; catuttha- 
vāre pana tasmim nikkhante, Sattha Sakiyanam pubba- 
kammam oloketvà, tesam nadiyam visapakkhepanapāpa- 
kammassa appatibāhiya-bhāvam fatva, catutthavāram 
na agamāsi. Vidūdabharājā khīrapāyake dārake ādim 
katvā sabbe Sakiye ghātetvā, galalohitena phalakam 
dhovitvà paccāgamāsi. 


23. DEATH OF KING PASENADI 
[Bhaddasāla-Jātaka : Paccuppanna-vatthu]. 
Tato porāņakaviniechayikā laicam alabhanta appa- 
lābhā hutvā, Bandhulam [senapatim ] **rajjam pattheti ` ti 


rajakule paribhindimsu. Raja tesam katham gahetva, 
cittam niggahetum nāsakkhi. ‘‘Imasmim idh' eva ghātiya- 
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DEATH OF KING PASENADI 


mane, garahā uppajjissati’’ ti puna cintetvā, payuttapuri- 
sehi paccantam paharāpetvā, Bandhulam pakkosāpetvā, 
"paecanto kira kupito, tava puttehi saddhim gantvà 
core ganha’’ ti pahinitvà, ''etth' ev’ assa dvattimsāya 
puttehi saddhim sisam chinditvà "āharathā'” ti tena 
saddhim aññe pi samatthe mahāyodhe pesesi. Tasmim 
paccantam gacchante yeva, ‘senapati kira ügacchati' ti 
payuttakacorā palāyimsu. So tam padesam āvāsāpetvā 
janapadam santappetvā nivatti. Ath’ assa nagarato avi- 
dūratthāne te yodhā saddhim puttehi sīsam chindimsu. 

Tam  divasam Mallikāya paficahi bhikkhusatehi 
saddhim  aggasávakà ^ nimantità honti. Ath’ assa 
pubbanhe yeva ''samikassa te saddhim puttehi sisam 
chinnan' ti pannam āharitvā adamsu. Sa tam pavattim 
natva, kassaci kiüci avatva, pannam ucchaūge katvā, 
bhikkhusamgham eva paricari. Ath' assà paricārikā 
bhikkhünain — bhattam datvā, sappicātim āharantā 
therānam purato catim  bhindimsu. Dhammasenipati 
‘“‘bhedanadhammam bhinnam, na cintetabban’’ ti dha. 
Sa ucchangato pannam niharitva, '* ‘dvattimsaya puttehi 
saddhim pitu sisam chinnan’ ti me imam pannam 
aharimsu, aham idam sutvā pi na cintemi, sappicātiyā 
bhinnaya kim cintessimi, bhante’’ ti ūha. Sà 
dvattimsa-sunisayo pakkosàpetvà, ''tumhākam  sàmikà 
niraparadha, attano  purimakammaphalam labhimsu, 
tumhe mā socittha, raūūo pi upari manopadosam mā 


karitthà'' ti ovadi. 


Rao carapurisā nam katham sutvā, gantvà tesam 
niddosabhavam raūūo kathesuiu. Raji samvegappatto 
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tassā nivesanam gantva, Mallikaü ca suņisāyo c' assā 
khamāpetvā, Mallikāya varam adāsi. Sa ''gahito me 
hotú” ti vatvā, tasmim gate matakabhattam datvā, 
nahātvā, rājānam upasamkamitvā, ‘‘deva, tumhehi me 
varo dinno, mayhaū ca afifien’ attho n' atthi, dvattim- 
siya ca me sunisanam maman ca kulagharagamanam 
anujānāthā'' ti aha. Raja sampaticchi. Sa dvattimsa- 
sunisayo sakasakakulam pesetvā sayam Kusinaranagare 
attano kulagharam agamāsi. 

Rājā pi Bandhulasenāpatino bhāgineyyassa Dīgha- 
Karáyanassa nama senāpatitthānam adāsi. So pana 
"màátulo iminā marito’’ ti rañño otāram gavesako 
carati. Raja niraparādhassa Bandhulassa māritakālato 
patthaya  vippatisari hutvā cittassādam na  labhati, 
rajasukham nānubhoti. Tada Sattha  Sakyānam 
Ulumpam nama nigamam upanissiya viharati. Raja 
tattha gantvā, ārāmsto avidūre khandhāvāram nivesetva, 
mandena parivārena 'Satthāram vandissami' ti viharam 
gantva,  pafica rāja-kakudha-bhaņdāni Karayanassa 
datvā, ekako va  gandhakutim  pávisi. Tasmim 
gandhakutim pavitthe, Kārāyano tāni rāja-kakudha- 
bhandani gahetva, Vidüdabham rājānam katvā, raūto 
ekam assam ekaū c' upatthānakārikam mātugāmam 
nivattetva, Savatthim agamāsi. 

Raja Satthārā saddhim piyakatham kathetvā 
nikkhamanto, senam adisvā, tam mātugāmam pucchitva, 
tam pavattim  sutvà, ''bhāgineyyam Adaya gantvā. 
Vidüdabham gahessāmi'' ti Rājagaha-nagaram gacchanto 
vikāle, dvāresu pihitesu, nagaram patvā, ekissā sālāya 
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MAHABODHI-PUJA 


nipajjitva, vātātapakilanto rattibhāge tatth' eva kālam 
akāsi. Vibhātāya rattiyā, “deva, Kosala-narindo anātho 
Jato" ti vilapantiyā tassā itthiyā saddam sutvā raūīo 
ārocesum. So mātulassa mahantena sakkārena sarīra- 
kiccam kāresi. 


24, MAHĀBODH1-Pūjā 
[Kālingabodhi-Jātaka : Paecuppanna-vatthu | 


Veneyya-saingahatthaya hi Tathāgate janapadacāri- 
kam  pakkante, Sāvatthivāsino  gandhamālādihatthā 
Jetavanam gantvā, aünam pūjanīyatthānam alabhitvā, 
Gandhakutidvāre pātetvā gacchanti. Te na ulàra- 
pāmojjā honti. Tam kāraņam  íiatvà, Anáthapindiko 
Tathāgatassa  Jetavanam āgatakāle Anandattherassa 
santikam gantvā, ''bhante, ayam  vihàro, Tathāgate 
carikam pakkante, nippaceayo hoti, manussànam gandha- 
mālādīhi püjaniyatthànam na hoti ; sādhu, bhante, Tathā- 
gatassa imam attham ārocetvā, etassa pūjanīyatthānassa 
sakkuneyyabhavam va asakkuneyyabhávam va janatha’’ 
ti. So ''sādhū'' ti sampaticchitva Tathāgatam  pucchi : 
“Kati nu kho bhante convent: ti.—'"Tini Ānandā'' 
ti—‘Katamani bhante.’’—‘‘Saririkam, pāribhogikam, 
uddesikan'' ti.—''Sakkà pana bhante, tumhesu dharan- 
tesu yeva, cetiyam kàtun'' ti.—''Ánanda, sārīrikam 
na. sakkā, tam hi Buddhānam  parinibbutakale hoti, 
uddesikam avatthukam manamattakena hoti, Buddhehi 
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pana paribhutto Mahabodhi, dharantesu pi parinibbutesu 
pi, cetiyam evā'”  ti.—''Bhante, tumhesu cārikam 
pakkantesu, Jetavana-mahāvihāro appatisarano hoti, 
manussā püjaniyatthinam na Jabhanti, Mahabodhito 
biam āharitvā Jetavanadvāre ropemi, bhante'" t1.— 
‘Sadhu, Ananda, ropehi ; evam sante, Jetavane mama 
nibaddhavāso viya bhavissati'' ti. 

Thero Anàthapindikassa ca rañño ca arocetva, Jeta- 
vanadvare Bodhiropanatthāne āvātam sodhápetva Mahā- 
moggallāna-theram aha: ""Bhante, ahani Jetavanadvāre 
Bodhim ropessāmi, Mahābodhito me pakkam āharathā'” 
ti. Thero "''sādhū'' ti sampatiechitvā, ākāsena Bodhi- 
mandam gantvā, vantato parigalantam pakkam bhūmim 
appattam eva civarena paticchitvā āharitvā adāsi. 
Ānandatthero ‘‘ajja Bodhim ropessāmi'' ti Kosala- 
rājānam arocesi. 

Raja sayanhasamaye mahantena parivarena sabbūpa- 
karanüni  gāhūpetvā agami, tatha — Anàthapindiko 
Visākhā ca saddho jano. Thero Mahābodhi-ropanatthāne 
mahantam: suvaņņakatāham thapetva, hettha chiddam 
kāretvā, gandhakalalassa pūrāpetvā, ‘“‘idam Bodhi- 
pakkam ropehi, mahārājā'' ti rafiio adūsi. So cintesi : 
"Ragam nama na sabbakālam amhākam hatthe titthati, 
idam maya Anathapindikena ropāpetuni vattati'" ti 
so tai) pakkain mahāseļthissa hatthe thapesi. Atha 
nam Anathapindiko gandhakalalam viyūhitvā tattha 
patesi, ‘lasmin tassa hatthato muttamatte, sabbesam 
passantünan feva, nangalasīsappamāno Bodhirukkho 
pannasa-hatthubbedho utthahi ; catüsu disāsu uddhañ cà 
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ti pañca mahāsākhā paņņāsa-hatthā va nikkhamimsu, 
iti so tam khaņaū ñeva vanaspati-jetthako hutvā atihāsi. 
Mahantam pātihāriyam ahosi. 

Raja atthasatamatte suvannarajataghate gandhodaka- 
pure — niluppalahatthakádi-patimandite — Mahabodhim 
parikkhipitvà ^ punna-ghatapantim nama  thapápesi, 
sattaratanamayam vedikam kāresi, suvannamissikam 
vālukam okiri, pākāraparikkhepam kāresi, sattaratana- 
mayam dvarakotthakam kāresi. Sakkāro maha ahosi. 

Thero | Tathāgatam upasamkamitva, ‘‘bhante, 
tumhehi Mahābodhimūle samápanna-samápattim mayā 
ropita-Bodhimūle nisīditvā  mahājanassa  hitatthaya 
samáüpajjathà'' ti.—‘‘Ananda, kim kathesi, mayi Mahā- 
bodhimande samapanna-samapattim samāpājjitvā 
nisīdante, añño padeso dhàretum na  sakkoti'" ti.— 
'*Bhante, mahājanassa hitatthāya imassa bhümippadesa- 
ssa  vahana-niyàmena smāpattisukhena tam Bodhi- 
mülam paribhunjathà'' ti.—Sattha ekarattim samāpatti- 
sukhena tam paribhuntji. Thero Kosalarajadinam kathetvā 
Bodhimaham nāma kāresi. So pi kho Ānandattherena 
ropitattà ‘Ananda-bodhi’ yevà ti pannayittha. 


25, RĀJA-PARAMPARĀ 


Samantapāsādikā : Introduction ] 


Ajātasattussa hi atthame vasse Sammāsambuddho 
purinibbayi. Tasmim yeva vasse Sīhakumārassa putto 
Tambapaņņi-dīpassa ādirājā Vijayakumāro imam dīpam 
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āgantvā manussavāsam akāsi. Jambudipe Udaya- 
bhadrassa cuddasame vasse idha Vijayo kālam akāsi. 
Udaya-bhadrassa  paüicadasame vasse Panduvàsadevo 
nàma imasmim dipe rajjam  pápuni. Tattha Nāga- 
dassaka-raüiio visatime vasse idha Panduvasadevo timsa- 
vassani rajam kāretvā kàlam akāsi. Tasmim vasse 
Abhayo nāma rājakumāro imasmim dīpe rajam pāpuni. 
Tattha Susuniga-rafiiio sattarasame vasse idha Abhaya- 
raūīo vīsati-vassāni paripürimsu. Atha Abhayassa 
visatime vasse Pakundakábhayo nāma Dāmariko rajjam 
aggahesi. Tattha Kālāsokassa solasame  vasse idha 
Pakundakábhayassa ^ sattarasa-vassini  paripūrimsu. 
Tani hetthà ekena vassena saha atthārasa honti. 
Tattha Candaguttassa cuddasame vasse idha Pakunda- 
kābhayo kālam akāsi, Mutasīva-rājā rajjam  pápuni. 
Tattha Asoka-dhammarājassa  sattarasame  vasse idha 
Mutasīva-rājā kālam akāsi, Devānampiya-Tisso rajjam 
pāpuņi. 

Parinibbute ca pana Sambuddhe, Ajātasattu catu- 
visati-vassini rajjam kāresi, Udayabhadro ca solasa, 
Anuruddho ca Muņdo ca atthārasa, Nāgadassako catu- 
vīsati, Susunāgo atthārasa, tass' eva putto Asoko attha- 
visati. Asokassa puttā dasabhātuka-rājāno dve visati- 
vassāni rajjam kāresum. Tesam pacchato nava-Nandā 
dve vīsatim eva, Candagutto ca catuvīsati, Bindusāro 
althavisati, tassāvasāne Asoko rajjam papuni. Tassa 
pure abhisekā cattāri vassāni ; abhisekato atthārasame 
vasse imasmim dīpe Mahinda-tthero patitthito. Evam 
etena rājavaimsānusārena veditabbam. 





NIGRODHA-SAMANERA 


26. NicRoDHa-SAMANERA 


|Samantapāsādikā : Introduction] 


Bindusararañño kira dubbalakale yeva Asokakumāro 
attana laddham Ujjenirajjam pahāya āgantvā, sabbam 
nagaram attano hatthagatam katvā [ Bindusàra-raiiiio 
jetthaputtam | Sumanam rājakumāram aggahesi. Tam 
divasam eva Sumanassa rājakumārassa Sumana nama 
devi paripunnagabbha ahosi. Sa aññatakavesena 
nikkhamitva avidüre atifiataram candala-gamam sandhāya 
gacchanti, jetthaka-candalassa gehato avidūre afifia- 
tarasmim nigrodharukkhe adhivatthaya devataya ‘‘ito 
ehi, Sumane'' ti vadantiyā saddam sutvà, tassi samipam 
gata. 

Devatà attano  ànubhavena ekam salam nim- 
minitva, ''ettha vasahi'' ti padasi. Sa tam salam pāvisi. 
Gatadivase yeva puttam vijāyi. Sa tassa nigrodha- 
devataya parigahitatta Nigrodho tv-eva nāmam akāsi. 
Jetthaka-candalo ditthadivasato pabhuti tam attano 
sāmidhītaram: maūūamāno nibaddhavattam patthapesi. 
Rājadhītā tattha satta vassini vasi. 

Nigrodhakumāro pi sattavassiko jāto. Tada Maha- 
varuņa-tthero nāma eko arahā dārakassa hetusampadam 
disvā, tattha viharamāno,  ''sattavassiko dāni dārako, 
kalo nam pabbājetun'' ti cintetvā, rājadhītāya ārocāpetvā 
Nigrodhakumāram pabbājesi. Kumāro khuragge yeva 
arahattam pāpuņi. "we 
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27. CONVERSION OF ASOKA 
[Samantapāsādikā : Introduction ! 


[Asoka-] raja kira abhisekam pāpuņitvā tini yeva 
saiuvaccharāni bahiraka-pisandam parigaņhi, catutthe 
samvacchare Buddhasāsane pasīdi.  Tassa kira pita 
Bindusaro brāhmaņa-bhatto ahosi. So brāhmanānaī ca 
bràhmanajàtiya-pisandanaü ca paņdaraūga-paribbājakā- 
dinam satthisahassa-mattānam niccabhattam patthapesi. 

Asoko pitarā pavattitam dānam attano antepure 
tath' eva dadamāno ekadivasam sihapafijare thito, te 
upasama-paribahirena ācārena bhuūjamāne asantindriye 
avinita-iriyapathe disvā cintesi:  ''Idisam dānam 
upaparikkhitva yuttatthine datum vattati'” ti. Evam 
cintetvā amacce aha: ''Gacchatha, bhane, attano attano 
sadhusammate samana-brahmane antepuram abhi- 
haratha, dānam dassamà'' ti. Amaccā ''sādhu, devà'' ti 
ranüo patissutvā, te te paņdaraūga-paribbājakājīvika- 
niganthādayo anetva, ‘‘ime, mahārāja, amhākam 
arahanto' ti āhamsu. 

Atha raja antepure uccāvacāni āsanāni paūāāpetvā, 
"agacchantü'' ti vatvā, āgatāgate aha: ''Attano attano 
patirūpe asane nisīdathā'” ti. Te, ekacce bhaddapitha- 
kesu, ekacce phalakapithakesu, nisidimsu. Tam disva 
raja ''n' atthi tesam antosaro'' ti ūatvā tesam anurüpam 
khadaniya-bhojaniyam datvà uyyojesi. Evam gacchante 
kale, ekadivasam sihapafjare thito addasa Nigrodham 
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CONVERSION OF ASOKA 


samaneram rajanganena gacchantam, dantam guttam 
santindriyam iriyāpatha-sampannam. 

Disvā pan’ assa etad ahosi: “Ayam jano sabbo 
pi vikkhittacitto bhanta-miga-patibhāgo, ayam pana 
darako avikkhittacitto, ativiya c’ assa ālokita-vilokitam 
sammilijana-pasāraņaī ca sobhati,  addhà etassa 
abbhantare lokuttara-dhammo bhavissati'' ti rañño saha 
dassanen' eva sāmaņere cittam pasidi, pemam santhahi. 
Atha raja sañjatapemo sabahumāno ‘‘etam sāmaņeram 
pakkosatha’’ ti amacce pesesi. ''Te aticiràyanti'' ti 
puna dve tayo pesesi ‘‘turitam àgacchatü'' ti. 

Samanero attano  pakatiya yeva agamāsi. Raja 
"patirüpam āsanam fatvā nisidathà'' ti aha. So ito 
c' ito ca viloketvā, ''n'atthi dani atīte bhikkhü'' ti samus- 
sita-setacchattam rajapallankam upasanikamitvā, patta- 
gahanatthaya raūfio akaram dassesi. Raja tam 
pallankasamipam upagacchantam eva disvā cintesi : 
“Ajj eva dani ayam sāmaņero imassa gehassa sāmiko 
bhavissati'' ti. | | 

Samanero rañüo hatthe pattam datva, pallankam abhi- 
ruhitva nisīdi. Raja attano atthāya sampaditam sabbam 
yagu-khajjaka-bhatta-vikatim ^ upanümesi. Samanero 
khadaniya-bhojaniyam attano yapaniya-mattam eva 
sampaticchi. Bhattakiccavasane raja aha: ‘‘Satthara 
tumhakam dinnam ovadam janatha’’ ti.—''Jànàmi, 


maharaja, ekadesenà'' ti — ranio anurüpam 
Dhammapade — Appamádavaggam — anumodanatthàya 
abhāsi. Raja pana  ''appamādo  amatapadam 


pamddo maccuno padan'' ti sutvā va, ''aüüatam, tata, 
a Pa. ! | 
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pariyosapehi’’ ti aha. Anumodanāvasāne ''attha te, 
tata, dhuva-bhattāni dammi'' ti āha. Samanero aha: 
'"Etàni aham upajjhāyassa dammi, mahārājā”” ti.—“ Ko 
ayam, tata, upajjhāyo nūmā'' ti.—''Vajjāvajjam disvā 
codetā sareta, mahārājā'" ti.—''Aūīāni pi te, tata, attha 
dammi * ti.—''Etàni acariyassa dammi, mahārājā” ti.— 
"Ko ayam, tata, ūcariyo nàmà'' ti.—''Imasmiri sasane 
sikkhitabbaka-dhammesu patitthapeta, maharaja’’ ti.— 
“Sadhu tata, aūūāni pi te attha dammi” ti.—'' Etàni 
bhikkhusamghassa dammi, mahārājā'” ti.—''Ko ayam, 
tata, bhikkhusamgho nama’’ t1.— “Yam nissāya, mahā- 
raja, amhākam ācariyupajjhāyānaū ca maman ca 
pabbajjā ca upasampadā cà'' ti. Raja bhiyyosomattāya 
tutthacitto aha: “Aññani pi te, tāta, attha dammi’’ ti. 

Samanero ''sādhū'' ti sampaticchitva, punadivase 
dvattimsa  bhikkhü gahetvā, rājantepuram  pavisitvà 
bhattakiccam akasi. Raja ''anne pi dvattimsa bhikkhū 
tumhehi saddhim sve bhikkham gaņhantū'” ti eten’ eva 
upayena divase divase vaddhapento satthisahassānam 
brāhmaņa-paribbājakādīnam bhattam  upacchinditva 
antonivesane satthisahassanam bhikkhtnam nicca- 
bhattam .  patthapesi, Nigrodhatthere gaten’ eva 
pasadena. 

Nigrodhatthero pi rājānam sapalisam tisu Saranesu 
paūcasu ca Sīlesu patitthapetva, Buddha-sāsane pothuj- 
janikena pasadena acalappasādam katva patitthapesi, 

Puna raja  Asokārāmam nama  mahāvihāratu 
kārāpetvā satthisahassanam bhikkhunam niccabhattain 
patthapesi. Sakala-Jambudipe caturasitiya nagara- 
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sahassesu caturāsīti-vihārasahassāni kārāpesi caturàsiti- 
sahassa-cetiyapatimanditani, dhammen’ eva no 
adhammena, 


28. BUDDHA'S PARABLES 
[ Majjhima-Nikaya | 
I 
The Mistress and The Maid-servant 


Bhūtapubbam bhikkhave imissā yeva Sāvatthiyā 
Vedehika nama gahapatani ahosi,  Vedehikāya 
bhikkhave gahapatāniyā evam kalyāņo kittisaddo abbhug- 
gato: soratā Vedehika gahapatānī, nivātā Vedehikā 
gabapatānī,  upasantā  Vedehikā  gahapatāni ti. 
Vedehikaya kho pana bhikkhave gahapataniya Kali 
nama dāsī ahosi, dakkhā analasà susainvihita-kammantà. 


Atha kho bhikkhave Kaliya dāsiyā etad ahosi: 
"Mayham kho ayyāya evam  kalyáàno  kittisaddo 
abbhuggato : sorata Vedehika — gahapatàni, nivātā 
Vedehikā gahapatānī, upasantā Vedehikā gahapatāni 
ti; kin nu kho me ayyā santatn yeva nu kho ajjhattam 
kopam na pātukaroti udāhu asantam, udàhu mayh'ev'ete 
kammantà susamvihitā yena me ayyā santam yeva 
ajjhattam  kopam na pātukaroti, no asantam ; yan 
nūnāham ayyam vimamiseyyan'' ti. Atha kho bhikkhave 
Kàli dàsi divà utthāsi. Atha kho bhikkhave Vedehikā 
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gahapatānī Kāļim dāsim etad avoca: ‘‘He je Kāli.” 
—''Kim ayye."—''Kim je diva utthasi’’ ti.—''Na kho 
ayye kiüci."—''No vata re kiūci, papi dāsi, diva 
utthasi'' ti kupità anattamana bhūkutim akasi. 

Atha kho bhikkhave Kaliya dāsiyā etad ahosi : 
“Santam yeva kho me ayyā ajjhattam kopam na pātu- 
karoti, no asantam ; yan nūnāham bhiyyosomattāya 
ayyam vimamseyyan’’ ti” Atha kho bhikkhave Kali 
dāsī divātaram utthāsi. Atha kho bhikkhave Vedehikā 
gahapatani Kalim dāsim etad avoca: ““He je Kali.’ — 
"Kim ayye.’’—‘‘Kim je diva utthāsi'" ti.—''Na kho 
ayye kiñci.”— “No vata re kiūci, papi dāsi, diva utthasi’’ 
ti kupitā anattamana-vàcam nicchiresi. 

Atha kho bhikkhave Kaliya dāsiyā etad ahosi: 
“Bantam yeva kho me ayyā ajjhattam kopam na 
pātukaroti, no asantam ; mayh' ev' ete kammantā susam- 
vihità yena me ayyà santam yeva ajjhattam kopam na 
patukaroti, no asantam ; yan nūnāham bhiyyosomattaya 
ayyain vimainseyyan’’ ti. Atha kho bhikkhave Kāli 
dasi divataram yeva utthāsi. Atha kho bhikkhave 
Vedehikā gahapatānī Kāļim dāsim etad avoca: ''He 
je Kāli.” —"Kim ayye."—''Kim je diva utthāsi'' ti.— 
"Na kho ayye kinci."—''No vata re kiūci, papi dūsi, 
diva utthasi'' ti kupità anattamanā aggalasücim gahetvā 
sise pahāram adāsi, sisam vobhindi. Atha kho bhikkhave 
hàli dāsī bhinnena sisena lohitena galantena pativis- 
sākānam ujjhàpesi:  ''Passath' ayye soratiya kammam, 


passath” ayye nivātāya kammam š passath' ayye upa- | 


santaya kamman, katham hi nàma ekadāsikāya ‘diva 
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utthasi' ti kupità anattamanā aggalasücim gahetva mise 


| paharam dassati, sisam vobhindissati’’ ti. 


Atha kho bhikkhave Vedehikaya gahapataniy4 
aparena samayend evam papako kittisaddo abbhuggafichi : 
candi Vedehikā gahapatānī, anivātā Vedehikā gaha- 
patānī, anupasanta Vedehikā gahapatāni ti.—Evam eva 
kho bhikkhavē idh' ekaeco bhikkhu tāvad eva sorata- 
sorato hoti, nivāta-nivāto hoti, upasantüpasanto hoti, 
yava na amanāpā' vacanapathā phusanti ; yato ca kho 
bhikkhave bhikkhum amanāpā vacanapathà  phusanti, 
atha kho bhikkhu sorato ti veditabbo nivāto ti veditabbo 
upasanto ti veditabbo ti. - 


II 
The Cowherd and The Cattle 


Bhitapubbam bhikkhave Māgadhako gopālako 
duppafifiajatiko  vassinam  pacchime mase sarada- 
samaye, asamavekkhitva Gangāya nadiyā orimatiram, 
asamavekkhitvā' pāriman tīram, atitthen’ eva gāvo 
patāresi uttaran tīram Suvidehānam. Atha kho bhikkhave 
gāvo majjhe Gangāya nadiyā sote āmaņdaliyam karitvā 
tatth' evā anayabyasanam àpajjimsu. Tam kissa hetu ? 


Tathà hi so bhikkhave Māgadhako gopālako duppañña- 
jātiko vassānam pacchime mise saradasamaye, asima- 
vekkhitvā Gangayw nadiya orimatiram, ‘asamavekkhitva 
| pāriman tīram, atitthen’ eva gāvo patāresi uttaran tīram 


> Buvidehānam. "—Evam eva "kho bhikkhave ye hi keci 
samaņā vā brāhinaņā vā, akusalā imassa lokassa akusalā 
. 6—1707 B. Ty . d 
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parassa. lokassa,  akusalà  Māradheyyassa akusala 
a-Maradheyyassa,  akusalà Maccudheyyassa akusala 
a-Maccudheyyassa, tesam ye sotabbam saddahātabbam 
maññissanti tesam tam bhavissati digharattam ahitaya 
dukkhaya ti. 

Bhütapubbam bhikkhave Māgadhako gopālako 
sappafinajatiko vassūnam pacchime- mise saradasamaye, 
samavekkhitvā Gangāya nadiyā orimatīram, sama- 
vekkhitvà pūriman tīram, titthen' eva gāvo patāresi 
uttaran tīram Suvidehānam. So pathamam patāresi 
ye te usabha gopitaro goparināyakā, te tiriyam Gangāya 
sotam chetvā sotthinā param agamainsu; athāpare 
patāresi balavagāve dammagāve, te pi tiriyam Gangāya 
sotam chetvā sotthinā pāram agamamsu ; athāpare 
pataresi vacchatare vacchatariyo, te pi tiriyam Gangaya 
sotam chetvā sotthina param agamamsu ; athápare 
pataresi vacchake kisabalake, te pi tiriyam Gangāya 
sotam chetva sotthinā param agamamsu. Bhitapubbam 
bhikkhave vacchako tarunako, tāvad eva jātako, so pi 
uriyam Gangaya sotam chetvā sotthinā param agamāsi. 

Tam kissa hetu? Tatha hi so bhikkhave Māgadhako 


_gopalako sappaiifiajitiko vassinam  pacchime mise 


25 


saradasamaye, samavekkhitvā Gangāya nadiyā orima- 
tīram, samavekkhitvā pāriman tīram, titthen' eva gāvo 
patāresi uttaran tīram Suvidehinain.—Evam eva kho 


 bhikkhave ye. hi keci samaņā và brāhmaņā và, kusalà 


imassa lokassa kusaià parassa lokassa, kusalā Māra. 


dheyyassa kusalà a-Māradheyya ssa, kusala Maccu- 
dheyyseek. kusaJā a-Maccudheyyassa, tesam ye sotabbam 
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saddahātabbam maiiüissanti tesam tam bhavissati digha- 
rattam hitāya sukhaya ti. 


to tO m 


10. 


29. DASA-SIKKHĀPADAM 


Pānņātipātā veramani sikkhāpadam. 
Adinnādānā veramaņī sikkhāpadam. 
Abrahmacariyà veramaņī sikkhāpadam. 
Musāvādā veramaņī sikkhāpadam. 
Sura-meraya-majja-pamadatthana veramani 


sikkhápadam. 


Vikāla-bhojanā veramani sikkhāpadam. 

Nacca-gīta-vādita-visūka-dassanā veramanī 
sikkhāpadam. 

Mālā-gandha-vilepana-dhāraņa-maņdana-vibhūsana- 


tthānā veramaņī sikkhāpadam. 


Uccāsayana-mahāsayanā veramaņī sikkhāpadam. 
Jātarūpa-rajata-patiggahaņā veramaņī sikkhāpadam. 


10 
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POETRY 


I. VERSES FROM THE KHUDDAKAPATHA 


1. MANGALAM 


ā 
'"Bahū deva manussā ca mangalāni acintayum 
akankhamana sotthānam, brühi mahgalam uttamam.” ~ 


** Asevanā ca bālānam panditānaīi ca sevanā 

puja ca pūjaneyyānam, etam mangalam uttamam. 
Patirūpadesavāso [ca] pubbe ca katapuniüatà 
atta-samma-panidhi ca, etam mangalam uttamam. 


Bahusaceañ ca sippafi ca vinayo ca susikkhito 
subhāsitā ca yà vācā, etam mangalam uttamam. ` 


Mātāpitu-upatthānam puttadārassa sañgaho 
anākulā ca kammantā, etam mangalam uttamam 


Dānaī ca dhammacariyā ca ñatakanañ ca sangaho 
anavajjani kammāni, etam mangalam uttamam. 


Arati virati papa majjapānā ca saññamo 


appamādo ca dhammesu, etam mangalam uttamam, ` 


kšlena dhammasavanam, etam mañzgalam uttamam. 


> 
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Khanti ca sovacassatā samananati ca dassanam, 
kalena dhammasākacchā, etam mangalam uttamam. 


Tapo ca brahmacariyafi ca ariyasaccāna dassanam, 
nibbāna-sacchikiriyā ca, etam mañgalam uttamam. 


Phutthassa lokadhammehi cittam yassa na kampati 
asokam virajam khemam, etam mangalam uttamam. 


Etàdisani katvana sabbattha-m-aparājitā 
sabbattha sotthim gacchanti, [tam ] tesam mangalam 
uttamam.** 


2. RATANATTAYAM 


Yam kiūci vittam idha và huram va 
sapgesu và yam ratanam panitam, 
na no samam atthi Tathāgatena, 
—idam pi Buddhe ratanam panitam, 
etena saccena suvatthi hotu. 


Khayam virāgam amatam panitam 
yad ajjhaga Sakyamuni samāhito, 

na tena dhammena sam’ atthi kifici, 
—idam pi Dhamme ratanam panitam, 
etena saccena suvatthi hotu. 
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Yath' indakhilo pathavim sito siya 
catubbhi vatehi asampakampiyo, 
tathūpamam sappurisam vadāmi, 

yo ariyasaccāni avecca passati, 
—idam pi Samghe ratanam panitam, 
etena saccena suvatthi hotu. 


Vanappagumbe yatha phussitagge 
gimhānamāse pathamasmi gimhe, 
tathüpamam dhammavaram adesayi 
nibbānagāmim paramamhitàya, 
—idam pi Buddhe ratanam paņītam, 
etena saccena suvatthi hotu. 


Yam Buddhasettho parivannayi sucim 
samādhim anantarikafi ñam āhu, 
samādhinā tena samo na vijjati, 
—idam pi Dhamme ratanam panitam, 
etena saccena suvatthi hotu. 


‘Khinam puranam, navo[ m Jani atthi- sambhavam'- — 
virattacittā āyatike bhavasmim, | 
te khinabijà avirūlhichandā | ` 
nibbanti dhīrā yathāyam padīpo, | 
—idam pi Samghe ratanam panitam, 
etena saccena suvatthi hotu. 


` 
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à. PETA-DAKKHINĀ 


Tiro-kuddesu titthanti sandhi-simghatakesu ca, 
dvārabāhāsu titthanti āgantvāna sakam gharam. 


Pahūte annapānamhi khajjabhojje upatthite, 
na tesam koci sarati sattànam kammapaccaya. 


Evam dadanti fiatinam ye honti anukampaka 
sucim panitam kālena kappiyam panabhojanam : 
‘idam vo nàátinam hotu, sukhitā hontu natayo’. 


Te ca tattha samāgantvā itātipetā samagata 
pahüte annapinamhi sakkaccam anumodare : 


~ 


‘Ciram jīvantu no nati yesam hetu labhamase, 
amhākaī ca kata pūjā dāyakā ca anipphala.' 


Na hi tattha kasī atthi, gorakkh' ettha na vijjati, 
vaņijjā tādisī n’ atthi, hiraññena kayakkayain, 
ito dinnena yāpenti petā kālakatā tahim. 


Unname udakam vattam yathā ninnam pavattati, 
evam eva ito dinnam petānani upakappati. 
Yathà vārivahā pūrā paripürenti sagaram, 
evam eva ito dinnam petànam upakappati. 


‘Adasi me, akāsi me, fiātimittā sakhā ca me'— 





t nam dakkhinam dajjà pubbe katam anussaram. 


~ 
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NIDHI 


Nidhim nidheti puriso gambhire odakantike : 
‘atthe kicce samuppanne atthàya me bhavissati, 


Rājato và duruttassa corato pilitassa và, 
inassa và pamokkhāya, dubbhikkhe apadasu và'— 
etad atthāya lokasmim nidhi nāma nidhiyate. 


Tāva-sunihito santo gambhīre odakantike 
na sabbo sabbadà eva tassa tam upakappati : 


Nidhi và thānā cavati, saññi va 'ssa vimuyhati, 
naga và apanāmenti, yakkhà và pi haranti nam, 


Appiya và pi dāyādā uddharanti apassato,— 
yada puūūakkhayo hoti, sabbam etam vinassāti. 


Yassa dānena sīlena samyamena damena ca 
nidhi sunihito hoti itthiyā purisassa và, 


Cetiyamhi vā Samghe vā [pi] puggale atithīsu vā, 
mātari pitari vā pi atho jetthamhi bhātari,— 


Eso nidhi sunihito ajeyyo anugāmiko ; 
pahāya gamaniyesu etam ādāya gacchati. 
Asaádhàrana-m-aiiüiesam, acoraharano nidhi ; 
kayrātha dhiro puññani, yo nidhi anugāmiko. 


iv 
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0. METTA 


Na paro param nikubbetha 
nàtimañüetha katthaci nam kañci, 
vyūrosanā patighasaniià 


nañña-m-aññassa dukkham iccheyya. 


Mātā yathā niyam puttam 

āyusā ekaputtam anurakkhe, 
evam pi sabbabhütesu 

manasain bhāvaye aparimanain. 


Mettaī ca sabbalokasmim, 
mānasain bhavaye aparimānam, 
uddham adho ca tiriyaü ca 
asambādham averam asapattam . 


Tittham caram nisinno và 
sayāno và yāvat' assa vigatamiddho, 
etam satim adhittheyya ; 


brahmam etam vihāram idha-m-āhu. 


89 
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II. VERSES FROM THE DHAMMAPADA 


1. SANANTANA DHAMMA' 


Manopubbangama dhammā manosetthà manomaya, 
manasa ce padutthena bhasati va karoti va 
tato nam dukkham anveti cakkam va vahato padam. 


Manopubbangama dhamma manosettha manomaya, 
manasa ce pasannena bhasati va karoti va 
tato nam sukham anveti chaya va anapayini. 


“‘Akkocchi mam, avadhi mam, ajini mam, ahasi 
me, — 
ye tam upanayihanti veram tesam na sammati. 


“t Akkocchi mam, avadhi mam, ajini mam, ahāsi 
M me, — 
ye tam na upanayhanti veram tesüpasammati. 


Na hi verena verāni sammantidha kudācanam, 
averena ca sammanti,—esa dhammo sanantano. 


2. APPAMADA 


Appamado amatapadam, pamādo maccuno padam, 
appamatta na miyanti, ye pamatta yatha mata. 


1 The verses grouped under this head are all from the Yamakavagga. 
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Etam visesato fiatva appamādamhi pandita 
appamāde pamodanti ariyānam gocare ratā. 


Pamādam anuyuijanti bālā dummedhino jana, 
appamadan ca medhāvī dhanam settham va rakkhati. - 


Appamādena Maghavā devānam setthatam gato, 
appamadam pasamsanti, pamādo garahito sada, 
3, CITTA 


Phandanam capalam cittam dūrakkham dunnivarayam 
ujum karoti medhavi usukāro va tejanam. 


Varijo va thale khitto oka-m-okato ubbhato 
pariphandat' idain cittam Māradheyyam pahitave. 


Dürangamam ekacaram asariram guhāsayam 
ye cittam safiiamessanti mokkhanti Mārabandhanā. 


Diso disam yam tam kayrà veri và pana verinam 
micchapanihitam cittam seyyaso nam tato kare. 


Na tam mātā pita kayrā aññe và pl ca nataka, 
sammapanihitam cittam seyyaso nam tato kare. 
4. PUPPHA 


Ko imam pathavim vijessati 


Yamalokafi ca imam sadevakam, 
. ko dhammapadam sudesitaiņ 
kusalo mupuam i iva pacessati. 
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Sekho pathavim vijessati 
Yamalokaīi ca imam sadevakam, 
sekho dhammapadam sudesitam 
kusalo puppham iva pacessati. 


Pupphani h’ eva pacinantam vyasattamanasam naram 
suttam gāmam mahogho va maccu ādāya gacchati. 


Yathā pi bhamaro puppham vaņņagandham ahethayam 
paleti rasam ādāya, evam gāme muni care. 


Na paresam vilomāni, na paresam katākatam, 
attano va avekkheyya katàni akatàni ca. 


0. TANBA 


N' atthi rāgasamo aggi, n' atthi dosasamo gaho, 
n' atthi mohasamam jalam, n’ atthi taņhāsamā nadi.' 


Manujassa pamatta-cárino tanhà vaddhati māluvā viya, 
so palavati hurāhuram phalam iccham va vanasmi 
vanaro. 
Yatha pi müle anupaddave dalhe 
chinno pi rukkho punar eva rūhati, 
evam pi tanhánusaye anühate 
nibbattati dukkham idam punappunam. 


1 Malavagga, v. 17, 


2. 


o2 


1 Piyavagga, v.8. 
1 Verses 1-3= Sukhavagga, vv. 6-8; verse 4= Meggavāggā, v. 19. 
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Tanhaya jāyati soko tanhaya jāyati bhayam, 
tanhāya vippamuttassa n' atthi soko, kuto bhayam.’ 


6. NIBBĀNA” 


N' atthi ragasamo aggi, n' atthi dosasamo kali, 
n’ atthi khandhādisā dukkhā, n' atthi santiparam 
sukham. 
Jighaech8-paramà roga, samkhāra-paramā dukha, 
etam fiatva yathābhūtam nibbàna-paramam sukham. 


Ārogya-paramā lābhā, santutthi-paramam dhanam, 
vissāsa-paramā fiāti, nibbana-paramam sukham. 


Ucchinda sineham attano 
kumudam saradikam va panina, 
santīmāggam eva brühaya 
nibbānam Sugatena desitam. 


7. MAGGA 


Maggān' atthangiko settho, saccānam caturo pada, 
virāgo settho dhammānam, dipadānaī ca cakkhumā. 


‘‘Sabbe samkhārā aniccá'' ti yada paūūāya passati, 
atha nibbindati dukkhe—esa magggo visuddhiyā. 


‘‘Sabbe samkhārā anatt&'' ti yada paññaya passati, 
atha nibbindati dukkhe,—esa maggo visuddhiyā. 


“94 
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“Sabbe samkhārā dukkhá'' ti yada paññaya passati, 
atha nibbindati dukkhe,—esa maggo visuddhiyā. 


Eso va maggo, n’ atth' añño dassanassa visuddhiya, 
etamhi tumhe patipajjatha, Mārass" etam pamohanam. 


8.  BHIKKHU 


Na tena bhikkhu so hoti yavatà bhikkhate pare, 
vissam dhammam samādāya bhikkhu hoti na tavata.* 


Yo ‘dha puüññañ ca pàpai ca bāhetvā brahmacariyav& 
samkhāya loke carati, sa ve bhikkhü ti vuccati.? 


Hatthasartüato padasaññato 
vācāya saññato saüifiatuttamo 
ajjhattarato samāhito 

eko santusito, tam āhu bhikkhum, 


Alamkato ce pi samam careyya 

santo danto niyato brahmacārī La 
sabbesu bhūtesu nidhāya dandam, ~~ 
so brāhmaņo, so samano, sa bhikkhu.’ 


1 Dbammatthavagga, v, 11, 
3 Ibid, v. 12. s 


3 Dandavagga, v. 14. 


(X 





VERSES FROM DHAMMAPADA 95 


9. BRAHMANA 


1. Na jatahi na gottena na jaccà hoti brāhmano, 
yamhi saccafi ca dhammo ca so sukhī, so ca brahmano. 


2. Na cāham brāhmaņam brūmi yonijam mattisambhavam; 
bhovādī nama so hoti, sa ce hoti sakificano ; 
, &kificanam anādānam tam aham brūmi brāhmaņam. 


Co 


: Bāhita-pāpo ti brāhmaņo 
samacariya samano ‘ti vuccati, 
pabbājayam attano malam 
tasmā pabbajito ti vuccati. 


4. Yassa pāram apāram và pārāpāram na vijjati, 
vitaddaram visamyuttam tam aham brümi brāhmanam, 


5. Diva tapati àdicco, rattim ābhāti candimā, 
sannaddho khattiyo tapati, jhāyī tapati brāhmaņo ; 
atha sabbam ahorattam Buddho tapati tejasā. 


10. BUDDHA'S Upina : 


1. Anekajātisamsāram sandhāvissam anibbisam 
gahakārakam gavesanto, dukkhā jāti punappunam ; 


i Verses 1 and 2=Jarāvagga, vv. 8 and 9; verse 3=Tanhévagga, v, 20; 
verse 4=Nagavagga, v, 1. 
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2. Gahakāraka, dittho 'si, puna geham na kāhasi, 
sabbā te phāsukā- bhaggā, gahakūtam visamkhitam. 
visamkhāragatam cittam taņhānam khayam ajjhagā. 


3. Sabbabhibhi sabbavidū "bam asmi, 
sabbesu dhammesu anupalitto, 
sabbafijaho tanhakkhaye vimutto, 
sayam abhiññaya kam uddiseyyam. 
4. -Aham nāgo va samgāme cāpāto patitam saram 
ativakyam titikkhissam, dussilo hi bahujjano. 


11. "BUDDHĀNA ŠĀSANAM"” 


" 


1. Babbapüpass' akaranam, kusalass' "upasampadi, 
sacittapariyodapanam,—etarli Buddhàna sásanam. 


2. Khanti paramam tapotitikkhà - - ~ 
nibbānam paramam vadanti Buddha, 
na hi pabbajito pardpaghati © 
samano hoti param vihethāyanto. 


3. Anupavādo anupaghāto patimokkhe ca samvaro `- 
mattaññuta ca bhattasmim pantaīr ca sayanāsanam 
adhicitte ca àyogo,—etam Buddhāna sàsanam. ^ — 


4. Akkodhena Jine kodham, asidhum sādhunā jine, — 
jine kadariyam dānena, saccenālīkavādinam. | 
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12. BUDDHA's ExHonTATION' 


1. Kumbhüpamam kāyam imam viditvā, 
nagarūpamam cittam idam thapetvā, 
yodhetha Māram paītāāvudhena, 
Jitañ ca rakkhē anivesano siyā. 


2. Pheņūpamam cittam idam thapetvā, 
maricidhammam abhisambudhano, 
chetvana Mārassa papupphakani, 
adassanam Maccurājassa gacche. 


3. Upanitavayo va dani 'si, 
sampayato ‘si Yamassa santike, 
vaso pi ca te n’ atthi antara, 
patheyyam pi ca te na vijjati. 


4. So karohi dipam attano 
khippam vayama, pandito bhava, 
niddhantamalo anangano 
na puna jatijaram upehisi. 


5. Jhāya, bhikkhu, mā ca pamādo, 
mà te kūmaguņe bhamassu. cittam, 
mā lohaguļam gili pamatto, ? 
mā kandi ''dukkham idan'' ti dayhamàno. | 


l Verses 1-8=Buddhavagga, vv. 5-7; verse 4= Kodhavagga, v. 3 
1 Verse 1=Cittavagga, v. 8; verse 2=Pupphavagga, v. 3; verse 8-4— 
Malavagga, vv. 3-4; verse 5=Bhikkhuvagga, v. 12; verse 6-Pápavagga, 
v. l; verse 7 =Jarāvagga, v. 1; verse 8—' Taphávagga, v. 15; verse 9= Loka- 
vagga, v. 2. 
7—1707 B.T. 
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6. Abhittharetha kalyāņe, pāpā cittam nivāraye, 
dandham hi karoto puññam pàpasmim ramati mano. 


d. | Ko nu hāso, kim ānando, niccam pajjalite sati, : 
andhakarena onaddhà padipam na gavessatha. 


8. Munica pure, muiica pacchato, 
majjhe muca, bhavassa pāragū, 
sabbattha vimuttamānaso 
na puna jatijaram upehisi, 


9. Uttitthe na-ppamajjeyya, dhammam sucaritam care, 
dhammacārī sukham seti asmim loke paramhi ca. 


13. MISCELLANEOUS? 


1. Na pupphagandho pativātam eti, 
na candanam tagaramallikà và, 
sataü ca gandho pativatam eti, 
sabbā disà sappuriso pavāti. 


2. Udakam hi nayanti nettikā, 
usukàrà namayanti tejanam, 
darum namayanti tacchaka, ^ 
attānam damayanti panditā. 


1 Verse 1=Pupphavagga, v. 11; verse 2=Panditavagga, v. 5; verse 3 


=Arahantavagga, v; 6; verse 4=Taņhūvagga, vv. 19-13; verse 5= Taņbā- 


vagga, v. 21. 


— ik - Q5. ` 


Xa 


et 
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Pathavisamo na virujjhati 
indakhīlūpamo tādi subbato, 
rahado vā apetakaddamo, 
samsārā na bhavanti tādino. 


Na tam daļham bandhanam āhu dhīrā 
yad ayasam dàrujam babbajaī ca ; 
sārattarattā manikuņdalesu 

puttesu dāresu ca yā apekhā,— 

etam dalham bāndhanam āhu dhīrā. 


sabbadānam dhammadānam jināti, 
sabbam rasam dhammaraso jināti, 
sabbam ratim dhammarati jināti, 
tanhakkhayo sabbadukkham jināti. 
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III. VERSES FROM OTHER TEXTS 


1. THE CHRONICLE or GOTAMA BUDDHA 


Aham etarahi Buddho Gotamo Sakyavaddhano Z 
padhānam padahitvāna patto sambodhim uttamam. 


Brahmunā yacito santo dhammacakkam pavattayim. 
atthārasannam kotinam pathamābhisamayo ahu. ` 


Tato parañ ca desento naradevasamāgamo, 
gananaya na vattabbo, dutiyābhisamayo ahu. 


Idh' evāham etarahi ovadim mama atrajam, 
gananaya na vattabbo, tatiyabhisamayo ahu. 


Eko va sannipato me süvakanam mahesinam 
addhatelasa-satanam bhikkhünam āsi samāgamo. A 


Virocamano vimalo bhikkhusanghassa majjhato 
dadàmi patthitam sabbam mani va sabbakāmado. 


Phalam ākankhamānānam bhavacchanda-jahesinam 
catusaccam pakāsesim anukampaya paninam. 


Dasavīsa-sahassānam dhammábhisamayo ahu, 
ekadvinnam abhisamayo gaņanāto asañkbeyyo. 


Vitthārikam bahujaññam iddham phītam suphullitam, 
idha mayham Sakyamunino sāsanam suvisodhitam. 





10. 


Li, 


12. 


13, 


14, 


15. 


16. 


17. 


18. 


19. 
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Anāsavā vitarāgā santacittà samāhitā 
bhikkhū 'nekasatā sabbe parivārenti mam sadā. 


[dani ye etarahi jahanti mānusam bhavam 
appattamanasa sekha te bhikkhü viūiūu-garahitā. 


Ariyanjasam thomayantā sada dhammarata jana 
bujjhissanti satimanto samsāra-saritā nara. 


Nagaram Kapilavatthu me, raja Suddhodano pita, 
mayham janettika mata Maya-devi ti vuccati. 


Ekanatimsavassini agāram ajjhá-'ham -vasim,— 
Ramo Surimo Subhato tayo pāsādamuttamā. 


Cattārīsa-sahassāni nāriyo samalankata, 
Bhaddakaccā nüma nari, Rahula nàma atrajo. 


Nimitte caturo disvà assayānena nikkhamiin, 
chabbassain padhānacāram acarim dukkaram aham. 


Bārānasī-Isipatane cakkam pavattitam maya, 
aham Gotama-Sambuddho saranam sabba-pàninam. 


Kolito Upatisso ca dve bhikkhū aggasāvakā, 
Ananda nim’ upatthāko santikāvacaro mama. 


Khema Uppalavanna ca bhikkhuni aggasavika, 
Citto ca Hatthalavako agg’-upatthak’-upasaka. 


Nandamātā ca Uttara agg'-upatthik'-upāsikā, 


aham assatthamülamhi patto sambodhim uttamam. 
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Byamappabha sada mayham solasahattham uggato, 
appam vassasatam ayu idan’ etarahi vijjati. 


Tavata titthamāno "ham tāremi janatam bahum, 
thapayitvāna dhammokkam pacchimajanabodhanam. 


Aham pi na cirass’ eva saddhim sāvakasanghato 
idh’ eva parinibbissam aggivaharasankhaya. 


2. NIMIRĀJA-ČCARIYĀ 


Punaparam yada bomi Mithilāyam puruttame 
Nimi nāma mahārājā pandito kusal'-atthiko. 


Tadāham māpayitvāna catusālam catummukham 
tattha dānam pavattesim miga-pakkhi-nara-nàrinam. 


Acchadanafi ca sayanafi ca annapānaū ca bhojanam 
abbhocchinnam karitvāna mahādānam pavattayim. 


Yathāpi sevako sāmim dhanahetum upāgato 
kāyena vācā manasā ārādhaniyam esati, 


Tath' evāham sabbabhave pariyesissāmi bodhijam, 
danena satte tappetvā icchami bodhim uttamam. 


9. KAPIRAJA- CARIYA 


l. Yadà aham kapi àsim nadiküle darisaye, 
.pilito sumsumārena gamanam na labhàmi ‘ham, 
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Yamh' okāse aham thatvā orapāram patām” aham, 
tatth' aechi satthu-vadhako kumbhilo ruddadassano. 


So mam asamsi : ''ehi'' ti ; aham ‘‘emi’’ ti tam vadim, 
tassa matthakam akkamma parakile patitthahim. 


Na tassa alikam bhanitam, yathā-vācam akāsi 'ham, 
saccena me samo n’ atthi,—esā me sacca-pārami. 


4. BHADDEKARATTA 


Atitam nānvāgameyya, nappatikankhe anigatam, " 
Yad atitam pahinan tam, appattan ca anāgatam. 


Paccuppannaü ca yo dhammam tattha tattha vipassati, 
asamhiram asamkuppam tam vidvā-m-anubrūhaye. 


Ajj'eva kiccam ātappam, ko jañňňā maranam suve ? 
Na hi no samgaran tena mahāsenena Maccuna. 


Evamvihārim ātāpim ahorattam atanditam 
tam ve bhaddekaratto ti santo ácikkhate muni. 


b. QGATHAS OF GAYA-KASSAPA 


Pàto majjhantikam sayam tikkhattum divasass' aham  - 
otarim udakam sotain Gayāya Gayāphagguyā. 

` 
Yam maya pakatam pāpam pubbe aññasu jatisu, 
tam 'dànidha pavāhemi,—evamditthi pure ahum. 
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Sutvā subhasitam vācam dhammatthasahitam padam 
tatham yathāvakam atthain yoniso paccavekkhisam. 


Ninhāta-sabbapāpo ’mhi nimmalo payato suci, 
suddho Suddhassa dāyādo, putto Buddhassa oraso. 


Ogayh' atthangikam sotam sabbapāpam pavahayim, 
tisso vijjà ajjhagamim, katam Buddhassa sāsanam. 


6. GĀTHĀS OF RĀHULA 
Ubhayen' eva sampanno Rāhulabhaddo 'ti mam vidu, 
Yaū c'amhi putto Buddhassa, yañ ca dhammesu 
cakkhumā, 


Yañ ca me àsavà khīņā, yaū ca n'atthi punabbhavo, 


arahā dakkhineyyo 'mhi, tevijjo amataddaso. 


Kāmandhā jàlasatichannà tanhachadana-chadita 
Pamattabandhunā baddhà maccha va kuminimukhe. 


Tam kamam aham ujjhitvā, chetvā Mārassa bandhanam, 
samüiam tanham abbuyha sitibhüto 'smi nibbuto. 


7. ANGULIMALA'S UDANA 


Yo ca pubbe pamajjitva pacchà so na-ppamajjati 


so "mam lokam pabhāseti abbha mutto 'va candimā. 
é 


Yassa papam katam kammam kusalena pithiyati 
so ‘mam lokam pabhiseti abbha mutto ‘va candimā. 


10, 
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Yo have daharo bhikkhu yuūjati Buddhasāsane 
so "main lokam pabhāseti abbhā mutto 'va candimā. 


Disa hi me dhammakatham sunantu, 

disā hi me yuūījantu Buddhasāsane , 
disū hi me te manusse bhajantu 

ye dhammam evādapayanti santo. 


Disa hi me khantivādānani avirodhappasamsinam 
sunantu dhammam kalena tañ ca anuvidhiyantu. 


Udakam hi nayanti nettikā, usukārā namayanti tejanam, 
darum namayanti tacchaka, attānam damayanti paņditā, 


Danden’ eke damayanti ankusehi kasahi ca, 
adandena asatthena aham danto 'mhi tadina. 


Coro aham pure asim Angulimalo ‘ti vissuto, 
vuyhamāno mahoghena Buddham saranam āgamim. 


Lohitapani pure asim Angulimālo ‘ti vissuto, 
saranagamanam passa, bhavanetti samūhatā. 


Tādisam kammam katvāna bahu-duggatigāminam 
phuttho kammavipākena anaņo bhuīijāmi bhojanam. 


8. GĀTHĀS OF MAHĀPAJĀPATĪ GOTAMI 


Buddha vira namo tyatthu sabbasattànam nttama, 


yo main dukkhà pamocesi aññañ ca bahukam Janam. 
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Sabbadukkham parinriatam, hetutaņhā visosita, 
ariy -atthangiko maggo nirodho phusito maya. 


Mātā putto pità bhātā ayyikā ca pure ahum, 


yathabhuccam ajānantī samsarī 'ham anibbisam. — ^ 


Dittho hi me so Bhagavā, antimo 'yam samussayo, 
vikkhino jātisamsāro n'atthi 'dàni punabbhavo. 


Āraddhaviriye pahitatte niccam dalhaparakkame 
samagge sūvake passa,—esā Buddhāna vandanā. 


Bahūnam vata atthāya Maya janayi Gotamam, 
byādhimaraņatunnānam dukkhakkhandham byapānudi, 


9. GĀTHĀS OF ANOPAMA 


Ucce kule aham jātā bahuvitte mahaddhane 
vaņņarūpena sampannā dhītā Majjhassa atrajā. 


Patthitā rājaputtehi setthiputtehi gijjhità, ; 
pitu me pesayi dütam : “Detha mayham Anopamam, 


Yattakam tulitā esā tuyham dhītā Anopamā, 
tato atthagunam dassam hiraññam ratanāni ca." 


Sāham disvāna Sambuddham lokajettham anuttaram 
tassa pādāni vanditvā ekamantam upávisim. 


J 
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So me dhammam adesesi anukampāya Gotamo, 
nisinnà àsane tasmim phusayim tatiyam phalam. 


Tato kesāni chetvāna pabbajim anagāriyam,, 
sájja me sattamī ratti yato tanha visositā. 


10. SĪLĀNISAMSA 


Sāsane kuluputtānam patitthā n'atthi yam vinā 
anisamsa-paricchedam tassa silassa ko vade ? 


Na Gangā Yamunà cāpi Sarabhü và Sarassatī, 
ninnagā vāciravatī, Mahi va pi Mahānadī 


Sakkuņanti visodhetum tam malam idha pāņīnam 
visodhayati sattānam yam ve sīlajalam malam, 


Na tam sajaladā vātā, na cāpi haricandanam, 
n'eya hūrā, na manayo, na candakiranankurā. 


Samayantidha sattānam pariļāham surakkhitam 
yam sameti idam ariyam silam aceanta-sitalain. 


Silagandhasamo gandho kuto nàma bhavissati, 
ye samam anuvāte ca pativate ca vayati. 


Saggārohaņa-sopānam aññam silasamam kuto, 
dvaram và pana Nibbāna-nagarassa pavesane ? 
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8. Sobhant’ evam na rājāno muttā-mani-vibhūsitā 
yathā sobhanti yatino sīlabhūsana-bhūsitā. 


J. Attānuvādādibhayam viddhamsayati sabbaso, 
janeti kittihasañ ca silam silavatam sada. 


10. Gunànam mūlabhūtassa, dosanam balaghātino, 
iti sīlassa viññeyyam ānisamsa-kathāmukham. 


1l. VIDHUROVĀDA 
| Vidhurapandita-Jataka ] 


[Atite Kururatthe Indapattanagare Dhanaūjaya-Korabbo rajjam kāresi, 
Vidhurapandita nama amacco tassa atthadhammānusāsako - ahosi. Bo 
madhurakatho mahadhammakathiko —sakala-Jambudipe rājāno,  hattbi- 
kantavīņāsarena paluddhahatthino viya, attano madhura-dhammadesaná&ya 
palobhetvá, tesam  sakasakarajjàni gantum adadamano, Buddhalilháya 
mahájanassa dbammam desento, mabantena yasena tasmim  nagare 
pativasi. | 


1. Soca mitte amitte ca iatayo suhadajjane 
alinamanasamkappo Vidhuro etad abravi : 


2. ''Eth' ayyo rajavasatim, nisīditvā sunotha me 
yathā rājakulam patto yasam poso nigacchati. 


9. Na hi rājakulam patto aññato labhate yasam, 
nāsūro nàpi dummedho na-ppamatto kudācanam. 


4. Yadassa silam paññañ ca soceyyan cūdhigacchati, 
atha vissasate tamhi, guyhafi c’assa na rakkhati. 


10. 


Pu 


12. 


13. 
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Tula yathà paggahitā samadanda sudhāritā 
ajjhittho na vikampeyya, sa rājavasatim vase. 


Tula yathā paggahità samadandā sudhāritā 
sabbāni abhisambhonto sa rājavasatim vase. 


Diva và yadi và rattim rajakiccesu pandito 
ajjhittho na vikampeyya, sa rājavasatim vase. 


Diva và yadi và rattim rajakiccesu pandito 
sabbāni abhisambhonto sa rājavasatim vase. 


Yo c'assa sukato maggo rañño suppatiyadito 
na tena vutto gaccheyya, sa rajavasatim vase. 


Na rañño samakam bhuīje kamabhoge kudācanam, 


sabbattha pacchato gacche, sa rājavasatim vase. 


Na rañño sadisam vattham, na mālā na vilepanam, 


ākappam sarakuttim và, na rañüo sadisam ācare, 
aññam kareyya akappam, sa rajavasatim vase. 


Anuddhato acapalo nipako samvutindriyo 


manopanidhisampanno, sa rajavasatim vase, 


Laddhavāro labhe vāram, n'eva rājūsu vissase, 
aggiva yato tittheyya, sa rajavasatim vase. 


Akkodhano asamghatto sacco sanho apesuno 
samphain giram na bhāseyya, sa rājavasatīm vase. 
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Vinito sippavā danto katatto niyato mudu 
appamatto suci dakkho, sa rajavasatim vase. 


Samane bráhmane cápi silavante bahussute 
sakkaccam payirupáseyya, sa rüjavasatim vase. 


Chandaūīū rājino assa, cittattho c' assa rājino, 
asamkusakavatti 'ssa, sa rājavasatim vase. 


Ks’ ayyo rajavasati vattamāno yathā naro 
aradhayati rājānam, püjam labhati bhattusd’’ ti. 


12, DESCRIPTION OF A HERMITAGE 
| Vessantara-Jātaka | 


Esa selo, mahābrahme, pabbato Gandhamādano 
yattha Vessantaro rājā saha puttehi sammāti, 


Dhārento brāhmaņa-vaņņam āsadaūī ca masam jatam, 
cammavasi chama seti, Jàtavedain namassati. 


Ete nila padissanti nānāphaladharā dumā 
uggatā abbhakūtā va nila aūjanapabbatā. 


Dhavassakaņņā khadira sila phandanamāluvā 
sampavedhenti vātena sakim pita va māņavā. 


Upari dumapariyāyesu sarngītiyo va süyare, 
najjuha kokilà samghā sampatanti dumà dumam. 


"A 
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Avhayant' eva gacchantam sākhāpattasameritā, 
ramayant' eva āgantum, modayanti nivásinam. 


Amba kapitthā panasā sila Jambi vibhītakā 
haritaka āmalakā assatthà padarāni ca. 


Cari timbarukkhā c’ ettha nigrodhà ca kapitthana 
madhu-madhukā thevanti nice pakkā c' udumbarā, 


Pārevatā bhaveyyā ca muddika ca madhutthika 
madhum anelakam tattha sakam ādāya bhunjare. 


Ann'ettha pupphità ambā, aññe titthanti dovila, 
aññe ūmā ca pakkā ca bhekavaņņā tadūbhayam. 


Ath’ ettha hetthā puriso ambapakkāni ganhati 
amani e' eva pakkāni vanna-gandha-ras'-uttame. 


Ath’ eva me acchariyam himkāro patibhati mam, 
devānam iva āvāso sobhati Nandanüpamo. 


Vibhedikā nāļikerā khajjurinam brahāvane 
mālā va ganthitā thanti dhajaggān' eva dissare, 
nānāvaņņehi pupphehi nabham tārācitam iva. 


14. Kutajī kutthatagarī pataliyo ca pupphita 


15. 


punnāgā giripunnāgā koviļārā ca pupphitā. 


Uddhālakā somarukkhā agarubhalliyo bahü 
puttajiva ca kakudhā asanā c' ettha pupphita. 


16. Kutaja salalā nīpā kosambalabujā dhavā 


sala ca pupphitā tattha palālakhalasannibhā, 
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Tassávidüre pokkharani bhūmibhāge manorame 
padum'-uppalasatichannà devanam iva Nandane. 


Ath’ ettha puppharasamatta kokilà mafijubhànikà 
abhinadenti pavanam utusampupphite dume. 


Bhassanti makarandehi pokkhare pokkhare madhū, 
ath’ ettha vata vāyanti dakkhina atha pacchima, 
padumakinjakkha-renuhi okinno hoti assamo. 


Thūlā simghātakā c’ ettha samsadiyà pasadiya 
maccha-kacchapavyavidha bahū c’ ettha-m-upayanaka, 
madhum bhimsehi savati khiram sappi mulalihi. 


Surabhi tam vanam vàti nanagandhasameritam 
sammaddat' eva gandhena pupphasākhāhi tam vanam. 


Bhamarā pupphagandhena samantā-m-abhināditā, 
ath' ettha sakuņā santi nānāvaņņā bahū dijā, 
modanti saha bhariyāhi añña-m-aññam paküjino. 


Nandika jivaputta ca Jivaputtà piyā ca no 

piyà puttà piyà nandà dijà pokkharanighara. 
Mala va ganthita thant: dhajaggān' eva dissare 
nānāvaņņehi pupphehi kusaleh’ eva sugandhikā. 





NOTES 
ON THE TEXTS 
PROSE —— 


1, MŪLAPARIYĀYA-JĀTAKA [No. 245|'.—The Paccuppanna- 
vatthu of this Birth-story furnishes a context by which one can 
establish a connection between the main tenour of this Jātaka 
and that of the Mūlapariyāya-Sutta of the Majjhima-Nikaya. 
According to Buddhaghosa, the term pariyāya means both 
'desanà' (instruction) and 'kāraņa' (argument): ‘“‘idha pana 
[pariyāya-saddo] kāraņe pi desanāya pi vattati.'" Just as the 
Sutta is Sabbadhammd-milapariyaya, even so this Jataka 
is Sabbajataka-müiapariyáya,—i.e., the most fundamental of 
all Jatakas. This is, indeed, the Jātaka which strikes the 
key-note of the Buddha's teaching. The Sutta bears the 
philosophical aspect of Buddhism, while the Jātaka the popular. 

The moral of the Jitaka, as contained in the Gathd, is in 
sharp contrast with the central thought of the Mahabharata, 
reflected, for instance, in the following verse [Sdantiparva, 
231. 41] :— | 


Kālaķ sthāpayate sarvam, kalah pacati vai tathā. 

It is to be noted that the first line of the Pali gāthā (p. 3) 
sets forth the Epic moral, while the second line ineuleates the 
Buddhist idea as a contrast. The sense is: ‘Time, you say, 

ji ! The reference is to Fausbill 'a Jūtaka, 
8—1707 B.T. | 
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consumes all, even itself; we claim that he who is really wise 
consumes lime, the all-consumer'. Ghasati=pacati. 

There is also a picture here of an ancient institution where 
a large number of pupils resided with their teacher, who was 
world-renowned. 


2. VAŅŅUPATHA-JĀTAKA [No. 2].—Vannupatha means 
‘sandy track or tract’, that is to say, it is the name both of 
a route and of a locality; cf. Uttarāpatha, Dakkhiņāpatha, 
Vamsa-patha, Vetra-patha, Mūsika-patha, etc.—Here is an 
interesting story of a daring caravan journey across a vast 
sandy desert (of Rajputana) under the guidance of a ‘land-pilot’ 
(thala-niyàmaka) who used to direct the course by the position 
of the stars. It is remarkable that the Játaka compares the 
journey to a voyage across the sea (samudda-gamana-sadisam). 
For the description of different kinds of desert, see Apannaka- 
Jātaka |No. 1]. 

The moral of the story is twofdld: (i) ‘‘Necessity is the 
mother of invention''; (ú) ''Presence of mind is invaluable 
in times of emergency’. 

The Jātaka is important because of its reference to the 
discovery of underground veins of water and to the construction 
of artesian-wells. It is interesting to note that a slender blade 
of grass supplied the clue to the existence of water underneath. 


3. BAVERU-JATAKA [No. 339].—This Birth-story is in the 
form of a parable illustrating the contrast in glory between 
the Buddha and other teachers of India of that age. These 
other teachers were founders of different orders of samanas 
and brahmanas. 'Ihey have been described as titthiya, a ` 
term which in later nomenclature came to denote heretical 
teachers, By titthiyā are generally meant the six leading - 
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thinkers of the Buddha's time: Pūraņa Kassapa, Makkhali 


Gosāla, and the rest [—see p. 55]. The story testifies to India's 
maritime activities in the past and to her commercial relations 
with so distant a country as Bāveru or Babylon. It correctly 
brings out the fact that there was a great dearth of birds in 
Babylon, so much so, that-an ugly and hoarse-voiced bird like 
the crow became an object of adiniration to people of that 
country. Note that birds were used by Indian mariners for 
ascertaining direction to land by their flight; ef. ‘ tira-dassim 
sakungm  gahetvà' (Kevaddha-Sutta, Digha I, p. 222).—The 


*peacock is described as a sweet-voiced (maūjubhāņī) bird, 


though it is not strictly so. 


4. NAKKHATTA-JĀTAKA [No. 49].—The purpose of this 
Jataka is to guard against the folly of refraining from action 
on the plea oí the inauspiciousness of particular days as 
declared by astrologers, The term nakkhatta, as explained 
in Kautilya’s Arthagastra [IX. 4. 142], means not only the 
superstitious belief in the influence of the stars but also the 


„apprehension of time and weather as predicted in astrology 


and almanac. This explanation is also applicable to the term 
as used in this Jātaka. Note that the section referred to in 
the Arthagistra contains an exact Sanskrit counterpart of the 


Pali gáthà :— 


Nakgattramatipréchantam balamartho 'tivartate, 
Artho hyarthasya naksattrarn, kim karisyanti tarakah. 


5. VANARINDA-JĀTAKA [No. 57].—This Birth-story is almost 


the same as the Kumbhila-J ātaka [No..224] and the Kapirāja- 


Cariyà [see pp. 102-3]. The Kumbhila-Jataka, however, is 
wanting in the prose narrative. It consists of two verses 
iin the ere in its positive and negative aspects. The 
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first verse only occurs in the Vānarinda-Jātaka. The mode 
of narration of the story is altogether changed in the Kapirāja- 
Cariyā. 

6. LATUKIKA-JĀTAKA [No. 857].—This is a popular story 
which narrates how a number of small creatures combined to 
avenge the wrong done to a quail by a roguish elephant, with 
whom might was right. The narrative agrees with the story 
of the Cataka in the Paūcatantra [—see Benfey's Introduction 
to the Paficatantra, I. 15], with this difference that the Pali 


version has the additional episode of a good elephant acting a 


compassionately towards the quail and its young ones. The 
hero of the Pali story is really the noble elephant, whereas that 
of the Sanskrit 1s the Cataka, who organised the forces for 
revenge. This Jātaka figures in the Bharhut scuipture with 
the label ‘‘Latuva-Jataka’’. 


7. NiGRODHAMIGA-JATAKA | No. 12].—1t is à most skilfully 
written story showing how gradually men developed their moral 
sense and compassion and ultimately recognised mercy asa 


principle far above the mere law, The introduction of " 


dhamma-gaņdikā, ‘execution block’, for killing one deer a day 
instead of many unnecessarily, marks a definite step in the 
application of a human principle in dealing with the lower 
creatures. King Ašoka, too, in the third century B.C., tried 
to minimise the slaughter of animals by reducing the daily fare 
in the royal kitchen to one deer and two peacocks only [—see 
Rock Edict 1]. This Jàtaka also appears m a Bharhut 
bas-relief. | 

8. SAMMODAMANA-JATAKA [No. 33].—''Unity is Strength" 
is the moral inculeated in this Jātaka as well as in its Sanskrit 
counterpart in the Hitopadefa and the Paūcatantra [—see: 


k 
- 
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Benfey's Paficatantra, I. 904; Fausbēll in R. A. S. Journal, 
1870; Julien's Avadānas, Vol. I, p. 155]. The story is depicted 
also in the Bharhut sculpture. 


9. R&JovkpA-JATAKA [No. 151].—This piece presents a 
vivid picture of the time when Kāsi and Kosala flourished side 
by side as two powerful kingdoms of Northern India. The 
kings of both the countries were out at the same time on tours 
of inspection, during which they accidentally met and learnt 
from each other the principle of government followed in the 
kingdom of each. The contrast between the two principles is 
brought out in clear terms: (i) 'an eye for an eye, a tooth for 
a tooth' in the case of the king of Kosala; and (ii) ‘amity 
against enmity and truth against falsehood' in that of the king 
of Kāsi. The second maxim finds favour with the Buddhists. 


10. MAKHĀDEVA AND Nīmī |Cariyā-Pitaka Commentary, pp. 
51-53].—The Nikāya version of this story of Makhādeva and 
Nimi is to be found in the Makhādeva-Sutta of the Majjhima- 
Nikāya. The Jātaka Commentary contains two separate stories, 
one named after Makhadeva and the other after Nimi. The 


story of Makhadeva is illustrated in one of the Bharhut seulp- 


tures, showing him upset at the sight of a grey hair plucked 
from his head by his barber. 


Makhādeva, Nimi and Mahà-Janaka were all kings of 
Mithilā, who forsook the world for the fulfilment of religious 
life. They are deseribed as the most righteous kings oí ancient 
India.—Note that Makhādeva or Maghādeva ıs just a Prakrit 


form of Sk. Mahādeva. 


' According to the present story, Makhādeva was reborn 
afterwards as Nimi. 
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11. MAHOSADHA'S JUDGMENT |[Mahā-ummagga-Jātaka, No. 
546].—' The two episodes illustrate how Mahosadha, son of the 
banker of the village of Yavamadhyaka, displayed his wonderful 
power of judging disputes. We have two interesting instances 
here of a prompt settlement of disputes by arbitration. The 
disputes themselves were and are of daily occurrence in Indian 
villages. The judgments of Mahosadha remind one of those 
funny legal awards in ancient Iran which are popularly known 
as 'Qazi's Judgments'. 


12. SĀMA-JĀTAKA [No. 540].—'This is the Pali counterpart 
of the Ramayana story of the Blind Sage whose son was in- 
advertently aimed at and killed by king Daśaratha. In the 
Pali version the king is not Daśaratha, nor is there any curse 
pronounced on the penitent king. The story is referred to in 
the Milindapaūha, pp. 198-9. 


18. VĀSUDEVA AND HIS BrotHEers.—This piece is taken 
from the Ghata-Jātaka [No. 454], a Birth-story in which Ghata- 
pandita figures as Bodhisatta. Ghata and Baladeva were counted 
among the nine brothers of Vāsudeva, all born of Devagabbhā 
(= Devakī of the Mahābhārata). Both Vāsudeva and Baladeva 
ranked as popular heroes. There were two distinct groups of 
worshippers, one extolling the greatness of Vasudeva and the 
other that of Baladeva—Vdsudeva-vatikd and Baladeva-vatika 
[—see Culla-Niddesa, p. 178, under devatd, and Maha-Niddesa, 
p.89]. The Buddhist story serves as a parallel to, if not the 
actual basis of, both the Mahābhārata stories of ‘the Slaughter 
of Kamsa ' and ‘the Destruction of the Yadavas'. 


14. MAHĀMAXGALA.—Thisis from the Paccuppanna-vatthu 
of the Mahdmangala-Jataka (No. 455]. The term ‘mangala’, 


` 
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as employed here, has a twofold sense: (i) superstitious rite or 
practice, and (ii) conscious fulfilment of all duties and obliga- 
tions by a right-minded householder, Both these meanings 
are contrasted also in Agoka’s Rock Edict IX. The Jātaka as 
a whole presents us with the popular Brabmanical idea of 


mangala, the tone and spirit of which was changed by Buddha 
in the Mahàümangala-Sutta, 


15. DESCRIPTION OF AN REARTHQUAKE [Milindapafiha, pp. 
117-118 ].—The extract is intended only to illustrate the lucidity 
of prose style developed in the Milindapafiha, It abounds in ` 
onomatopeic expressions. The description of the earthquake 
is most vivid. The happening of an earthquake along with the 
momentous action of a man, however great, is after alla matter 
of coincidence, and it will be too much to ask the modern man to 
believe the latter to be the cause of the former, The coincidence 
is only in the fact, and there is no causal relation in the 


scientific sense. But it is remarkable that the passage also 


sets forth the scientific process oí the happening of an earth- 
quake. It presupposes the existence of a hidden accumulation 
of water and a source of heat inside, the earth. The water 
being heated turns into vapour, which causes an explosion 
shaking the earth as a result thereof, the process being popularly 


illustrated by that of the boiling of rice in a pot heated by fire 


from underneath. 


16. Buppna's Visit To KAPILAVATTRU [Vinaya, Vol. I, pp. 
82.83].—The Vinaya account of the Buddha's first visit to 
Kapilavatthu is concise and dull. It is wanting in poetic 
elaborations found in the later literary account in the Jataka 
Nid&nakathà. According to all the accounts, the Buddha went 


from Rājagaha to Kapilavatthu, The Vinaya account does not 
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mention the year or the period in which his journey was under- 
taken. It also leaves many points unexplained, e.g., (i) Did 
the Buddha pay the visit of his own accord or just to keep 
an invitation from his father ? (ii) What might have been 
the feeling of his father when he first saw him in the garb 
of a mendicant with a begging bowl in his hand, quite against 
his family tradition ? (iii) How was he received by Rāhula's 
mother, who was his wife in his former relation ? (iv) What 
were the circumstances under which Nanda, his half-brother, 
. was admitted to the Order ? And lastly, (v) how did the private 
garden of Nigrodha Sakya become the monastic abode of the 
Brethren ?—The Vinaya account is introduced to show—fi) 
how the initiation of novices was allowed by the Buddha, 
and (ii) at whose instance the Buddha enjoined the rules that 
none should be admitted into the Order without the consent and 
permission of their parents, 


17. JIVAKA KomMĀRABHACCA [Vinaya, Vol. I, pp. 269-272].— 
The services rendered by Jivaka Komārabhacca to the Early 
Buddhist Order were in a sense no less important than those 
rendered by king Bimbisāra, the banker Anathapindika and 
Others. He was born of a gaņikā, called Silavati. The babe 
was thrown away in a dust heap. As luck would have it, he 
was picked up by Prince Abhaya of Magadha, under whose 
affectionate care he grew up to manhood. The talented 
boy started for T'akkasili for the study of medicine without 
asking permission of his foster-father. Takkasilā, the capital 
of Gandhāra, was then a great seat of learning. Jivaka 
mastered the science of medicine under a most eminent 
professor. The name of the protessor is not, however, men- 
tioned. According to some later Buddhist account, his professor 
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was no other than Bhiksu Ātreyya. In the Indian medical 
books, we have mention of Bhiksu Ātreyya and Punarvasu 
Ātreyya. Whether they were the same person or different 
individuais is still a matter of dispute. The Vinaya Mahāvagga 
records several instances of Jivaka's skill as a physician.— 
Komārabhacca (Sk. Kaumārabhrtya) is apparently a title signi- 
fying that he was a specialist in the treatment of children’s 
diseases. This aspect of Jivaka's proficiency is brought out in 
the Sanskrit medical treatise, called Vrddha-Jivakiyam. But 
none of the instances recorded in the Buddhist works bear out 
his skill in the treatment of children’s diseases. According to 
Buddhist tradition, Jivaka was called Komārabhacca or Komāra- 
-bhanda, because he was reared up by a prince [''Kumārena 
posapito ‘ti Komarabhacco 'ti nūmam akamsu.''). 


18. Way DEVADATTA REBELLED AGAINST BUDDHA [Vinayn, 
Vol. II, pp. 187-192].—The part played by Devadatta in 
the early history of Buddhism may be broadly eompared with 
that of Judas Iscariot in the eariy history of Christianity. Deva- 
datta stands condemned in Buddhist history as a wicked man 
who brought about a division in the Order. A man with evil 
deslgn, he is said to have been arrogant and intriguipg. There 
are several Jütakas to show that he was inimieal to the Buddha 
through many a birth. In his worldly relation he was the 
Buddha's maternal unele's son and his brother-in-law too. He 
joined the Order along with Bhaddiya, Anuruddha, Ānanda and 
Upāli. He excelled others in some common miraeulous powers 
by which he could win over persons to his side for carrying 
out his evil designs. He wanted the Buddha, about eight 
years before the latter's demise, to nominate him as his 
successor to the leadership of the Order. The Buddha 
declined to do so on the ground that he himself had no right to 
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do so. This gave offence to Devadatta. He rebelled against 
the Buddha and the Order. He was further offended when his 
evil nature was exposed to the publie by other bhikkhus, and 
that under instruction from the Master himself. He at last 
became desperate and was bent upon taking the Master's life. 
He needed Prince Ajātasattu as an instrument, He set 
him up against his father, the good old king Bimbisāra of 
Magadha, and sueceeded in his first plan. "Thereafter he made 
a plot to kill the Buddha, which, however, failed. 


"Ajātasattu" was evidently a royal epithet, meaning ‘a king 
without an enemy'. But, as usual with the Buddhists, they 
account for the name differently. According to them, the prince 
of Magadha was named Ajütasattu, because he was found to’ 
have been an enemy of his father from before his birth. 


19. ĀJĀTASATTU AND BUDDHA [Safjiva-Jütaka, No. 150, 
Pacecuppanna-vatthu].—This account of king Ajūtasattu's visit 
to Jivaka's mango-grove, where the Buddha was staying, is 
substantially the same as that in the Sàmafüfüaphala-Sutta of 
the Digha-Nikaya. According to the Sutta account, it was 
during a full-moon night that king Ajātasattu became eager to 
wait upon some religious teacher for a profitable discussion. In 
those days it was a general custom with Indian kings to choose 
such an occasion for such a purpose.  Ajütasattu's choice did 
not fall upon the Buddha until his name was suggested by 
Jivaka, his courl-physician, in whose mango-grove in the suburb 
of Rājagaha the Master was then dwelling with 1250 disciples. 
Further, according to the earlier aecount, the point on which 
he sought enlightenment was the Fruit of a religious life in the 
present existence.  But'the motive is changed in the Jātaka 
account. Here the king was anxious to wait upon the Buddha, 
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fully believing that he alone would be able to bring solace to 
his penitent heart. He knew beforehand that each of his 
courtiers would recommend to him an interview with his own 
revered teacher. In this very connection, the two accounts 
introduce to us the six leading thinkers of the age, namely, 
Pūraņa Kassapa, the propounder of the doctrine of non-action, 
Makkhali Gosāla, the propounder of fatalistic creed, Ajita Kesa- 
kambala, the avowed atheist, Kakudha Kaccayana, the eter- 
nalist, Saūjaya Beiatthiputta, the sceptic, and  Nigantha 
Nathaputta, the propounder of Jainism [—see Barua’s History 
of Pre-Buddhistic Indian Philosophy, Sections III and 1V].— 
Note that there is full play of the Buddhist theological motive 
. in the Jataka description of the royal visit. 


20. How BuppHa ConsoLED KISĀGOTAMĪ [Dhammapada 
Commentary, III, pp. 482 f.|— Women's lot in ancient Indian 
society was not in all instances happy.  Kisāgotamī was 
unhappy as a wife and more so as a mother. She deseribes her 
distressful state in her gāthās. Like a mad woman she was 
moving about here and there carrying her dead child, fondly 
believing that perchance she might meet a person who could 
bring it back to life. She was at last referred to the Buddha, 
who, instead of disheartening her by pointing out her mistake, 
made her understand the fact of existence for herself, and she 
realised the Truth. 


91. QUARREL BETWEEN THE ŠĀKIYVAS AND THE Korivas 
[Kuņāla-Jātaka, No. 636, Paccuppanna-vatthu].—The Sakiyas 
and the Koliyas were two Ksatriya tribes who traced their 
descent from King Mahāsammata and Okkāka (Sk. Iksvāku). 
In olher words, they claimed to have been the off-shoots of the 
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solar race of Ksatriyas. The two clans were united by matn- 
monial alliance and formed a confederacy. The Sākiyas settled 
down in Kapilavatthu. and the Koliyas in Devadaha. The river 
Rohiņī stood as a boundary between the two territories, the 
garden of Lumbini being situated on the bank of this river on 
the side of Kapilavatthu. Kapilavatthu and Devadaha were 
also names of capitals of the two countries. The  Rohini 
supplied water for irrigation, for which purpose the cultivators 
of the two countries used to make a barrage (üvarana) in the 
river, A quarrel arose between the cultivators of the two 
countries over the water supply from the Rohini. According to 
some authorities, the guarrel was between the maid-servants 
belonging to the two clans overa trifle. However, the alterca- 
tion between them led to preparation for a war between the 
two clans. When the two armies were about to march, the 
Buddha made a timely intervention and settled the dispute. In 
bringing about the settlement, the Master delivered an illu- 
minating discourse, dwelling upon unity as the source of 
national strength and prosperity. 


22. ANNIHILATION OF THE SAKlYAS.—'The story is from the 
Paccuppanna-vatthu of the Bhaddasāla-Jātaka [No. 465]. The 
narrative is, on the whole, historical and dramatic, and it may 
well furnish materials for a tragedy. It preserves the most 
touching words of the Buddha: ''iātakānam chūyā nama sitala”’. 


23. Dmarn or KING Pasenapi.—This is another episode from 
the Paceuppanna-vatthu of the Bhaddasāla-Jātaka [No. 465]. 
It narrates the circumstances that led to the most tragic death 
of king Pasenadi of Kosala at the gate of the capital of his 
nephew, king Ajātasattu of Magadha. Pasenadi was a devout 
lay follower of the Buddha. His last interview with the Master 
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is vividly narrated in the Dhammacetiya-Sutta of the Majjhima- 
Nikāya and beautifully represented in the Bharhut sculpture. 


24. MAHĀBODHI-Pūzā,— The extract is from the Puccup- 
panna-vatthu of the Kālingabodhi-Jātaka [No. 479].—Its 
importance lies in the cireumstanees which led to the adoption 
of some definite objects for worship as a concession to popular 
demand, the 'Great Bo', as the most prominent symbol of 
Buddhahood, being accepted as the fittest object of worship in 
the aosence of any image of the Buddha, which was not then 
possible. The three classes of objects incidentally mentioned 

as fit for worship are: Saririka, bodily remains, relies; 
(ii) Paribhogika, things used by the Buddha, the Bo-tree being 
a typical example; and (iii) Uddesika or referential, e.g., a 
Buddha image ('Buddha-patimā'), according to the com- 
mentaries, As the Jātaka explains, an ‘uddesika’ object 
(cetiya) is not a concrete representation of the actual form of 
the Buddha (avatthuka), but a translation of some idea about 
the Buddha into an artistic shape (manamattaka). In other 
words, with the Buddhist an image of the Buddha is not a dumb 
show but a meaningful form created by art—an idea which did 
not, however, materialise until the lst century A.D. 


95. Rāja-PARAMPARĀ [Samantapāsādikā, Part I, pp. 72-73]. 
— This piece with its verse counterparts in the Dīpavarņsa, the 
Mahāvamsa, and other Buddhist works compiled in Ceylon, 
offers us a parallel chronology of the kings of Magadha and 
Ceylon, with slight variations here and there. The dynastic list 
in the Purünas agree in many respects with the chronology of 
the kings of Magadha as set forth here. The striking feature 
of the two chronologies 1s that both start from Bimbisüra and 
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Ajātasattu, and, for the matter of that, from the life-time of 
the Buddha [—see Geiger's Translation of the Mahāvamsa, 
Introduction, and Barua's Bauddha Granthakosha, Pt. 1]. The 
chronology of the kings of Ceylon starts from Vijayabāhu, who 
is more or less a mythical hero, the real chronology being trace- 
able from Mutasiva and Devānampiya-Tissa, both of whom 
were contemporaries of Ašoka, the latter being the king during 
whose reign Buddhism was propagated in Ceylon by Mahinda and 
Samghamittā. The aecession of Ašoka is placed 215 years after 
the demise of the Buddha, and his coronation three or four years 
after that. | 


26. NIGRODHA-ŠĀMAŅERA [Samantapāsādikā, Vol. I, pp. - 
44 f, ].—See notes on the next piece ‘Conversion of Asoka’. 


27. Conversion OF Asoka [Samantapüsádika, Vol. I, pp. 
44-48].—A$oka, the son and successor of Bindusāra and grand- 
son of Candragupta, was the third and the greatest king of the 
Moriya (Maurya) family. He inherited a vast kingdom from 
bis father and grand-father, to which he added the kingdom of 
Kalihga after conquering it in his eighth regnal year. According 
to his own inscription, his serious reflections on the after-effects 
of war brought about a great change in his life. Thenceforward 
his heart became inclined towards ‘conquest by dhamma'. In 
the Minor Rock Edict he teils us that for the first year after 
his conversion to the Buddhist faith as an upāsaka, he remained 
„rather passive, and that later on when he came into touch with 
the Samgha in course of one year and a half, he began to exert 
himself much. The Pali account in the Samantapāsādikā is 
practically to the same effect, This, too, distinguishes between 
two stages, in the first of which his faith was no more than a 
personal attachment to a particular member of the Order whom 


> 





127 


he first met, and in the second of which his faith became 
profound and deep-rooted. It was after coming into contact 
with the Samgha that he started erection of vihdras in his 
empire, 84,000 being the traditional number of such vihdras. 
Until his third regnal year he, like his father, was a lay 
worshipper of other religieux, mostly Brahmins or Brahmanical, 
—the Pandaranga Parivrājakas, the Ajivikas and the Nirgranthas 
(Jainas) included. His attention to Buddhism was drawn by 
Nigrodha-Sūmaņera, who was then a mere novice. Ašoka did 
not know that the sadmanera was the posthumous son of his 
eldest half-brother Sumana. On being asked to ‘tell him the 
main principle of Buddhism, Nigrodha cited the Appamada- 
vagga from the Dhammapadu, inculeating appamdda or ‘the 
principle of action’ as the essential point of the ‘Good Faith’, 
This made a profound appeal to his heart. 'Appamiüda' became 
indeed, the keynote of all that Asoka himself promulgated 
through his edicts. 


28. BuppHA's Parasites [Majjhima-Nikaya, Vol. I, pp. 
125-26, 225-26]—A parable is a narrative setting forth some- 
thing in terms of something else,—a fictitious story told to point 
a moral,—an allegory. ‘The use of parables characterises the 
teachings of the Buddha and those of Jesus Christ. Some of 
the parables in the Nikāyas and in the Gospels are analogous 
[—see Pau! Carus, Gospels of Buddha]. 

Of the two parables included in the present text, one is of 


the Mistress and the Maid-servant, and the other is of the 
Cowherd and the Cattle. 


The Mistress of the first parable is Vedehikā of Süvatthi and 
the Maid-servant is Kali. Vedehikā had become noted for her good 
temper. The maid-servant put her to the test and the mistress 
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miserably failed. So, her virtue was. an untested one, The 
homely conversation between the mistress und the maid-servant 
furnishes us with a true picture of domestic life in ancient 
India.—As suggested by Buddhaghosa, Vedehikā is a significant 
name, meaning 'the Wise'. 

In the second parable, the cowherd was an inhabitant of 
Magadha. On the opposite side of Magadha was the kingdom of 
Suvideha (t.e., Videha). The Ganges was the natural boundary 
between the two kingdoms. The cattle had to swim across the 
river in going from one bank to the other. The description of 
the cowherd's action gives a correct picture of the time, 


20. Dasa SikkHáPADAM.—Literally, the term means ‘the 
ten points of training’. The formula, indeed, comprises ten 
essential points of conduet or criteria of morality. For a 
Buddhist learner and devotee, each of them has acquired the 
senee and force of a 'precept'. Originally, these ten points 
were enforced in this very form, according to the proposal of 
the novices themselves. The formulation is important, Each 
of the sikkhapadas comprehends various modes of offence or 
transgression militating against the same principle of morality. 
Thus, the first—pdndtipadta veramani—means not merely 
‘abstaining from killing’, but ‘abstaining from all acts, physical 
or mental, which directly or indirectly inyolves the intention 
of harm or cruelty’. Again, the fourth—musāvādā veramani— 
implies abstaining not merely from conscious falsehood, but also 
from slander, rudeness, vain talk,—in short, from ‘all forms of 
improper speech’, Or again, the seventh—nacca-gīta-vādita- 
visūka-dassanā veramani—suggests abstaining from witnessing 
not only the visūkas, dance, song, music, but all visūkas 
(‘exciting amusements or performances’) of which nacca, gita 
and vddita are but three typical examples. 








POETRY 
I. VERSES FROM THE KHUDDAKA-PATHA 


1. MAÑGALAM „—The word mañgala, as used in this piece, 
means sotthi, ‘well- being’, ‘means of victory’. Mangala or 
‘success’ is the opposite of parābhava, ‘defeat’. The piece 
sums up the whole duty of a Buddhist householder.—A word 
of explanation is, perhaps, needed for lokadhammehi in verse 11. 
Lokadhammā are the possible vicissitudes of life, such as labha: 
alābha, sukha:dukkha, yasa:ayasa, nindā:pasamsā, jivita: 
marana. ‘This enumeration is offered in the Theragāthā, but the 
commentators ledve out the item jivita:marana instead of one 
of the items yasa:ayasa and nindā:pusamsā. which practically 
mean the same thing. The Milmda (pp. 298-99) omits jivita: 
marana, It is to be noted that in a contemporary Indian 
enumeration of six vicissitudes the item jivita:marana is 
included along with lābha:alābha and sukha:dukkha, the item 
yasa :ayasa or nindā:pasamsā being inapplicable in characteris- 
ing the life of ail beings:—''Savvesim pāņāņaim........, labham, 
alabhain, suham, dukham, jīveyam.  maranam" [Jaina 
Bhagavati Sütra]. 


2. RatanatrayaM.—The Triad Buddha, Dhamma, Samgha, 
which is also known as Sarana, ‘Refuge’, is praised here as 
Ratana, ‘Jewel’, ‘precious gem’. The burden of the stanzas— 


^ etena saccenā suvatthi hotu—is a iamiliar Buddhist form of 
saccakiriya or exercise of the mysterious power of Truth to 


produce the desired psychic effect. 
9—1707 B.T. 
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3. Prra-Dak&HiNi,— The stanzas are taken from the 
Tirokudda-Sutta. The verses set forth a plea for fulfilling the 
obligations of a householder to his departed relatives and incul- 
cate the lesson that lamentation is not a dignified or profitable 
mode of expression of sorrow. The beliefs as to the condition 
of the departed spirits are popular. 


4. Nirpui— The verses are from the Nidhikaņda-Sutta, 
which deais with safe and unsafe methods of hoarding and 
investment. The term nidhi means ‘that which deserves to be 
treasured’. The commentary distinguishes four kinds of ‘nidhi’, 
viz., (i) thāvara, 'iucapable of motion’, e.g., immovable pro- 
perties, (ii) Jangama, 'capable of motion', e.g., livestock, (iii) 
ahgasama, ‘peculiar to an individual’, e.g., learning, skill, 
talent, and (iv) anugāmika, ‘pursuing’, e.g., ment accruing 
from such pious acts as dispensing charity, founding institutions, 
etc. Acoraharaņo (v. 9)—the Milinda has acordharaņo at 
p. 920, 1. 30. 


5. Merrā,—This is from the Karaņīyametta-Sutta, It 
contains a set formula for the Buddhist mental practice of 
‘unbounded friendliness’ towards all. The formula is aptly 
regarded as a Buddhist counterpart of the Hindu tarpana- 
mantra, ‘The practice is praised as Brahma-vihāra or ‘lofty 
behaviour of the human mind’, settha-vihāra, By implication 
mettā embraces the remaining three constituents of Brahma» 
vihāra, viz,, karuņā (‘compassion’), muditā (‘appreciation’), 
and upekhā (‘equanimity’). | 


II. VERSES FROM THE DHAMMAPADA 


|. 1. ŠANANTANA DmaMMa,—' [he peculiarity of this group of 
stanzas is that in it two phases of one and the same thought 
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are contrasted either in a pair of verses or in a pair of lines, 
There is a logical sequence of thought leading ultimately to 
the idea of conquering hatred by love, enmity by amity, which 
is emphasised as sanantana dhamma, Sanantana is the same 
word as sanātana, purdtana, cirantana, Sanantana Dhamma is, 
as the commentary puts it, ''porāņako dhammo sabbesam 
Buddha-Paecekabuddha-khinásavanam gatamaggo''. It means 
‘the good old rule’, i.e., the ancient or eternal principle of 
civilised life, For an illustration of this ideal, see Rājovāda- 
Jātaka (pp. 22-24). 


The argument starts from a broad-based  truth—mano- 
pubbangama dhammā manosetihā manomayā, which means 
‘all internal states are conditioned by mind, dominated by 
mind and made up of mind’, In other words, mind is the willer 
ot actions. According to the Buddhist idea, action and effect 
go hand in hand. 


2. APPAMADA.— The group of stanzas under this head is 
formed out of the Appamdda-vagga, which has a great historical 
importance. Its teaching had a profound appeal to king Ašoka. 
The first stanza of this vagga has an exact counterpart in the 
opening šloka of the Sanatsujatiya Gita. In Buddha's opinion, 
appamdda is the word which sums up his whole teaching. By 
appamāda is to be understood the ‘principle of action’, of 
which the chief characteristic is ‘alertness’, as opposed to 
‘lapse’, ‘lethargy’, ‘unmindfulness’. It implies ‘acting 
energetically, exerting oneself strenuously, striving mindfully 
and with self-confidence'.—The Prakrit Dhammapada makes an 
improvement on the expression dhanam settham va rakkhati 


(verse 8) by the reading sethi (=Pali setthi, Sk. Sresthi) for 
-settham. 
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9. Cırra.—The verses of this group present a description of ^ 


the mind as popularly conceived. In common parlance, the 
mind is 'phandana' (frisky), ‘capala’ (fickle), 'dūraūgama" 
(travelling afar), ‘ekacara’ (roaming alone), 'guhásaya' (dwelling 
in a cavity), and so forth. "The mind 'travels afar' in the sense 
that it can at wil! think of a distant object ; it ‘roams alone’ 
in the sense that it can withdraw itself from all oojects ; and it 
‘dwells in a cavity’ in the sense that its existence is cireum- 
scribed by the physical frame, The stanza Vārijo va thale 
khitto etc. characterises the ‘phandana’ of the mind, not in its 
mischievous activity but in its persistent struggle to overcome a 
condition which is uncongenial, viz., the predominance of Māra 
over it, just as a fish, taken out of its watery home, struggles 
to get back to it. : 


4. PuPPua.—The simile of the flower ('puppha') is a 
common feature of this group of stanzas, The simile ot the 
Bee and the Fiowers is impoftant as illustrating the ideal of 
'non-harming' (ahimsā), which the Buddhist kept before him 
in dealing with life in general. "The ideal is that he should 
follow that mode of conduct by which he may procure his 
requisites without eausing injury or disadvantage to others, just 
as a oee collects nectar without harming the flowers.—Vijessati 
(vv. 1 and 2) has a variant, vicessati. Vyásatta-manasam (v. 3) 
is also read vydsatta-mānasam. ' 


9. Tanui,—The point emphasised in these verses is not 


ordinary taņhā (thirst, craving) but the ‘will to be’, bhava-taņhā, 
which lies deep in our nature (taņhdnusaya), This is aptly 
compared to the deep-struck root of a tree, which cannot be 
completely destroyed until the root is destroyed. Taņhā in this 


4 
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Sense is capable of diverse manifestations in the form of passions, 
fears and the like, just as a river or a creeper is capable of 
many ramifications. 


6. Nippana.—Here nibbāna is held out as the happiest 
prospect before Buddhist life. Tt is characterised as the 
tranqui: state of mind (santiparam), which is attained or 
experienced when the aspirant is entirely free from passion, 
attachment, distemper, hatred, delusion, all kinds of pain and 
all sense of disparity, and when he feels the fulness of life in 
contentment, health and self-confidence,—in short, in bliss. 
Nibbana as such is the highest conceivable religious and ethical 
state which is attainable in this very life. There is also a 
metaphysical aspect of nibbāna, which, however, is not the 
point here. 


7. MacGGa4.—Magga is here described as the Path to Purity 
(est maggo visuddhiya), The path is an eight-linked track 
(atthangika), beginning with 'sammā-ditthi', right faith, i.e., 
clear pre-perception of the situation which is going to arise— 
and ending with 'sammā-samādhi', right concentration, í.e., 
complete engrossment of the self in the object, the indwelling 
of consciousness on its purity. Knowledge, according to 
Buddhism, consists in the right understanding of the four points 
of Truth (Saccānam caturo pada), Truth is the complete state- 
ment on a point, The point of discussion may be anything that 
offers a problem to the mind, and dukkha can be taken as à 


type. According to verses 2-4, knowledge grows by a proper 
comprehension of three facts: (i) that no creation is stable in 


form and i in time (sabbe samkhārā aniccā), (ii) that, therefore, 


all creations are to be taken as dissembling (sabbe samkhārā 
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anattā), and (iii) that, therefore, the form of every creation is. 
disappointing (sabbe samkhārā dukkhā). 


8. Bmikknv,—The word bhikkhu popularly denotes a person 
who begs alms of others (bhikkhate pare). A Buddhist recluse 
is a Bhikkhu in this sense. because he, too, begs almr from 
door to door. But in verse 1, one reads that begging is not the 
real mark of a religious mendicant. With an ordinary beggar 
begging is the sign of his clinging to worldly things (vissam 
dhammam). ‘hus, here is an idea of what a religious mendi- 
cant is not, and the next verse tells us what he really is, and 
this latter idea is elaborated in the verses that follow. 


9. Brinumana.—The Brūbmaņa is a perfect man, while the 
Bhikkhu is a Brāhmaņa in the making. In the Buddhist sense, 
he is the elect, the full-fledged ‘arahi’ and he 1s not to be 
confounded with the so-called Brahmana of the society. 
. According to social convention, a Brahmana is one who comes 
of a Brahmin parentage, undergoes Brabmanical rites and 
assumes the ascetic garb in advanced age, The verses repudiate 
the definition and lay down some truly ethical criteria of 
Brühmana-hood. A Brāhmaņa is he who has completely cast 
off all iniquities (bāhitapāpo ti Brahmano), Truth and righteous- 
ness (saccañ ca dhammo ca) are the true tests to judge a 
Brahmana by, and not the accident of birth or outward marks. 


10. Buppna's UpAna.—An udüna is an inspired and solemn 
self-expression. Verses 1 and 2 contain 8 most significant 
utterance in the form of soliloquy, which deseribes in a nutshell 
Buddha’s comprehension of the agony of rebirths and his rejoic- 
ing at his triumph over the root cause oi them. The round of 


rebirths is poetically expressed as the ceaseless process of house- | 


. “g 
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building by a mysterious agent out of sight, According to the 
commentary, the builder (gahakdraka) is no other than Tanha, 
likened to a ‘vaddhaki’. In verse 8 we havea bold declaration 
of the Buddha, a declaration born of supreme self-confidence 
and worthy of one who is destined to lead. 


11. "BUDDHĀNA Sisanam’’.—Here is set forth the essence 
of the Buddha's message. ‘Broadly, as in verse 1, it comprises 
these three principles: (i) to do away with all that constitutes 
Evil (sabbapāpassa akaraņam), (ii) to be ordained in all that 
constitutes Good (kusalassa upasampadā), and (iii) to purify 
one's own Nature (sacitia-pariyodapanam). The remaining 
verses point out the forms in which these principles are to be 
applied in the field of action. ‘The ideal inculcated in verse 4 
is illustrated in the Rājovāda-Jātaka (pp. 22-24). 


12. Bupbna's Exsortatrion.—The Buddha appears in these 
verses as a great leader, inspiring his men to rush forth to 
immediate action, arming them with the necessary weapons 
and instructing them how to consolidate the victory attained. 
Z The great opponent is Māra, against whom the most effective 
weapon is pañña, ‘knowledge’ (Yodhetha Mūram paūūdvu- 
dhena). Alertness and indomitable courage are the sine qua 
non of victory, and these two qualities are emphasised in the 
concluding verses.—Yodhetha in verse 1 is otherwise read 
Yojetha, which, however, is not happy. The idea is expressed 
an a powerful strain in the following stanza of Samyutta- 
Nikāya [I, 157 ; quoted in the Milinda, p. 245] :— 


i Arabbhatha, nikkhamatha, yufijatha Buddhasāsane 
dhunātha Maceuno senam, neaļāgāram va kufijaro. 


t o 39 In verse 2 there is a reference to the beguiling ways of 
Māra, the mischievous Tempter, which are described as 
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papupphakāni, ‘flowery arrows’. Here is to be traced the begin- 
ning of the. poetic imagery which developed into th: later con- 
ception of ‘the flowery bow of Cupid’ (Kāma's puspadhanus). 


18. Miscprcansovs. —There is a ring of gentle appeal in 
these verses, as opposed to the high tension of those in 
“Buddba’s Exhortation''. The stanzas do not represent any single 
form of thought, yet they epitomise the various sentiments in the 
preceding groups, At the conclusion the impression abide: 
that Dhamma is a moral order to which all human endeavours 
and uspirations must eonform. 


SF . JII. Verses FROM OTHER Texts 
A | 


1. Tue CHRONICLE or Gorama Buppna [Buddhavamsa, 
Sec, XXVI, pp. 05-66].— This piece contains a chronological 
record of the main events of the life of Gotama, the historical 
Buddh# from his birth to his demise. In the Buddhavamsa 
Gotama; ; figures as the 25th Supreme Buddha since the advent 
of Dipañkara, the Buddha during whose dispensation began the 
Bodhisatta career of Gotama. Gotama himself narrates the 
incidents of his own life. He describes himself as a citizen of 


= Kapilavatthu and as the son of king Suddhodana and queen 


Maya. ` Rama, Svrāma and Subhata were the three palaces 
| for his residence during the three seasons of the year. Bbad- 
dakaccā. or Bhaddakaccānā was his wife, and Rāhula, his son. 
Assattha was the Bo-tree m his case. Upatissa or Sāriputta 
and Kolita or Moggallāna were his two chief disciples, and 
Anandd was his personal attendant. Khemā and Uppalavaņņā 
were his two chief female disciples. Similarly, Citta and 
Hatthāļavaka are introduced as his two chief Upāsakas, and 
Nandamātā and Uttarà as his two chief Upūsikās. A byāmap- 


m Su 


** 











| 137 

pabhā or halo extended for a fathom around him. The chronicle 
records three occasions on which innumerable beings got an 
insight (abhisamaya) into Truth, namely, first, when Gotama 
turned the Wheel of the Law at Isipatana; secondly, when he 
performed the Twin Miracles; and thirdly, when be preached 
Abhidhamma in the Tusita heaven. There was only one as- 
semblage (sannipāta) of his great diseiples, numbering 1250, 
The first section of the Buddhavamsa, however, gives their 
number as 500. Ci. Buddhavamsa, I. v. 46: | 


Paficannam bhikkhusatanam katakiccinam tadinam 
khīņāsavānam vimalanam khanena sannipātayi. 


2. NIMIRAJA-CARIYA [Cariya-Pitaka, Dāna-Pāramitā].—The 
word cariyá means ‘conduct, practice, a good procedure of life’. 
It also means ‘effort’ for the fulfilment of certain ends, of 
certain virtues. Tt has a variant cariya, which is the 
same word as carita [—see Cariyū-Pitaka, p.1]. The ends 
of cariyà in the case of a Bodhisatta are enumerated as three: 
doing good to oneself, doing good to one’s people, and doing good 
to all. The virtues to be fulfilled by a Bodhisatta are techni- 
cally called Buddhakara or Buddhakārakā Dhamma, Pāramī 
or Pāramitā. In Pali they are enumerated as ten: dana, sila, 
sacca, ete. [—see Child: rs, Pali Dictionary] ; in other Buddhist 
works they are said to be six. The story of Nimi me 
how the Bodhisatta practised dāna in one of his previous 
existences. The poem simply repeats in verse the facts about 
king Nimi which are narrated „in prose in the story of 
Makhadeva and Nimi (pp. 25-26). . WT 

3. KaPIRĀJA-CARIYĀ [Cariyà- Pitaka, Sacca-Pārumitā].— 
The allusions in the poem are left to be understood in the light 
of the Vūnarinda-Jūtaka (pp. 10-12). "The mode of n; 
of the story is changed with a view to adapting it to its new 
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purpose, namēly, the illustration of how the Bodhisatta prac- 
tised the virtue of tr uthfulness (sačca-pūramitā). e 


4. „BHADDĒKARATĪA [Majjhima-Nikaya, IIT, p 193].—This ; 
poem offers us-one of the notable examples of early formula- 
tion of the Buddhā's doctrine inverse. The stanzas are prosaic 
and purposive. Through them the Master Glib: ted his disciples 
"to act now, leaving nothing for the morrow”. The atita (past), 
the anágata .(future), and the paccuppanna Tosi are three 
portions of time, in terms of which people generally think of 
everything. Here the exhortation is that they snould not dwell 

„ upon the past which, is no more, nor leave anything to the future 4, 
which is not yet come, Dor determine the present in relation 
to either, but to live in the immediate present: “Act to-day, 

.. for, whodnows—you may die to-morrow", Compare the well- 

x knówn lines in Longfellow’s Psaim of Life: "Trust no future 

è ~~ however pleasant Let tbē dead past bury its dead. ; Act, act in 
the i living present”. * 


- ' 


" 

5. Girnis .or Citā Kugēkra [Theragāthā, Paūcaka- 
nipāta].—Theše stanzas tre, saseribed - to Gayā-Kassapa, who „i 
was de the three Kassapa broltiers; ' ali of whom renounced 

> the world and became distinguished as leaders of three bands 

of Vedic ascetics with. matted hair as their upalakkhaņa. In 
other words, enay were all J atiļas ; and built. hermitages, one in 
Ç Uruvela one in Nadi, and one on the Gayasisa mountain of 

b pel jā. city. They were fire- vorshippers ‘and believers in the 
| . cacy of bathing in"sacred Wa ters. "The Udāna [I, Sutta No. 
e it 9] eo ets at hg manner ir in which they used to è 
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|. Other P 3. But iudi deva stanzas as : well: as in those 
o} Vatthüpama-Sutta [Msj jhima-Nikāys 8, 1], the term ` 
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of Gaya in the month of Phagguna (March-April). Thus 
Phaggu, which was originaily the name of a ceremonial bathing 
in Phagguna, lent its name to the river itself. Aecording to 
Buddhaghosa, Gayà was then the name of the river (i.e., 
Phalgu) and the tank cailed Maņdalavāpī. In Buddhism, an 
attempt was made to shift the emphasis from external bathing 
to internal, from bodily purity Lo mental. "The'stanzas of Gaya- 
Kassapa are all to this effect. The three vidyās, mentioned 
herein, are the three distinct attainments of an Arahant. They 
are: knowledge of former existepces, knowledge.of the rise and 
fall of other beings according to the Law of ANA, and know- 
ledge of the complete destruetjon of one’s sin. | 


6. Girmis or RAHULA [Theragātbā, Catukkgsiigāta].— 
The stanzas ascribed to Rāliula, also called Rāhulabbadda, are 
rather dull. Apart from the reference to his relationship»with 
the Buddha, whose son he «was, the other allusions are not 
strikingly of a personal character. "The gāthās, upon the whole, 
speak of the fulfilment of a genera! Buddhist aspiration. There 
are several suttas in the Nikayas containing the Buddha’s in- 
structions to Rahula; one of these—on the subject of false- 
hood—was recommended tor study by Ašoka in his Bhabru 
edict. | 


7. ARGULIMÁLA'S UINA RRE E TH, PP. 
101-5].—Udana is technically an emotional utteranee which 
proceeds from a feeling of joy resulting from conscidhsnass of 
‘success (somanassamaya-fdnena uppannā udānagāthā). The 
conversion of Angulimāla to, the Buddhist faith was one of the 
most notable achievements on the part of the Buddha in the 
twentieth year of his ministry. Angulimala was the son of the 

ana Bhaggava, wi dnd to the king of Kosala. His 
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mother was Mantāņī. In the Angulimāla-Sutta, he is called 
Gagga-Mantāņīputta, his father being a Gagga. i.e , a brāhmaņa 
of the Garga gotra, He was born under the ''thieves' constella- 
tion". It is said that in the uight of his birth all the armour 
in the town shone, including that which belonged to the 
king. The babe was named Ahimsaka, the Harmless, because 
no harm followed from the omen. When he grew up, he was 
sent to Takkasilà for his education. His teacher demanded as 
his honorarium a thousand human right-hand fingers on the 
completion of his course, whereupon he waylaid travellers 
in the Jālinī forest in Kosala and killed them, taking a finger “™ 
from each. The finger-bones thus collected he made into a 
garland, which he hanged round his neck, whence he became 
- known as Aügulimüla.- The bandit became a terror to all the 
people of the éity and the kingdom. Such a bandit was 
converted into a great devotee by the Master by peaceful means. 
According to one version of his story, he died soon after he 
joined the Order. That he turned a bandit simply to pav. the 
honorarium nsked by his teacher may not have béen the fact. 
It is not unlikely that he was a person «who belonged to some 
ancient order of Kāpālikas. 

8. GATHis or MAHĀPAJĀPATĪ GOTAMĪ [Therigatha, p. 
139].—Tradītion ascribes these stanzas to Mahāpajāpatī Gotami, 
who was the younger sister of Mahāmāyā, the mother of Gotama 
Buddha. They were the two daughters of Suppabuddha of 
Devadaha. Thus, to the Buddha she was both an aunt and a 
step-mother. It was she who brought him up on the death of ' ` 

. Mahamaya, bestowing upon him all the affections of a mother. 
She loved him even more than her son Nanda. Again, it was 
she who, after the death of her husband, led the Sakya ladies 
who sought admission into the Buddha's Order. She was 
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placed by the Buddba at the head of those Sisters who had 
gained ‘experience’ (avid), Whether the stanzas aseribed to 
her are her own utterances or not, it is undeniable that they are 
permeated with the feeling of a personal character. In them, 
she is eloquent in her eulogy of her sister Maya, who had given 
birth to such a great teacher of men as the Buddha, 


In the third stanza she tells us how she, not having known 
the Truth, passed through different existences, appearing in 
different domestic relations as mother, as son, as father, or as 
orother. Her epithet, Mahāpajāpatī (Sk. Mahāprajāvatī) may 
be taken to correspond to the English expression ‘Great 
Matron’. 


9. GATHAS or ÁNOPAMA [Therīgātbā, p. 138].—These con- 
stitute the psalms ascribed to the Early Buddhist Sister cailed 
Anopamā, the Peeriess. There is throughout a personal note 
in these gāthās. The Theri introduces herself as the daughter 
of Maijha, the Treasurer of Saketa. When she grew up, all 
princes and bankers sought her hand with rich gifts, but she 
was reluctant to marry. She heard the Buddha preach and, 
meditating on his sermon, she attained the Third Fruit of the- 
Path, i.e., the ‘ruition stage of an Anāgāmin, Subsequently, 
she joined the Order and within a week thereafter became an 
Arahant. 


10. SivAnrsamsa [Visuddhimagga, 1, Silaniddesa].—It is 
a notable composition of elegant verses in an easy diction, ali 
laudatory in their purpose. The stanzas stress the importance 
of sila or moral life, which is regarded in Buddhism as the 
patittha or the very foundation of Gotama’s Order, the stepping 
stone to higher life and the gateway to the city of Nibbana. 
The second and third stanzas have an allusion to the popular 
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practice of having purificatory baths in sacred rivers, of which 
only seven are mentioned as prototypes of the rest, viz., Gungā 
(the Gunges), Yamunā (the Jumna), Sarabhū (the Sarajū), 
Sarassati (the Sarasvati), Aciravati (the Rapti), and Mahānadī 
(probably, the Mahānadī of Orissa). The literary convention 
of representing Aryanised India by seven rivers was established 
as early as the Age of the Buddha. We find the same attempt 
in the earlier archaic stanzas in the Vatthūpama-Sutta of the 
Majihima-Nikāya, where, however, the rivers with the singie 
exception of the Sarasvati are different. The city of Ayodhya 
was situated on the bank of the Sarajü, and that of Srāvastī 
on the bank of the Aciravatī.—Ānisamsa is a Pali form of Sk. 
anusamsa, meaning ‘praise, merit, advantage’. 


11. VipHurovADA.—Vidhura’s reputation as a wise man 
is sufficiently reflected in the Mahābhārata, which preserves 
many a maxim of sterling worth attributed to him. The 
Vidhurapaņdita-Jātaka [No. 545], from which this piece is 
taken, bears a glowing testimony to his great wisdom, ‘The 
extract offers just one of the many examples of his weighty 
admonition. 


12, DESCRIPTION or a HFRMITAGZ [| Vessantara-Jataka, 
No. 547].—Here we have a picture of the peaceful and sublime 
environment of a hermitage, reflected in a setting where nature 
rules supreme. The spot described here lay on the Gandba- 
mādana hill, which King Vessantara had taken resort to with 
his wife and children, 
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ON THE SOURCES 


(1) Massnmma-Nikaya.—As ils name implies, it isa collec- 
tion of the medium-length discourses of the Buddha and 
his immediate disciples, all of which appear in the form of 
Dialogue. The collection is also known by the name of 
Majjhimāgama. It is divided into three books, each of 
which is supposed to have comprised 50 Suttas only. But, as 
a matter of fact, one of the books (i.e., No. 3) actually con- 
tains 52 (instead of 50) Suttas. The Suttas of the Majjhima- 
Niküya are remarkable for their profoundness of exposition. In 
no other work of the Pali Canon do we get so clear an insight 
into the Buddha's heart and doctrine as in the Majjhima- 
Nikūya. 


(2) VINAYA-PITARA (Mahāvagga and Cullavagga).—'The 
Mahāvagga and the Cullavagga, taken together, set forth the 
Buddhist ecclesiastical history from the Buddha's Enlighten- 

ç ment to the Second Buddhist Council. The original Vinaya- 
Pitaka consisted of the Bhikkhu and the Bhikkhunī Vibhanga. 
lt seems that the thaterials of these two works were drawn from 
ihe Suttas, where they lay scattered. They are composed of 22 
Khandhakas or fragments, the first ten oi which are embodied 
in the Mahavagga and the remaining twelve in the Cullavagga, 
each fragment forming a separate chapter. The composition of 

í both the works is characterised by conciseness and precision, 
and, above all, it is thoroughly methodical. 


@ DHAMMAPADA.—This is the second book of the KaupDAKA- 
SIKĀYA, and it is the most important and popular of all the 
Či Buddhist ata on account of its antiguity, wealth of poetry 
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and sublimity of thought. It is one ofthe seven books of a 
particular literary type, viz., Niti and is undoubtedly the oldest 
Of them. There are copies of the Dhammapada in Prakrit, 
Mixed Sanskrit and Sanskrit, bearing different titles. 


It consists of 26 chapters with a total of 423 verses. In 
each cbapter, called a vagga, there is an interesting grouping 
of verses harping on a central theme (such as citta, puppha, 
loka, sukha, etc.) and playing on a common sentiment. The 
tone is lofty and the teaching strikingly ethical and spiritual. 
The stanzas are either collections from other portions of the 





Pali Canon or new compositions themselves—all aptly inter- * 


= woven into a single whole. The excellence of the compilation. 


is best suggested by the spirit of the following verse in the 
Pupphavagga: . 


Sekho dhammapadam sudesitam 
.  kusalo puppham iva pacessati. 

—'"'It is only the adept who culls the  well-drawn 
Forms of the Law like the clever wreath-maker who plucks 


only the choicest flowers,” 


Each single verse is, as it were, a blossom of words, and each 
single thought the nectar ot noble experience. The harmony 
of the whole ig at once elegant and exquisite, and its poetry— 
didactic and reflective—highly inspiring. The utterances are 
not merely sayings Of-worldly wisdom but spontaneous expressions 
of the eternal sentiment of man in his iulness. 
The stanzas that have found place in the present silicio: 

. bear the essence of the cullings in the Dhammapada. 

(4) THERA-THERī-GĀTHĀ,—These two works together māke 
a complete whole of traditional utterances of the Early Bud- 
 dhist s sg and ‘ag The later additions are few and 


`. 
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far between. It is difñeult to say that the psalms ascribed 
severally to them were all their own compositions, They purport 
to give expression to añña, or self-conscious religious experience 
gained by the Brethren and Sisters. All the poems are not 
of the same poetical quality; some of them are stereotyped, 
didactic, dull, monotonous and jejune. But many of them are 
6f sterling worth as specimens of early religious poetry, com- 
posed in animated verses, and full of personal notes and pathos. 
They are embodiments of thoughts and experiences born of, 
lonely meditations in the woods and rocky caves. 


(5) "BUDDHAVAMSA "AND " Canrvā-PITAKA. These two works 
together with tbe "Apadàna were among the latest additions to 
the Pali Canon. The date of their composition ean hardiy be 
placed earlier than the second or first century B.C. They are 
written in the form of chronicles. The Buddhavamsa serves 
as a chronicle of 25 Buddhas, from Dīpankara to Gotama, 
the account of the future Buddha Metteyya being relegated 
to a separate chronicle called Anāgatavamsa. The Buddhavamsa 
sets forth the beginning of the Bodhisatta life of Gotama, the 
historical Buddha. 


_ The text of the Cariyā-Pitaka, as we now have it, is incom- 
plete. It is supposed to have contained the caritas, or stories 
of the Bodhisatta, each illustrating the particular manner in 
which the Bodhisatta practised the ten. Buddhakāraka-dhammā 

; Pāramis, one at a time. In it, the mode of narration of the 


J ütakas has been changed to that of a monotonous chronicle. 


(6) Jīraka.—The texts under this caption in the present 
selections are all from the Pali /Jātaka-Commentary, which 
contains stories not only of the lifetime of Gotama Buddha 
but also of his past existences, The Nidānakathū (i.e., the 

10—1707 B.T. M 
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introductory' section of this commentary) presents the former 
as a Connected narrative up to a certain stage, and the rest 
of the book introduces them as detached episodes linked up 
with the different stories of the past. There is not a single 
story of the *past' which is not preceded by an episode of the 
‘present’. The anecdote of Gotama's 'present' or last existence 
is ealled the Paccuppanna-vatthu, while the story relating to 
his previous existence is termed the Atita-vatthu. The 
commentary distinguishes two other features, namely, Veyyd- 
karana and Samodhāna, the former being the gloss to 
the gāthā and the latter serving as identification of the 
characters in the story of the ‘past’ with those in the ‘present’ 
episode. 


As to the origin (uppatti) of these Jataka pieces, it is said in 
the opening lines of the Nidānakathā that each of fhem arose 
as. an illustrative elucidation of the moral underlying the gathàs. 
In other words, the güthüs constitute the text, and the prose 
narrative, made up of the anecdotes of the present and the 
past, together with the Veyyákarana and the Samodhüna, serves 
as its elaborate comment; and the text and the comment to- 
gether build up a distinct item of teaching (Dhamma-desanā), 
. The ancient Buddhists believed that stories, numbering 500 
(patica Jātaka-satāni), were related by the Buddha depicting not 
only his own past career but also that of others associated with 
him. For instance, the Cullaniddesa reads ( p. 80) 


ca atitam adisati,’’ | | 


The original total of 500 stories ran up to 550 by the time 


oi Buddhaghosa, the great commentator who» flourished 





about the beginning of the Sth century A.D. The total of A d 
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550 "birth-stories can be justified by the fact that the list of 
500 Jātakas does not include all the Jātakas, such as the 
Mahāgovinda and the rest, that. are to be found scattered in 
various other Buddhist works in Pali and Sanskrit. There is 
hardly any very material difference between the two figures, 
for the increase is mainly due to mechanical repetition or 
modification of some or other of the stories under different 
names. 


There are two striking points to be noted in every Jātaka 
discourse: (i) that Buddha himself is the narrator of the 
7 ‘Atitavatthu’; and (ii) that he is invariably the moraliser in it. 


Gotama's attainment of Buddhahood at Bodh Gayā stands 
as a dividing line between his earlier and later career. In the 
former he is the Bodhisatta, in the latter he is the Buddha. 
As Buddha, he lived and worked for forty-five years. As 
Bodhisatta, his career not only embraces his life as Siddhattha 
but extends farther back to cover a long long period of time 
during which he is said to hava been born and reborn in different 
4 forms of life. The first trace of his existence as Bodhisatta 

is met with in the life of the wise hermit, Sumedha, and the 
^  Jast in that of prince Siddhattha. In each of the Bodhisattā. 
births previous to his last, he had developed in different degrees 
and brought to perfection the ten essential gualities which pave 
the way for Buddhahood,—the Dasa Pāramitā or Dasa Buddha- 
kārakā Dhammā. 





The incidents of most of the Jātakas are said to have taken 
place in the reign of 'Brahmadatta of. Benares', Tho reference 
is not, of course, to the reign of one king only, but to that of 
A several kings of the same ruling dynasty. Ia other words, 

> ‘Brahmadatta’ is not a personal name but a sáp title like 
i. 
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‘Czar’, ‘Kaiser’, or ‘Mikado’. Incidentally, it is worth noting 
that the Mahābhārata and the Matsyapurina also refer to “a í 
dynasty consisting of one hundred Brahmadattas”. — P. 


(7) KAuDDAKA-PĀTHA.—This is generally counted as the 
first book of the KHUDpDAKA-NIKAYA, the fifth or last among the 
five main divisions of the Sutta-Pitaka. The Khuddaka- 
patha is not, however, the oldest among the books of the 
Kbuddaka-Nikāya; rather, it is the latest. It is a reader, a f 
short reader, prepared by the Buddhist teachers of old,—a com- 
pilation made out of the words of the Buddha. It is regarded 
as a manual for beginners. As a guide-book it is helpful to the 
Buddhist monks in ministering to the laity (updsakas and 
upāsikās); and to the laity it is equally useful in regulating 
the household life according to Buddhist principles, 















There is a definite system in the arrangement of the pieces 
or readings constituting the book. It commences with 
Sarandgamanam, a set formula for taking refuge in the Triad, 
which is essential for a formal expression of the Buddhist faith, 
and it closes with a discourse on Metta (Universal Love), which 
is the high-water mark of Buddhist friendliness. In between 
there are pieces that offer a graded course of teaching. Every 
one of these Lessons has an important bearing on the life of 
the householder aspiring for happiness, victory and bliss. 


(8) MILINDAPANHA.—This work is mostly a dialogue be ri, 
tween the Greco-Bactrian king Milinda or Menander and " 
the Thera Nūgasena, introduced by a Pubbayoga setting forth 
the life, education and status of each of the two able disputants, — 1 
"One clever in framing questions and (he other a match for him ` 
in answering them. The literary art developed in the 
Pubbayoga has its early protótype in the dramatic setting i a 
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; thes Sāmaūfaphala Sutta. The conversational discussions in 
this work substantially contain a synthetic presentation of the 
dull and prosaic controversies in the Kathāvatthu. According 
to tradition, this work was compiled five centuries after the 
demise of the Buddha. It stands out as the best specimen of 
x lucid and elegant prose style, and in this respect ıt is without 
| a second in the whole range of ancient Indian literature. 


| (9) VisuppHiMAGGA.—This is a monumental work of Bud- 

dhaghosa, composed in Ceylon, and it is his first. It is a general 
commentary of a single verse from the Samyutta-Nikāya. The 
Mātikā or the first plan of this work can be traced to the scheme 
of the seven Visuddhis in the  Rathavinita Sutta of. the 
Majjhima-Nikāya. ‘This work presupposes the Vimuttimagga 
of Thera Upatissa of the Abhayagiri Vihāra of Ceylon. The 
method of treatment of the subject-matter is highly scholastic 
and in many places laboured and pedantic. There are very 
few relieving features to be noted. 





(10) SAMANTAPAsApIKA.—This is Buddhaghosa's serial com- 
mentary on the five books of the Vinaya-Pitaka. He completed 
this work in one year, during the reign of king Siripāla of 
Ceylon. Apart from being a great store-house of information, 
it stands as a notable example of the classical dignity of Bud- 
dhaghosa's prose style and diction, 


(11) DHAMMAPADA CouMENTARY.— This work supplies stories 
from the Jūtaka and other sources to explain the historical 
"- contents of the gāthās of the Dhammapada. The matter 
f supplied is, in a majority of cases, the result of after-thought, 
and hence unauthentic. The work is generally ascribed to the 
great Buddhaghosa, but this is very doubtful. It must have 
% been written by a much inferior hand. 
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(12) CARIYA-PITAKA CowMENTARY.— This work represents 
one of the masterly writings of Dhammapāla, who flourished 
in South India after Buddhaghosa and Buddhadatta, Dham- 
mapāla appears to have followed the authority of Buddhaghosa. 
He has ably and appropriately supplied the Jātaka contexts 
to the cariyás in the Cariyā-Pitaka. His prose dissertation on 


the Ten Páàramitàs is a masterpiece of scholarly exposition of 
the Buddha's doctrine, 


1 
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